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 ISIQINISEKISO 
Lo msebenzi: UPHONONONGO-NZULU NGONXULUMANO LWAMAQHALO 
ESIXHOSA NESIMO SENTLALO NENDIMA YAWO KUPHUHLISO LOLWIMI, 
ngumsebenzi wam ndedwa endizenzeleyo ngokuzimisela nangoncedo lomhlohli 
nomcebisi obe likhankatha lam, uNjingalwazi Ncedile Saule, nesekela lakhe uGqirha 
Zoliswa Made. Eminye imithombo yolwazi ethe yasetyenziswa kolu phando ichaziwe 
kuludwe lweencwadi ezisetyenzisiweyo nababhali bazo. 
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UMBULELO 
 
Umbulelo ongazenzisiyo kuNjingalwazi Ncedile Saule ngenkxaso engenaxanasi athe 
wandinika yona ngexesha ndisenza lo msebenzi. Ukundinqwanqwada kwakhe 
endikhombisa indlela ehanjwa ngumphandi oya emagqabini, namacebo akhe 
endikhuthaza ukuba ndide ndibe ndilugqibile olu phando. Ndibamba ngazo zozibini 
tat’uNcilashe ungadinwa nangomso. 
KuGqirha Zoliswa Made ndibulela ukuba endikhondozile ndide ndibe ndiwugqibile lo 
msebenzi, enkosi Mawawa. 
Ndibulela kuNkosikazi Juneth Esau, ongumsebenzi kwithala leencwadi leYunivesthi 
yeNelson Mandela ngoncedo lwakhe ngeencwadi namaxwebhu ebendimana 
ndimcela andikhangelele amaxesha ngamaxesha, engadinwa. Enkosi kakhulu 
Nkosikazi Esau, ukwanda kwaliwa ngumthakathi. 
Kusapho lwam nabahlobo bam, ngakumbi uThembela noBuyiswa ngenkxaso abathe 
bandinika yona, bendikhuthaza ngawo onke amaxesha. Ndibamba ngazo zozibini, 
MaGatyeni nawe MaGaba. 
Kubo bonke abantu abaye bandikhuthaza ngexesha ndisenza olu phando ndithi 
maz’enethole kuni nonke.  
Ndibulela uThixo ngamandla andinike wona ukuba ndilwenze olu phando ndilugqibe. 
Yaziwa nguYe yedwa imeko endisebenze ndiphantsi kwayo. Ukuba bendingenaYe 
ebomini bam ngendingakhange ndibe nawo amandla okuwufezekisa lo msebenzi. 
Enkosi Bawo. 
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ISINIKEZELO 
Lo msebenzi wam wamaqhalo kwintetho nolwimi lwesiXhosa ndiwunikezela 
kumntwana wam, nokukuphela kwakhe ongasekhoyo uVuyisa Dongwana. Uyabazi 
ubunzima ebendikubo ngexesha ndisenza lo msebenzi, ndiyayazi ukuba ukwelo zwe 
limiwe zizithunywa namanyange ubundikhangele. Kunamhlanje ndigqibile, Voksie! 
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                              ISISHWANKATHELO-MXHOLO 
 
Olu phando luphonononga nzulu indlela amaqhalo anxulumene ngayo nesimo- 
sentlalo, kwanendlela athi asetyenziswe ngayo ukuphuhlisa ulwimi. Ingcinga 
ephambili nengundoqo wophando kukuguquka nokutshintsha kolwimi lwesiXhosa 
ngenxa yesimo sentlalo esingasafaniyo neso samandulo.  
Kolu phando kuqale kwavela ingcaciso yokuba liyintoni iqhalo, lubeka elubala 
iingongoma ezahlukileyo ngokwezimvo neembono zeengcali zolwimi nababhali. 
Lukhangela indima yesimo sentlalo kulwimi lugxininisa kumaqhalo nezaci zamandulo. 
Luzama kangako ukuphawula indlela ulwimi olunxibelelana ngayo nesimo-ntlalo 
kwakunye nendalo ngokubanzi. Luveza indima ephambili edlalwa ngamaqhalo nezaci 
kwinkcubeko nobomi besizwe samaXhosa ngokubanzi, lusebenzisa amaqhalo nezaci 
zamandulo tanci. Lubonisa ukuba ulwimi aluphelelanga ekubeni yintetho edala 
ukunxibelelana phakathi kwabantu kuphela, koko luyinqwelo ethwala uxanduva 
lokudlulusela ulwazi nenkcubeko yesizwe evezwa ngezisusa, imisitho namatheko 
esiNtu, ngeembali namabali abaliswe ngomlomo esebenzisa izaci namaqhalo, 
eziyinkcubeko yesizwe zona kuqala.  
Olu phando lubhentsisa elubala indlela ulwimi olulityathanga loqhagamshelwano 
ngayo phakathi komntu nendalo. Luvelisa pahaha iimeko zasekuhlaleni ezithe 
zanefuthe elingelihle kwindalo nezithe zabangela ukutshabalala kolwimi. Le meko 
iboniswa ngokucacilelyo igxininisa ekubeni nantoni eyenzeka ekuhlaleni ichaphazele 
ulwimi olusisithuthi sokuchaza oko kwenzekayo.   
Ukuguquka kwesimo-sentlalo ngenxa yefuthe lokufika kwabantu abaMhlophe 
kuyabonakaliswa lolu phando, luveza kananjalo iindlela neemeko ezithe zabonakala 
zichaphazela ukusetyenziwsa kwamaqhalo nezaci kulwimi lwesiXhosa. Ukuguquka 
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kwesimo-sentlalo okube ngunobangela wenguqu kulwimi lwesiXhosa kuvezwa apha 
ngokubonakalisa iimeko zokufa kwesigama sesiXhosa, ukulahleka kweentsingiselo 
zamaqhalo nezaci ngenxa yoku kutshintsha kobomi basendulo nokuba ezo zinto 
zazisakwalatha zingasekho, lilonke igama lingenanto isisihlahla elingathi likhombe 
okanye libhekise kuyo. 
Olu phando luzibeke phandle iindlela ezibe nefuthe lokudodobalisa ulwimi 
lwesiXhosa, nezinye iilwimi zemveli zeli laseMzantsi Afrika (ne-Afrika iphela) 
ngokuxutywa neelwimi zabaMhlophe. Indima edlalwe sisikolo ekucinezeleni iilwimi 
zethu thina baNtsundu ngokungasetyenziswa ngendlela efanelekileyo nokuthi 
abantwana abaselula kakhulu banyanzeleke ukuba balutyeshele ulwimi lwabo 
basebenzise olwasemzini. Zonke ezi ndlela zokungcikiva iilwimi zethu nezibe nalo 
ifuthe elingelihle kumaqhalo zithiwa thaca etafileni lolu phando. 
Ukuqwalasela iintetho ezingamaqhalo amatsha, izaci neentetho ezintsha ezinefuthe 
lobuKristu, isimo-sentlalo sasedolophini, ifuthe lesikolo nokuphangela yenye 
yeengongoma ezibalulekileyo ezixoxwa lolu phando. Ngokusebenzisa ezi meko 
zintsha zesimontlalo, sisebenzisa ezi lwimi zasemzini ngobuchule bengqondo 
nokuphangalala kolwazi lwethu ngolwimi lwethu, kubonakala njengenye yeendlela 
eziphucula ziphuhlise ulwimi lwethu. 
Ukusetyenziswa kumanye amaqonga asekuhlaleni kuphuhlisa kugxininise indima 
ebalulekileyo yezi ntetho zingamaqhalo nezaci esiXhosa, njengakubhalo lweencwadi,     
                 ukusetyenziswa kumaphepha-ndaba, nakusasazo lukanomathotholo 
noomabonwakude. Ukuqanjwa kweengoma namaculo ngawo, kuqaqambisa ixabiso 
lawo kubomi babantu abantetho isisiXhosa kuveziwe ziingxoxo ezithe xaxe kolu 
phando.  
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Uluvo lweengcali lokuba ukusetyenziswa kwamaqhalo nezaci (amadala namatsha) 
ekufundiseni, ekuphuhliseni ushishino, ezinkonzweni kwiintshumayelo noqeqesho 
bashumyeli, ingayeyona ndlela igcina amaqhalo nezaci ilondoloze nenkcubeko yethu, 
ngolwimi lwethu luchatshazelwa lolu phando.  
Ubuchule bokubhala amaqhalo esiXhosa abesakuba yinxalenye yoncwadi lwemveli 
olube ludluliselwa kwizizukulwana ngobaliso lomlomo bukhankanyiwe, kwakunye 
nendima yemigaqo-ntetho yolwimi lwesiXhosa, lujonga indlela amaqhalo athi abunjwe 
ngayo enganxaxhanga kwimigaqo-ntetho yolwimi lwesiXhosa, koko ewaphuhlisa 
ngakumbi kubandakanywa kolu phando.  
Ndiyathemba ukuba olu phando luza kuba ngumchankcatho wocelo-mngeni 
kuphuhliso lolwimi lwesiXhosa ngamaqhalo nezaci, nayinkcubeko esisihombo solwimi 
lwesiXhosa, siwasebenzise ngendlela efanelekileyo sikhulise ulwimi lwethu sizidle 
ngalo sisazi ukuba singamelana nelizwe langomso.  
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ISAHLUKO 1 
 
1.1 Intshayelelo 
 
Amaqhalo, luhlobo lwesafobe esiyinxalenye yoncwadi lwemveli. Kwintlalo kaXhosa 
amaqhalo ebenendawo ebaluleke kakhulu ekuhlaleni. Ebesakuba nexabiso ngolona 
hlobo, kangangento yokuba lowo unobuchule bokuwasebenzisa kwintetho yemihla 
ngemihla ebesiba nendumasi aziwe njengeciko ngenxa yobuchule ekwenzeni intetho 
yakhe inambitheke. “Ukuthetha ngamaqhalo nezafobe ngowona mongo wobuciko 
kuzo zonke iintetho zezizwe, kuba ngawo kuvakaliswa iinyaniso ezinkulu nezinzulu 
ngentetho emfutshane kakhulu.”(Rubusana1906:10) Iqhalo ke belifana nomongo 
ethanjeni okanye amafutha kwihleza kuba beliyeyona ncasa kwintetho yamaXhosa. 
Ukufika kwabelungu kweli lizwe kusiguqule isimo-sentlalo nendlela yokuphila 
kwamaXhosa ngenxa yezinto abafike nazo, nabazenzileyo bejika le ntlalo kaXhosa. 
Zonke ezi zinto bezenza phantsi kwekhusi lokuba bazisa uphuhliso ngempucuko 
nenkolo. Ababhali bezeMbali yoMzantsi Afrika bayakungqina oku, kwiSouth African 
History Online (https://www.sahistory.org.za/article/european-missionaries-southern-
africa-role-missionaries) bathetha bathi: 
                          European missionaries to the Southern Africa 
                          during the nineteeth and twentieth century 
                          played a strangely ambiguous role in the history  
                          of the region. On one hand they were driven by 
                          a strong desire to genuinely serve humanity and 
                          bring about material and social changes which 
                          would improve its quality of life.                                                                         
 Asinkolo yodwa abaze nayo ngenkonzo yogqobhoko neBhayibhile, beze nezikolo 
zokufundisa abantwana, badale iidolophu neelokishi, ezi zezinye kweziphambili abaze 
nazo. Izinto zesiXhosa bafike bazigxibha njengezobumnyama nobuhedeni, bafundise 
ezo bathe kukukhanya, impucuko nobuKristu; ezabo. Ezi ngcali zembali ziqhuba zithi 
ngale meko:  
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                          On the other hand they (missionaries) were  
                          possessed of a moral self-righteousness which  
                          led them to make hasty uninformed judgements 
                          upon indigenous mores, norms and values  
                          they were scarcely equipped to understand. 
                                                                                     (ibid) 
USoga (1989:49) uxhasa olu luvo ubuveza ubungqina bakhe ngenkalo yokugxijwa 
kugxekwe izinto zesiXhosa ezifana nesithembu ngabefundisi abamhlophe esenjenje: 
                            Ukusukela ekungeneni kwelizwi likaThixo kumaXhosa  
                            nabaNtsundu bonke, kunye nolawulo loRhulumente  
                            wasemaNgesini, ngumfazi omkhulu yedwa owamkelwayo 
                            erhementeni…Le njongo nenkqubo asikuko nokuba ilungcolisile  
                            kanzulu uhlanga oluNtsundu kuphela, yaye iphambene  
                            ngokulusizi nesiko lesiNtu… Le njongo iqale yeza nabaFundisi 
                            bokuqala bevela phesheya bengamahlelo ngamahlelo,                           
                            bonke phofu bephuma kuhlanga oluMhlophe olumfazi 
                            mnye ngesiko nesithethe, bengene koluNtsundu ngokusebenzisa  
                            ivangeli eNgcwele bengazani nganto nesithembu bathi xa  
                             kulapho basigwebile bathi “sisono masichithwe” silahlwe.   
 
Kanti ke yena uMtuze (1981:7), akayigwegwelezi into yokuba: 
                        …asingawo onke amasiko ethu [maXhosa] atenxileyo,  
                        akukho nyala ekuzithombiseni kwethu iintombi zethu, 
                        akukho sikizi ekuzihloleleni, akukho sono ekwaluseni  
                        amakhwenkwe ethu, kungekho sikizi ekuzekeni  
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                        isithembu endaweni yokuhamba sihlaba iziduli. 
 
KwiJournal for the Study of Religion, uFranco Frescura (2015: 
www.scielo.org.za/scielo.php?script=ssci_arttext.pid=S1011) ubhala esaleka 
umsundulo ngendima edlalwe ngaba befundisi bokuqala beLizwi kweli lizwe 
laseMazantsi eAfrika esithi, “Missionaries by the very nature of their activities sought 
to alter the basic system of social culture and spiritual belief of indigenous people.”   
Kwesi simo-ntlalo sitsha ke nolwimi luye lwachaphazeleka kanobom. Loo nto uyibona 
kwindlela esithetha ngayo kule mihla. Ingaba amaqhalo asisixhobo esibalulekileyo 
kwintetho yakwaNtu asindile na wona?   
Ukuguquka kwentlalo yoluNtu ngenxa yempucuko eze nemfundo kuze nenguqu 
ebonakalayo nakulwimi lwethu. Loo nto ithi iphuhle ibonakale kwindlela esithetha 
ngayo. Ukutshintsha kwesigama yenye yezinto engenakuncedwa njengoko intlalo 
ingasafani neyamandulo.   
 Ezinye zeengongoma olu phando olunomdla wokuzichaphazela yindima yamaqhalo 
kwinkcubeko yesiXhosa, ukuzalana kwawo nesimo-ntlalo semveli nendalo. 
 
 Kulwimi lwesiXhosa, izafobe ziphuma phambili njengezinongo ezenza incasa 
nokunambitheka kwentetho. Kuyaphawuleka ukuba ngenxa yefuthe lempucuko 
nenkqubela phambili kwintlalo yomntu oNtsundu ulwimi nalo seluguqukile, 
alusenjengakuqala. Njengokuba zininzi iinguqu eziziswe yimpucuko efike nokufika 
komntu oMhlophe kweli lizwe nezithe zachaphazela ubomi nentlalo ngokubanzi, 
ulwimi nalo njengesixhobo sonxibelelwano luye lwachaphazeleka kanobom. Ukufika 
kwezinto ezintsha kuzale amagama amatsha. Ukuncipha kokusetyenziswa kwezinto 
ezithile kubangele ukuba amanye amagama alahlwe kungenjalo anikwe ezinye 
iintsingiselo, ngokunxulumanisa nezo ntsingiselo zentsusa. Ukwakhiwa kweedolophu 
iilokishi ezizele ngamatyotyombe kuze nesimo esitsha sentlalo; imfundo, ingqobhoko 
nempangelo. Ukuncipha kwemfuyo nolimo ngenxa yokungabi namihlaba 
kwamaXhosa, ukwanda kwixabiso lemali eze nomlungu nokuguquka kwindlela 
yokulawula nezombuso zezinye kwimeko-bume yale mihla siphila kuyo. Athi 
uMakuliwe (1997: 1) xa athetha ngale nguqu:  
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Intlalo yomntu oNtsundu kwiAfrika jikelele itshintshile,  
ayiseyiyo leya yookhokho. Kule mihla sifundile,  
sigqobhokile, sinxiba iibhulukhwe namaqhina,  
silayita ngoogesi, sitya iipudini, sihamba  
ngeemoto, njalonjalo. Akasekho umntu osasibambe 
 gqibi isiNtu nokuba akafundanga. 
Xa intlalo yethu iguquke kakhulu ngolu hlobo, kusenokuba amaqhalo ekucingwa 
ukuba asekeke kwisimo sentlalo ekwa bubuncwane bolwimi lwesiXhosa 
achaphazelekile nawo lolu tshintsho. UPahl (1971: 243) athi xa athetha ngolu lwimi, 
“Intetho yesiXhosa iba nencasa xa inongwe ngezaci namaqhalo,” Ungqinelwa 
nguSatyo (1981:63) esithi, “Amaqhalo akazozinto zokuchitha nje ixesha … Abaluleke 
kakhulu kubomi babantu abangamaXhosa. Ekuhlaleni, ekuqeqesheni, njalonjalo 
ayinto exabiso layo ligqithileyo.” Kanti noBongela (2014:88) uvumelana 
ngokupheleleyo nezi zimvo, kwinkcazo yakhe ngeqhalo xa esithi, “Xa sesinaba 
ngokuchaza iqhalo singathi le yintetho esetyenziswa kwaXhosa neyakhiwe kumava 
entlalo kaNtu.” 
Kubalulekile ukuveza kwantlandlolo ukuba amaqhalo esiXhosa ayangqubana 
ngezimvo neemfundiso zabeLungu, okanye zaseNtshona. Intlalo kaXhosa 
ineempembelelo ezikhuthaza uyondelelwano lwentlalo phakathi kwabantu, 
naphakathi kwendalo nabantu, kuba ke akukho mntu usisiqithi. Uveza le mbono uDei 
(2013:60) xa ethetha esithi:  
The cultural knowledges and social values 
embedded in African proverbs echo values 
that underpin democratic education and society  
and challenge the harsh competitive individualist  
models of learning and success that have  
been instilled through neoliberal value  
system of productivity, consumerism and efficiency. 
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Uqhuba ngeengxoxo ezibonisa umsantsa neyantlukwano kwindlela yokufundisa 
kwezizwe zaseNtshona kweyaseAfrika uthi:  
African knowledge and traditional teaching stress 
the imparting of values that make for good  
character, as well as education that focuses on  
furthering understanding of our worlds.      
Eli futhe lingaka lempucuko nelenze umqela obonakalayo kwintlalo yesisizukulwana 
sikaNtu, linganegalelo elimandla neliphawulekayo ekuguqukeni nasekusetyenzisweni 
kwamaqhalo olwimi lwesiXhosa. Olu phando luzimisele ukudandalazisa elubala le 
nxaxheba idalwe leli futhe lemo-ntlalo entsha kumaqhalo esiXhosa. Luza kuzama 
kananjalo ukujonga ukuba amaqhalo la njengesixhobo solwimi anganazo na 
iimpembelelo ezinokulukhulisa ziluphuhlise ulwimi lwesiXhosa, okanye 
eziyakuludodobalisa lufe, kuba ngokutsho kukaDei (2013:48), “Like all knowledge 
systems proverbs contain sites of empower and disempowerment for communities.” 
Kwakhona amaqhalo la aziwa enemfundiso nendumasi njengesixhobo esiqulathe 
amandla enqgiqo, ebubuchule bentetho obubhentsisa inkcubeko yesizwe. 
Noxa olu phando luza kugxininisa lugxile kulawo esiXhosa, luza kuhlomla kanobom 
kwezinye iilwimi ngakumbi ezalapha eAfrika, noMzantsi Afrika jikelele.  
 
1.3 Imbangeli yolu phando 
 
Amasiko nezithethe kudibene nolwimi yinkcubeko yesizwe kwizizwe zaseAfrika, 
enonxibelelwano olunzulu kwintlalo nendalo ejikeleze abantu. Xa sijonge indalo 
ngokubanzi kule mihla siphila kuyo ilizwe lethu lingumkhuthuka ongasafaniyo 
namandulo, liyavuthuluka. Okuzizilwanyana, iintaka, imithi nezityalo, ubuninzi bendalo 
ngokubanzi nditsho nkqu neelwimi zethu zichaphazelekile yile meko intsha. UFalola 
(2008:1) uthi xa athetha ngenkcubeko:  
Culture evolves, adapting itself to new circumstances  
and environment. New ideas come from the outside  
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 to replace older ideas or be blended with the existing  
 ones. Culture and society can be fluid reflecting an  
 ongoing adaptation. 
Ukujika kwelizwe lasemaXhoseni nokuphanza kwendalo okunefuthe elinamandla 
kwinkcubeko yamaXhosa kudale umsantsa obonakalayo kwintlalo yomntu oNtsundu. 
Oku kuchithakala kwelizwe nentlalo, kukhwezelwe ngakumbi kukwenziwa kwelizwe 
laseAfrika amaphondo ezizwe zaseNtshona. Athi amasiko nezithethe zezi zizwe 
enziwa izinto zobumnyama nobuhedeni zathi neelwimi zezi zizwe zasingelwa phantsi 
njengento engenaxabiso. Le ngcinga ingqinwa nanguCostandius (2007: 6) esitsho 
ukuba, “In colonisation time and during apartheid African culture has been relegated 
to a position secondary to that of western culture” 
Oku kusingelwa phantsi kobuAfrika kuphela, kwenze ukuba abantu bazibone 
bephantsi okanye bengenaxabiso xa besatshele kwizinto ebezisa kujongwa njengezo 
ziyinkcubeko yesizwe sabo, ulwimi ke nalo lufikelwe ngulo bhubhane. Ekuguqukeni 
kwentlalo, amaqhalo ebesakwaziwa njengasekeke kwintlalo yabantu nabesaziwa 
njengatyebisa intetho eveza obona buncwane bolwimi lwamaXhosa aye aphelelwa 
lixabiso ekuthetheni kwemihla ngemihla eluncwadini, ezikolweni nakwiingxoxo 
zoluNtu ngokubanzi. Indima ebefudula eyidlala yokuqeqesha nokufundisa iye 
yancipha ngokuncipha. Kaloku intlalo kaXhosa iguqukile siyafunda, siyaphangela, 
sihlala ezidolophini kunye nabanye abantu abantetho yahlukileyo kweyethu. Konke 
oku kungamava amatsha esinawo ngobom kule ntlalo intsha iphilwayo, kunefuthe 
ekuguqukeni kwinkcubeko nolwimi lwesiXhosa. Le nguqu iye yabalasela ngakumbi 
kwicala lezenkolo, impangelo nemfundo kuba isiNgesi siye sathathwa njengolona 
lwimi luxabisekileyo nekumele ukuba sisebenzise lona. Uthi ke lowo ungahambi ngale 
ndlela intsha yokwenza izinto abekwe amabala athiywe namagama angafanelekanga. 
Ethetha ngale meko uCostandius ubuya athi, “Black African languages like other 
indigenous languages have to bow to the domination of English as the dominating 
global language.”(ibid) 
Akuphelanga ekusetyenzisweni kolwimi lwesiNgesi okuxhonywe emagqabini kunikwa 
igunya phezu kweelwimi zemveli zeli lizwe, phantse yonke into yaseNtshona ibonwe 
njengeyona ibalulekileyo nenexabiso, loo nto ikhuthazwa kanye ngabefundisi beLizwi. 
Imbali yeli lizwe iyayithetha le meko isithi, “Missionaries came with the attitude that all 
    
7 
 
things European were superior to all things African.” (www.globalblackhistory.com.All 
Africa. Oct. 28, 2012)   
Bexoxa olu luvo uKaya noSelati (2013:36) bathetha benjenje:  
                    Eurocentricism has distorted the real meaning  
of the “education”. It created and propagated  
the belief that “education” means western formal  
schooling introduced to Africa by colonialism, and  
further developed by post-independent African governments.  
Ukuqalela kubefundisi belizwi ababa ngabokuqala ukufika kweli lizwe, imfundo 
yaseAfrika eyinxalenye yesimo-ntlalo ayibonwanga njengemfundo ngabo. Zithe ezi 
ntlanga zakuba namagunya kwezombusa-zwe zanyanzelisa ukuba abantwana baye 
esikolweni bafunda, befundiswa izinto ezinganxulumananga nesimo-ntlalo sabo 
ngolwimi olungelolwabo. Besathetha kwakulo mba, uKaya nogxa wakhe baxoxa 
benjenje: 
The arrogance of Eurocentricism has led to its  
failure to understand the holistic nature of  
African traditional education which does 
not separate theory from practice, especially  
its community based nature.  
Umbuzo wona, endiqinisekileyo neezinye iingcali zolwimi zaseAfrika ezinomdla 
kwiilwimi ziwubuzile ngowokuba, kule meko intsha ivelayo yefuthe lesikolo, ingaba 
amaqhalo kulwimi lwesiXhosa (nezinye iilwimi zemveli zeli), anakho na ukumelana 
nale nguqu? Kwilizwe esiphila kulo kule mihla lempucuko nenkqubela phambili, ewe 
amaqhalo njengenxalenye yobomi nenkcubeko ngokuqinisekileyo achaphazelekile, 
kuza kudaleka amatsha abonisa le ntlalo, nemeko-bume yala maxesha siphila kuwo. 
UCostandius (2007:7) uyixhasa le ngcamango esithi, “The influence of urbanisation 
could, in fact, result in new proverbs developing but it could also weaken the 
importance of proverbs in (our) societies.” Kanti yena uFalola (2008:2) ebonisa ubume 
ngenguquko kwinkcubeko yeAfrika jikelele uthetha enjenje, “Culture is a dynamic 
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process, and Africans have to deal with the multiple changes and their outcomes.” 
Zombini ezi ngcali ziyavumelana noluvo lokuba ukujika kwesimo-ntlalo, nenkcubeko 
enefuthe lempucuko yaseNtshona zidlala indima enkulu nebonakalayo kulwimi 
ngakumbi kumaqhalo. 
Amaqhalo njengesikrweqe sokuveza inkcubeko yesizwe esithile, asebenzisa ulwimi 
lweso sizwe, anobuqili bokumelana neemeko zentlalo eziguquka mihla le. Amaqhalo 
ngundalashe wokudibanisa isizwe kwamfamlibe. Inguqu kwaXhosa ayiqalanga 
nokufika komntu oMhlophe, zikho ziliqela iziganeko ezizale inguqu kubom nesimo- 
sentlalo samaXhosa enkungabalwa kuzo iimfazwe phakathi kwezizwe, kuze kuthi oku 
kududulwa kwezinye izizwe zezinye, kuzale ezinye izizwe ezibalwa njengamaXhosa 
kuzezi mini. Ukufika kwezi mbacu zidudulwe zezi mfazwe ezihambe zimfenguza zicela 
uncedo emaXhoseni - ukuze kube kukho isizwe esingamaMfengu namhlanje – kube 
nefuthe kulwimi nesimo-ntlalo samaXhosa. Ukuguquka kwesimo-ntlalo ngenxa 
yemozulu enjengokubalela kwelanga, okanye isifo ebantwini nokuba kukwimfuyo 
kulubangile uguquko kwisimo sentlalo ngenxa yokunqongophala kwezinto ebezisa 
kuba kho kodwa zanqaba ngenxa yembalela leyo okanye eso sifo. Ukufikelwa 
yinkanyamba okanye iinkumbi nokuba ngumqikela, kanti nobhubhane owabangelwa 
nguNongqawuse zezinye zeemeko ezingabalwa njengezo zidale inguqu kubom 
bamaXhosa nathe amaqhalo esiXhosa akwazi ukumelana nazo. Kukwezi meko apho 
kudalwe iintetho ezifana nethi izinto ezithile nguNongqawuse.  Olu phando luxhibe 
ukuphonononga lujonge ezi meko kumaqhalo. 
Amaqhalo kwaXhosa ebekwasisixhobo sokunqwanqwada isimilo esingathandekiyo, 
nangoku phantse wonke umntu ontetho isisiXhosa abe uyalazi iqhalo elithi imbila 
yaswel’umsila ngokuyalezela. Kwala maqhalo ayakhuthaza encoma xa uThileshe 
ezimisele ukwenza into ngempumelelo, iqhalo elithi umzingisi akanashwa lingqina le 
nkuthazo. AmaXhosa ebe engabantu abanobuntu kakhulu ngakumbi kwiindwendwe, 
esithiyile isimo esigwenxa nenkohlakalo kubahambi, iqhalo elithi unyawo 
alunampumlo luthibaza le nkohlakalo kumntu ongamaziyo. Siphinda silumkise 
ngokuthi ungalahl’imbo yakho ngophoyiyana, qhalo elo lithi umntu makangabi 
ngudludla-nazo. 
Le mizekelo ngamagqabantshintshi abhentsisa indima edlalwe ngamaqhalo asendulo 
kubom nempilo yomXhosa welo xesha. Olungakutsho olu phando kukuba la maqhalo 
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asawenza lo msebenzi nanamhla oku, umahluko lifuthe analo kwisimo sentlalo 
sanamhlanje ngokwaziwa kwentsingiselo yawo phakathi kwabo bawasebenzisayo. 
Ulwimi kumaqhalo luvakala ngathi lulwimi olukhethekileyo noxa ilulwimi lwemihla 
ngemihla ngenxa yendlela olusetyenziswe ngayo ukubumba ezi zangotshe zentetho. 
Olu phando lufuna ukuxhentsa luzombelela lubeka ulubala inkcubeko yesizwe 
ebonakala kumaqhalo esiXhosa lugudle kakhulu kwezi ngongoma: 
 Ukusetyenziswa kwawo kwintlalo yemihla ngemihla 
 Ifuthe lezinye iilwimi kuwo, imfundo, inkolo, nempangelo. 
 Iintetho ezingamaqhalo, iintsingiselo zazo kwakunye nendlela ezakhiwe ngayo. 
 Ifuthe lezi ntetho zingamaqhalo amatsha kulwimi (ziyalukhulisa nokuba 
ziyalubulala). 
 Ukusebenziseka nokusetyenziswa kwamaqhalo ngababhali nabaqambi 
besiXhosa ukuphuhlisa ubugcisa nesakhono sabo. 
 Ukusebenziseka kwamaqhalo kumaqonga kawonke-wonke onxibelelwano, 
ukuquka amaphephandaba, oonomathotholo nomabonakude, njengesixhobo 
sokuphuhlisa ulwimi. 
 
1.4 Iinjongo zophando 
 
Iingcali ezininzi ziyavumelana ngomba wokuguquka kolwimi ngenxa yefuthe 
lempucuko yaseNtshona kwisimo-sentlalo eAfrika.  UFalola (2008:11) uyibona le 
meko ngolu hlobo, “On the whole, Africa…has received more from the outside in a 
way that has led to a constant review and modification of indigenous cultures”, 
isiXhosa ke naso asahlukanga kwezinye iilwimi zaseAfrika. 
Injongo yolu phando kukubonisa indima edlalwe lungenelelo lwezinye iintlanga 
kwintlalo kaXhosa noluthe lwadala inguqu kwindlela ekuphilwa ngayo ngamaXhosa, 
ndlela leyo eza kuphuhliswa lolu phando ngamaqhalo esiXhosa. 
1.5 Imibuzo yophando 
 
Olu phando luza kuzama ukuphendula le mibuzo ilandelayo: 
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 Iyintoni indima yamaqhalo kulwimi lwesiXhosa kule mihla, ingaba asabekwa 
kwinqanaba nexabiso eliphezulu njengoko kwakufudula kunjalo? 
 Abantu kule mihla basakwazi ukuwasebenzisa ngendlela efanelekileyo, 
kwintetho yamihla le, kwiimeko-bume zesi simo sentlalo siphila kuso iphuhle 
intsingiselo yawo?  
 Ingaba kwizinto ezithe zadala inguquko kwisimo-ntlalo sale mihla samaXhosa 
ngenxa yefuthe lazo kukho amaqhalo adalekileyo angamatsha adandalazisa le 
nguqu? 
 Ingaba kumaqahalo nezaci zamandulo kukho ezingasenandawo kubomi 
bamaXhosa kule mihla, ngenxa yokuguquka kwesimo sentlalo? 
 Ukuba zikhona iinthetho ezitsha ezidaleke ngenxa yesi simo sentlalo sangoku, 
lingakanani igalelo lazo kulwimi, lilingakanani kumlisela nomthinjana wesi 
sizukulwana? 
 
1.6 Iindlela zophando 
 
Olu phando luza kusebenzisa indlela yokuphanda eluhlalutyo-ntyilazwi ‘qualitative 
research’. Kungoluhlalutyo apho luza kuthi luthelekise lutolike ngazo zonke iindlela 
ekuthi kusetyenziswe amaqhalo esiXhoseni, kudandalaziswe intsingiselo namava 
nkalwana zonke zesimo sentlalo kulwimi lwesiXhosa. Ngokusebenzisa olu hlalutyo-
ntyilazwi uphando luya kuba nakho ukufikelela kwizigqibo eziphangaleleyo njengoko 
lunxuse ukwazi izizathu neembono ezinokuthi kanti zifihlakele. Lufuna ukutyhila eyona 
ngxam ngamaqhalo kwisimo-ntlalo ngokudimbaza ubunzulu bawo khona ukuze abe 
nokucaca ziqondakale iintsingiselo. Ngale ndlela olu phando luza kukholisa nokujonga 
ezo zinto zijongwa mayana, njengezincinane nezingenamsebenzi ezifana 
nokunxibelelana nonxulumano phakathi koluntu kwimeko-bume nesimo sentlalo 
semihla ngemihla kweli xesha. Lungathanda kananjalo ukugxininisa ekujongeni izinto 
kubume bemvelo nendalo. UDenzin noLincoln (2005:3) baxoxa besithi ngohlalutyo-
ntyilazwi:  
                        Qualitative research is an interpretive naturalistic  
                        approach to the world. This means that qualititative  
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                        researchers study things in their natural settings  
                        attempting to make sense of or interpret phenomena  
                        in terms of meanings people bring to them. 
Olu phando luza kuqamela ngembono nezimvo zabanye ababhali, lusebenzisa konke 
okunokufumaneka nokubhalwe ngamaqhalo esiXhosa, amadala kwakunye noko 
kubhalwe kutsha nje. Kuhlalutyo-ntyilazwi ukusetyenziswa koovimba bolwazi 
kudatshululwa izinto eziye zashicilelwa ngabaphandi abangaphambili, yenye 
kwiindlela ezithi zisetyenziswe ukuzisa emehlweni oko sele kukhona khon’ukuze 
abaphandi abalandelayo babe nomchankcatho abangachankcatha kuwo     
nongumkhomba-ndlela ocacileyo.  
         UNatalie Boyd (https://study.com/academy/lesson/what-is-qualitative-resaerch-
definition-sources-examples.html.) exhasa olu luvo uthi, “one way that [researchers] 
get qualitative data is through examining artefacts and pre-existing data like archival 
records.”    
Kuhlalutyo-ntyilazwi isimo sentlalo nemeko-bume yemveli zibalulekile. Kungale 
nkqubo apho kuthi kubonwe khona iindlela abantu abayiveza ngayo intsingiselo 
kwiinkolo zabo ngeendlela ezahlukileyo abathi banxibelelane ngazo kwisimo sentlalo 
sabo kubom bamihla le. Lolu nxibelelwano olungunozala wamava abanawo ngobom, 
kuba luqulethe zonke iziganeko ezibangwa ziimeko zasekuhlaleni. Kodwa ke uphando 
lohlalutyo-ntyilazwi aluqokeleli lunqunqele egoqweni konke, luyacikida luseselele, 
luhlele, lwandule ukubeka ngokuthe qabavu lubonisa ukuba lukho na ulutho 
olufumanekayo kuphando olo luthe lwenziwa.  
 
1.7 Ingcingane 
 
Olu phando luza kuqhutywa lusebenzisa ingcingane ebizwa ngokuba 
buBunzululwazi boHlahlubo-hlalutyo-buciko (Critical Discourse Analyisis,) yona 
ithi iphendle ulwimi nendlela olusetyenziswa ngayo. Ngale ngcingane luza kuthi 
luzivelele zonke iinkalo zesimo-ntlalo ngokuthi lubangule, luphonononga ze lutolike 
luveza ngokuthe gca indlela ulwimi olusetyenziswa ngayo. Yeyona ichanekileyo, kuba 
ichanaba iintetho ngeentetho, ezithethwayo nezibhaliweyo. Ijonga ubukhulu becala 
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izibakala zentsingiselo nokokuba indlela enxityelelaniswa ngayo ngokobunzulu 
nobubanzi bayo iyaqondakala na. Kuza kungqiyanywa kakhulu kwizimvo zengcali 
yaseNtshona uFairclough ngendlela acatshulwe waza wachazwa ngayo 
nguJorgensen noPhillips (2002:68), khangela nje apha lo mzobo wabo: 
 
Fairclough’s Three-Dimensional Model for Critical Discourse Analysis 
 
 
La maxande azotyiweyo abonisa ukuba uhlalutyo nohlahlubo lugxile kwezi zinto 
zilandelayo: 
(1) Ukwakhiwa kolwimi (2) imvelaphi yentetho okanye okubhaliweyo (ubuciko okanye 
izangotshe zokuthetha); kunye (3) abantu nentlalo yabo nendlela abaluqonda ngayo 
ulwimi abalusebenzisayo okanye olusetyenziwayo. 
Ngokwale nkcazelo neenkcukacha ezingentla apha uhlalutyo-ntyilazwi ekuza 
kuhanjwa ngalo kwiingxoxo ezikolu phando, luza kukwazi ukuncedisa ekuthini:  
 Kuchazwe intsingiselo eselubala 
 Eza kubonisa imvelaphi okanye isiseko seqhalo okanye isaci, nokuba yintetho 
entsha. 
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 Ukusuka apho kutsho kukwazeke ukunqwabulula kuvunjululwe iintsingiselo 
ezifihlakeleyo.  
Ngale ndlela iya kutsho icace indima yolwimi lwabangeneleli ekusitheliseni ulwazi 
ngenxa yokuxutywa kolwimi. 
Le ngcingane ithi izivelele zonke iinkalo zesimo-ntlalo yandule ke ukuveza ngokuthe 
gca indlela ulwimi olusetyenziswa ngayo. UAmoke noNnamani (2013:147) bathetha 
besithi ngale ngcingane: 
CDA is interested in asymmetrical power relations  
in discourses, as well as in ideology in its implicit form 
where beliefs and practices common to cultural group  
appear disguised as conceptual metaphors and analogies. 
Iimbono zabantu ngelizwe nobom babo ziqondakala kakuhle ngonxibelelwano. 
Inqontsonqa yomdla wale ngcingane kukujonga indlela ethi incoko iveze ngayo 
amandla egunya. La mandla aye asetyenziswe ngabo banethamsanqa lokuba 
nobutyebi, ngakumbi kwizinto ezinqweneleka kuye wonke umntu ekuhlaleni. Le 
ngcingane iwabona la mandla evela macalana, kwabo banegunya nakwabo 
bangenalo, oko kukuthi ophezulu nophantsi. Osisityebi nohluphekileyo, umlawuli 
nomlawulwa.  
Ngale ngcingane olu phando lunomdla wokuphonononga la mandla negunya 
ngendlela amaqhalo asetyenziswa ngayo ekuhlaleni.  Luza kuzama ukuveza indima 
yawo kubom beli xesha nenxaxheba yemfundo kwakunye nezinye izinto zempucuko 
yaseNtshona, lujonge umahluko kwizizukalwana azahlukileyo, kanti nomahluko 
kumgangatho okanye amanqanaba abonisa ukungalingani kwabantu asekuhlaleni 
(ngokwezinto abanazo, izityebi namahlwempu nabo baphakathi kwezi zimbini) 
ngokunjalo nangesini, phakathi kwamadoda nabafazi nangeminyaka yobudala. 
Kulapha ekunxibelelaneni kwabantu apho umahluko kumanqanaba abo obom 
basekuhlaleni uvela khona ngendlela omnye athetha ngayo komnye. Ngulo mahluko 
le ngcingane enqwenela ukuwuveza ngamaqhalo. 
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1.8 Isicwangciso sezahluko 
 
Olu phando luzizahluko ezihlanu ezime ngolu hlobo: 
Isahluko sokuqala ngamabalengwe achaza ukuba lungantonina uphando olu. Sinika 
amagqabantshintshi ngophando luphela, ukuqalela kwintsusa-mabandla luyokuma 
ngengcingane eza kuthi isetyenziswe lolu phando.  
Isahluko sesibini kulapho olu phando luza kuphengulula iincwadi, luveza nezimvo 
zabanye ababhali ukuba bathi yintoni iqhalo nokuba bathetha bathini ngamaqhalo. 
Luza kugxininsa ngokuthi lusebenzise amaxwebhu namaphepha ophando (journals 
and research papers), iincwadi ngakumbi ezeengcali zaseAfrika nako konke 
okubhaliweyo okufumanekayo ngamaqhalo esiXhosa, ithala leencwadi liza 
kundwendwelwa kanobom, ngokunjalo ne-intanethi iza kusetyenziswa kangako 
njengovimba wale mihla. 
Isahluko sesithathu sichaza ngokubanzi ngonxibelelwano phakathi kwamaqhalo 
nesimo-sentlalo. Sijongene nokubhentsisa elubala ikhonkco lonxibelelwano phakathi 
kwamaqhalo nendalo, isimo-ntlalo nenkcubeko. Sibeka phandle indima yolwimi 
ngamaqhalo. Kukwesi sahluko apho ulungelelwano (ecosystem) phakathi kwendalo 
nabantu luvezwa khona njengemeko ethi iphuhlise uzinzo ekuhlaleni, kukwalapha 
kuso ukuvezwa koxanduva oluthi luvele kwakuqhawuka eli tyathanga lidibanisa onke 
la majelo obom, ingakumbi kwisimo sentlalo semveli. 
Isahluko sesine sixoxa ngendima yamaqhalo ekuhlaleni, indlela asetyenziswa ngayo 
nendlela aveza ngayo iintsingiselo ngokuthi asetyenziswe kumaqonga ngamaqonga 
obom, siqamele ngezimvo zeengcali ngokubaluleka kobumbolo-mbini bezi 
ntsingiselo. Sibeka amaqhalo asendulo kuqala sandule ukujonga ezo ntetho 
zingamaqhalo ale mihla. Siphawula ngeemeko zasekuhlaleni ezi ntetho ezakhiwe 
phantsi kwazo. Sibeka egcakasini indima yoncwadi namajelo osasazo, okuquka 
namaphepha-ndaba ekukhuleni nasekuphuhlisweni kolwimi ngamaqhalo.   
Kwa kwesi sahluko kuza kuthi kucubungulwe banzi ukusetyenziswa kwamaqhalo 
njengesafobe, nokusetyenziswa kwawo njengezinye izigaba-ntetho zolwimi (izafobe) 
kuxoxwa khona, indima yawo ngokunxulumene noncwadi lwemveli, ukwakhiwa 
nokubunjwa kwamaqhalo nokulandela kwawo imigaqo yentetho negrama yesiXhosa.   
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Isahluko sesihlanu siza kushwankathela siqukumbela okuthwelwe sisahluko 
ngasinye, oko olu phando luthe lwakufumana ngamaqhalo, size siveze iingcebiso 
ezinokuthi zibuyise isidima samaqhalo esiXhosa newonga lawo lamandulo nendlela 
anokuthi aphuhlise akhulise ngayo ulwimi kule nkulungwane kwesi sizukulwana.  
 
1.9 Isiqukumbelo 
 
Esi sahluko siyintshayelelo egabula izigcawu ngolu phando, olungamaqhalo amadala 
namatsha kwanazo zonke iintetho ezinobuqhalo neziye zayilwa kutsha nje 
esiXhoseni. Luchaphazele intsusa-mabandla nethe yayimbangi yolu phando. Iinjongo, 
izizathu kwakunye nemibuzo yophando. Indlela oluza kuthi luqutywe ngayo uphando 
kwanengcingane eza kusetyenziswa kwinkqubo yophando. Sigqibelisa ngokubeka 
amabal’engwe ayingxam nomxholo wesahluko ngasinye solu phando. Ngoku 
luxhinele kwisahluko esilandelayo nesiza kudakanca elubala izimvo zababhali 
neengcali ngeemeko ezahlukileyo zesimo sentlalo namaqhalo.     
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ISAHLUKO 2 
 
2.1 Uphengululo lweencwadi 
 
Zininzi iingcali nababhali abanomdla kulwimi abathe kwimisebenzi yabo babhala 
ngamaqhalo. Koku kubhala bajonga izinto ezahlukeneyo. Abanye baphonononga 
indima yeqhalo njengolwimi lwemveli, abanye bajonge iintsingiselo, kanti abanye bathi 
bakhangele imisebenzi yamaqhalo kwintlalo yoluntu jikelele. Zimbi iingcali nababhali 
zikhangela indima enokudlalwa ngamaqhalo kuphuhliso lwesizwe ngendlela 
ekunokuthi kudalwe ngayo imisebenzi. Bakho ababhali abathe basebenzisa ulwazi 
lwabo ngamaqhalo, baqulunqa iindlela zokuphuhlisa imfundo, nokudala uxolo 
ngakumbi emsebenzini nasekuhlaleni ngokusebenzisa amaqhalo. Ngenxa yendima 
yamaqhalo entlalweni zikho iingcali eziwabone ukuba angasetyenziswa lisebe 
lezobulungisa kwiinkundla zamatyala ukusombulula ezinye zeengxaki zabantu, 
nokugweba ezo zenzo zingamkelekanga ekuhlaleni, athi uAdamo 
(2015:www.scielo.org.za./scielo.php?scrpt=sci_arttext&pids0259) “Proverbs establish 
truths of life which could be universal or relative” 
Ebonisa le ndima yeengcali nababhali kuphengululo lwamaqhalo uMieder (1997:405) 
uthi: 
                  The interest in proverbs can, after all be traced  
                   back to the earliest Sumerian cuneiform tablets  
                   and the philosophical writings of Aristotle, Renaissance 
                   scholars…and modern folklorists such as Archer Taylor,  
                   have built on previous research as they put forth their own 
                   collection and studies of proverbs.      
Kwesi sahluko, olu phando luza kudimbaza izimvo zabhabhali neengcali ngamaqhalo. 
Iindlela ngeendlela abazisebenzisayo ukuchaza ukuba liyintoni na iqhalo, kwaye 
linxulumene njani nomntu.     
Uluvo lukaBongela (2014:109) ngokuphathelele kwiqhalo luthi: 
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Ngokuphendlaphendla siphonononga uninzi 
lwamaqhalo…siphawula ukuba indili ibhentsisa intlalo 
yamandulo ngokobume bayo twatsa, into ke leyo ethetha 
ukuthi ngento nganye eyayisenziwa entlalweni nasebomini 
babantu kwakusakhiwa ngayo iqhalo umntu ebekwazi 
ukubona lonke uphahlothi lokwakhiwa nokuhlalwa kwendlu 
kaXhosa aqaphele izinto njengemikhwa, imikhuba, izimo, 
imisebenzi,izithethe,amasiko imithananango, iinkolelo njalo- 
njalo zabantu bezo mini. 
USatyo (1993:100) uxhasa yonke le nkcazo ngokuyishwankathela ngolu 
hlobo, “Amaqhalo zizithethe eziphuhlisa iinyaniso ezidinjazwe kumava 
oluntu olo ngokuthi ziyiqaqambise into ngamazwi ambalwa ayimvaba 
yentsingiselo‘’. 
Le mvaba yamazwi ambalwa ingqinwe ngulindixesha we-intanethi iAfrostyle (2013: 
www.afrostylemag.com./ASM8/proverbs.php) usithi “African proverbs offer wisdom 
and poetry in just one sentence.” Ekwaxhasa olu luvo uDelamo (1973) kuAdamo 
(www.scielo.org.za/scielo.php?script=sci_arttext&S0259) 
ulichaza iqhalo ngokufutshane “as self-evident truths’ that are communicated in brief 
and condensed form.” Osongeza kolu luvo luquphayo uAdamo (ibid) ubuya athi “They 
are simple and to the point.” Kanti yena uSotunde (2009: 
https://kubanni.abu.edu,ng./.../A%20PRAGMATIC%20ANALYSIS%20OF%20POLIT
ENESS) ulibone:  
                        [A]s a short familiar sentence expressing a  
                        supposed truth or moral lesson which often  
                        requires an explanation beyond the literal  
                        meaning of the words used. 
Kwa kolu luvo lamazwi okanye amagama ambalwa eqhalo UAdamo 
(www.scielo.org.za/scielo.php?script=sci_arttext&pidS2059), ucaphula uMbangu 
(2017) owaleka nje: 
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                      It is often said a picture can tell a thousand  
                      words and proverbs have the ability to explain 
                      a thousand words in one simple sentence or statement. 
Aba babhali bangqinelana ngokuqupha kwintetho eliqhalo. Oku kuqupha bubuchule 
bokusebenzisa okanye ukusetyenziswa kolwimi kwisimo sentlalo. Yindlela yokuthetha 
engakruquliyo nengenamdintsi. Kwa uAdamo lo 
(www.scielo.org.za/scielo.php?script=sci_arttext&pidS0259) ubuya aveze elinye 
isolotya lonxibelelwano kumaqhalo esithi: 
                         A proverb is an aspect of human communication 
                        and has been prominent linguistic feature in virtually 
                        all languages… because it pertains human communication. 
Ukusetyenziswa kwamaqhalo njengesixhobo sokunxibelelana kwiintetho zamihla le 
phakathi koluntu bubungqina bokuba iqhalo alingozimele-geqe wesiqithi. Lithi ukuze 
ifezeke iphuhle intsingiselo yalo libe kanti linxulumene nentlalo yabantu. Ezi zimvo 
zicacisa ngokuphandle ukuba amaqhalo la asekwe phezu kwesimo sentlalo yabantu. 
UNyembezi (1990:6-10) uyayidandalazisa elubala naye le nyaniso esithi: 
The bulk of the proverbs, however, are a result  
of the observation of the people, of human  
behaviour, of animal behaviour, and the  
observations of things in general in their environment. 
Many of these also have a direct bearing on the  
material culture of the people their cattle culture and 
social behaviour.  All these observations are applied  
to the life of the people… [and] many of these proverbs  
are a result of the experience of the people garnered  
over a long period of time. 
    
19 
 
 
 Engenelela kulo mrhiba uAdamo ungqina ngelithi: 
    (www.scielo.org.za/scielo.php?script=sci_arttext&pidS0259)  
                     Proverbs are not apriori determined.  
                     Rather they are based on human  
                     observations and experiences with the  
                     things of nature such as human beings, 
                     animals, nature itself and the spirit world.  
Eqokela kolu luvo, ugqibezela ngokucaphula uOladelo (1976) othetha 
enjenje ngeqhalo: 
                       Proverbs deal with all aspects of life.  
                       They are used to emphasize the words of the  
                       wise and are the stock in the trade of old  
                       people who use them to convey the precise  
                       moral lessons, warnings  and the advice since  
                       they make a greater impact on the mind  
                       than ordinary words. 
Ezi zimvo zingentla zeengcali nababhali abahlukileyo zibonakalisa 
ngokuzicaceleyo ubuqili nesiphiwo sabantu sokukwazi ukuqaphela size 
sinxulumanise indalo nolwimi nesingqinwa nguFinnegan (1970:416) xa 
ethetha esithi: 
Proverbs, finally, are often said to represent a 
people’s philosophy. In proverbs the whole range 
of human experience can be commented on and 
                     analysed, generalisations and principles expressed 
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                     in a graphic and concise form and wider implications 
                     of specific situations brought to mind. 
Ezi ngcamango zizizathu ezisisiseko esiluqilima nezibonaklisa ukuxatyiswa 
nokukhathalelwa kwendalo luluNtu luphela lwasendulo. Kukule ntlonela apho 
kuqatshelwa khona ukuphuhla kwekhonkco phakathi kwendalo athetha ngalo uArinola 
(2012:128), xa exoxa ngamaqhalo nentlalo yemveli yamandulo: 
                In traditional African societies, proverbs have 
                been and will continue to be of immense advantage 
                to man. It is the most powerful and potent vehicle for 
                the culture dissemination from one generation to  
                the other. Proverbs express the nature of African  
                wisdom as they perform diverse functions raging  
                from bringing peace where there is hatred, especially 
               during conflict resolution and misunderstandings,  
               giving hope where there is despair and light  
               where there is darkness in human relationships,  
               activities and interactions. The numerous ways in  
               which proverbs are used as evidences of humanistic 
               artistic creativity. Hence, proverbs are so valuable 
                in African culture. 
Lo lindixesha iAfrostyle 
(2013:www.afrostylemag.com/ASM8/proverbs.php) naye uyathelela 
ezixhasa ezi zimvo neengcamango ezingentla esithi, “Proverbs play an 
important role in African cultures across the continent.” 
Inyaniso kukuba amaqhalo la awakaphelelwa lixabiso kubomi bezizwe eziNtsundu. 
Indlebe ephulaphulisisayo nengqondo eqhaphelayo, iyayiphawula iyive intetho 
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ebuciko buqulathe iqhalo kwiintetho eziyilwe kwesi simo sentlalo sitsha nesinefuthe 
lobom baseNtshona, zibe zingalahlwanga nezo zindala zisasetyenziwa.   
UAdeyemi noSalawudeen (2014:186) abaneli kukuluvuma nokuluxhasa nje olu luvo, 
bangenelela ngokuthi. ‘’Proverbs are deeply rooted in African culture and almost 
everybody who understands his/her language is a living carrier of proverbs.’’                                 
Ekwavumelana nabo uAdamo 
(www.scielo.org.za/scielo.php?script=sci_arttext&pidS0259) ubuya athi, “There is no 
occurrence in human affairs to which some proverbs may not be applied.”  
Ezi ngcamango zokugqibela zinika uluvo lokuba ulwimi lunenxaxheba enkulu 
ekwakhiweni kwamaqhalo. Alusosixhobo sokudlulisa umyalezo nje kuphela, koko 
luyinxalenye yenkcubeko ekuthi kubhentsiswe ngamaqhalo la inkcubeko yesizwe 
ngasinye. Le ngcinga iyangqinwa nanguOdebunmi (2008:1) esithi: 
There is an intricate relationship between language 
and culture. This relationship is exhibited in terms of 
language being a part of culture, and yet being its vehicle.’’  
Lilonke, ulwimi lunendima ephangaleleyo xa kuthethwa ngamaqhalo, ide ithi le ngcali 
xa ithetha icacisa ngakumbi ngale mbono “Language, therefore expresses the 
patterns and structures of culture, and consequently influences human thinking, 
manners and judgement.” 
Ugqibezela ngokuyithi thaca ngokuphandle indlela amaqhalo angumchankcatho oluthi 
ulwimi nenkcubeko zichankcathe kuwo ekwakheni intlalo yoluntu, esenjenje: 
Proverbs deal with issues that border on values, 
norms, institutions and artifacts of a society across  
the whole gamut of the people’s experiences. 
Ekhwela kwa kule nqwelo uAdamo 
(www.scielo.org.za/scielo.php?script=sci_arttext&pid.S0259) uza noluvo lukaFayemi 
(2009:3) lokuba: 
                     …a proverb is a linguistic instrument exclusively  
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                      employed by the elders in the communication of 
                       thought and truth about any given state of  
                       experience. 
Kwezi zimvo ngolwimi namaqhalo, kuphaawuleka ukuba noxa amaqhalo la ekholisa 
ukuba yintetho elula nebonakala ngathi ayinamsebenzi aqulaethe lukhulu 
ngokwentsingiselo. Iintsingiselo zawo azisoloko zisekuhleni zicacile, zinbumbolo-
mbini obunokwaziwa ngulowo iqhalo elo lingolwimi lwakhe. Nakule ingcamango 
uyathelela uAdamo (ibid) esitsho ukuba “Proverbs are metaphorical and it is through 
proper understanding that their metaphorical nature is unravelled.”   
UCostandius (2007:4) yena usikrobisa elinye icala kubom babantu baseAfrika, cala 
elo iintlanga ezininzi zaseNtshona ezingakhange zikhathalele ukulithathela ingqalelo. 
Eli cala leli lokudluliswa kolwazi lwemveli kusetyenziswa amazwi omlomo, intetho 
okanye incoko ukutsho oko. Le ndlela yokudluliswa kolwazi ngamaAfrika yeyona yathi 
yagcina inkcubeko, izithethe namasiko, okuquka namaqhalo kwizizukulwana 
ngezizukulwana. Usithela thsuphe olwakhe uluvo, eyibeka phambili indima yamazwi 
omlomo okanye intetho ebaluleke ngayo ekudlulisweni kolwazi ngama-Afrika esithi, 
“African oral communication is especially rich in proverbs, which it disseminates into 
African culture.” Nakulo umrhiba uyangenelela kwakhona lo kaAdamo 
(www.scielo.org.za/scielo.php?script=sci_arttext&pidS0259) esithi, “They (proverbs) 
have origin in oral tradition. They existed before written culture. Proverbs are passed 
down from generation to generation…”   
USatyo (1993:100) uyavumelana naye ngolu luvo xa athi: 
Amaqhalo abalulekile kakhulu kuye wonke 
ubani osebenzisa ulwimi, nokuba uyathetha,  
nokuba uyabhala. Amaqhalo asisikhokelo  
esihle sokuphuhlisa iingcamango zakho. 
Kwintlalo nobom babantu abaNtsundu ulwazi beludluliswa ngentetho yemihla 
ngemihla, ngokubalisa. Ukunambitheka kolwimi lwesithethi ekubaliseni bekunganeli 
nje ukudlullisa umyalezo koko bekubonwa njengesiphiwo esibubuchule. Obu buchule 
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bentetho bebudluliselwa kwizizukulwana bukhunjulwa ngokumana kucatshulwa ezo 
ntetho zithi ziqaqambe. Nalapha kwaXhosa, amaqhalo amaninzi afundwe ngolu hlobo 
kwaye iingcali ezininzi zeelwimi zase-Afrika ziyakungqina ukubaluleka kwelizwi 
lomlomo kwimfundo nenkcubeko yobu-Afrika iphela. Ngenxa yobuchule bokudwelisa 
amagama kwintetho ubesithi umbalisi aqaqambe ithi nembali leyo ingabi nakulibaleka 
lula. UJoshua, uJummai noNonyerem (2013:48) baxoxa bebonisa ukuxabiseka 
kwamaqhalo kwintetho yemihla ngemihla besithi: 
In many African societies effective speech and  
social success depend on good command of proverbs.  
These treasured sayings convey the demonstrated  
wisdom of the ages and therefore serve as reliable  
authority in arguments or discussions 
Bagqibezela ngokuthi “Proverbs are common features of conversational eloquence in 
many African cultures.”(49). Ebaxhasa ngokupheleleyo uMoon 
(https:www.scribal.com/dovument/320534477/AfricanProverbs) uqokela esenjenje 
“The fact that they [proverbs] originate within culture and employ the mother tongue 
language is crucial…’’ Ngokunjalo uMalunga noBanda (2004:3) bahlomla kulo mba 
wokubaluleka kolwimi lwemveli kumaqhalo nenxaxheba yawo kuluntu ngokubanzi xa 
besithi “They can be understood where literacy is low and yet appreciated by even the 
most educated.’’ 
UMbangu (2017) uwuchukusha lo mbandela wamaqhalo nolwimi lwemveli ethetha 
ngolu hlobo:  
                                Proverbs help dispel the belief that a people  
                                are barbaric and uneducated for there’s a  
                                stigma surrounding people who can’t speak 
                                English and are often uneducated in the 
                                typical western manner.When proverbs  
                                are translated it’s easy to see the intelligence  
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                                and experience the people possess. 
Omnye umsebenzi ophononongwa banzi ziingcali ngamaqhalo zizafobe ngakumbi 
isikweko. “Iqhalo… yintetho entsingiselo ikwekwayo” Pahl (1971:243) “Intsingiselo 
yamaqhalo ikwaveliswa nangokuthi iqhalo lisebenzise isikweko okanye libe sisikweko 
lilonke” Satyo (1993:100). UNeethling (1994:195) engenelela kolu luvo, waleka 
ngokuthi, “It is fairly obvious that metaphor is the key concept operating in proverbs.”  
Kule yona ingcamango yeqhalo njengesikweko, iingcali ezininzi zolwimi zixoxa 
zophele, kwaye nolu phando luza kuyiphendla kakuhle le ndawo kwesinye isahluko 
kwezi ziza kulandela. Noko kunjalo, lungathanda ukuveza nje ezinye kwezi zimvo 
zeengcali zolwimi ukuba zithini na ngesi sangotshe sokuthetha, isikweko kwiqhalo. 
 KuAdamo (www.scielo.org.za/scielophp?script=sci_arttext&pidS0259), uDzobo 
(1992) uthi: 
                               A poroverb is a metaphorical expression  
                               reflective of a people’s cultural experiences  
                               and which establish certain truths and vital 
                               conclusions filtered from life’s experiences.   
Aze uFinnegan (1970:390) axoxe esithi: 
         In many African cultures a feeling for language,  
         for imagery and for expression of abstract  
         ideas through compressed and allusive phraseology  
         comes out particularly clearly in proverbs.The figurative 
         quality of proverbs is especially striking; one of  
         their most noticeable characteristics is their  
         allusive wording, usually in metaphorical form. 
Njengokuba isimo-ntlalo sase-Afrika siguqukile singasafani nesamandulo, iingcali 
zolwimi zifumanisa ukuba amaqhalo la asenakho ukusetyenziswa njengesixhobo 
sokuphuhlisa isizwe kwezoqoqosho nemfundo, ngakumbi kwicandelo lezentlalo, kuba 
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kakade amaqhalo la anefuthe elinzulu kwinkcubeko yabantu nokuguquguquka kwayo, 
nto leyo athi uFalola (2008:1) ngayo:  
          Culture evolves, adapting itself to new  
          circumstances and environments. New ideas 
          come from the outside, to replace older ideas  
          or to be blended with existing ones. Culture and 
          society can be fluid reflecting an ongoing adaptation. 
UJoshua noogxabakhe, uJummai noNonyerem (2013:54) bahlomla kulo mbono 
besenjenje:  
           In general, proverbs evolved with the growth  
           and development of society, it reflects diverse 
           aspects of a people’s culture, beliefs, traditions, 
           social and political institutions ethics, commerce,  
           health, etc, indeed, proverbs encapsulate the  
           worldview of a people, and serve as means of  
           arousing, defining, manifesting, and establishing  
           the expectations, aspirations and consciousness  
           of a people. 
UMalunga noBanda (2004:2) ngokuphonononga imbali nenkcubeko yase-Afrika, 
bawabona amaqhalo esesona sixhobo singadala umdla kuphuhliso lobuAfrika 
njengoko phantse yonke imeko enxulumene nentlalo kwakunye nesimo-ntlalo inalo 
iqhalo, bathetha bathi: 
             Proverbs are an integral part of African culture. 
             Simple statements with deep meaning, they are  
             guidelines for individual, family and village behaviour, 
             built upon repeated real life experiences and  
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             observations over time. Proverbs are mirrors through 
             which people look at themselves a stage for  
             expressing themselves to others. The way people think 
              and look at the world, their culture, values,  
              behaviors, aspirations, and preoccupations can  
              immediately be understood by looking at their proverbs. 
Ezi ngcali ziwabona amaqhalo njengomhlaba olinganayo nongafikelelwa ngumntu 
wonke, zixoxa zibheka phambili zisithi, “Proverbs are the common property of Africans 
because they are ascribed to the wisdom of all the ancestors.” Ezekwa mzekweni 
ulindixesha iAfrostyle (2013:www.afrostylemag.com/ASM8/proverbs.php) wenjenje 
ukuthetha “The beauty of proverbs is the universality of their meaning everyone can 
relate in them in some way on some level.”  
UMoon (https:www.scribol.com/document/320534477/African.Proverbs) yena akaneli 
nje kukuwuxhasa lo mbono koko uthi thaca etafileni ubungcibi obuqulathwe 
ngamaqhalo obunobuqili bolwimi lwemveli esithi: 
                         Indigenous proverbs are creative expressions,  
                         using the local language and reasoning  
                         processes. As such the appropriate use  
                         of proverbs promotes additional creativity  
                         and opens further worlds of discovery. 
Le ngcamango ixhaswa ngokupheleleyo nguAdamo  
(www.scielo.org.za/scielo.php?script=sci_arttext&pidS0259) evelisa nokuba iqhalo 
asintetho enokubunjwa yakhiwe esithubeni ize ijike iphelele eluhayeni koko isekelwe 
phezu kwenkcubeko engamava eso sizwe, uluxoxa olu luvo esithi, “Proverbs are 
neither clichés nor sententious maxims, but are of cultural experiences.” Ezi 
ngcamango zikuqaqambisa ukubaluleka kweqhalo ngakumbi kwakunye nendima yalo 
kwisimo sentlalo.   
    
27 
 
Kulaa ngongoma yophuhliso loluntu nemfundo, uAdeyemi noSalawudeen (2014:186 
-188) zezinye zeengcali ezithe zaluphonononga neziluxhasa ngokuthe xaxe uluvo 
lokusetyenziswa kwamaqhalo kwezophuhliso lwemfundo, beveza izimvo zabo ngolu 
hlobo: 
           Proverbs are drawn from and refer to all activities  
           of society, natural objectives and  Phenomena.  
           In many African languages, proverbs act as a catalyst  
           of knowledge, Wisdom, philosophy, ethics and  
           morals which provoke further reflection and call.  
           For deeper thinking and consideration of issues. 
Baqhubela mgama nalo mrhiba besenjenje: 
            Proverbs are the vehicle with which the socio-cultural  
            and philosophical thoughts underlying social values,  
            issues, ethnic and religion are transmitted 
            across generation…proverbs are a veritable tool for  
            education in values and social attitudes especially in the  
            indigenous educational practices… Thus in African  
            societies, proverbs are essential for a deep  
           understanding of the communal bases of society 
           and the bonds which tie them together. 
Eshwakathele uAdamo (www.scielo.org.za/scielo.php?script=sci_arttext&pidS0259) 
uxoxa enjenje: 
                              One important fact that must be noted…is that 
                               proverbs offer more than moral lessons, warnings  
                               advice and truth. Proverbs offer such truths which  
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                               extends to epistemological, metaphysical, aesthetical,  
                               legal, scientific, and anthropopolgical facts. Proverbs  
                               are not mere relics.  
Ngokungqiyama ngezi zimvo zezi ngcali, olu phando luza kuzama ukuphendla 
luphonononge isimo-ntlalo samaXhosa kule mihla nendlela esinefuthe ngayo 
kumaqhalo esiXhosa. Kananjalo luza kuzama ukukhangela iindlela amaqhalo 
amatsha anokusetyenziswa ngayo kule ntlalo nemeko-bume entsha ukugcina 
inkcubeko yesizwe nanjengoko ezi ntetho zinendima ekubaluleka kunje ukuba 
kukhulu esizweni siphela. Ukuzigcina ezi ntetho kunganegalelo elihle kwezoqoqosho 
njengoko isebe lezokhenketho lunokuveza indlela elingathengisa ngayo eli lizwe 
njengendawo enokutyelwa etyebileyo ngolwazi nenkcubeko yaso. UArinola 
(2012:128) ucaphula Dalfovo oveza le ngcinga esithi: 
           The preservation of proverbs is particularly crucial 
            because the few words forming them can easily be  
            forgotten, and with them the abundant wisdom  
            they contain. “Two thousand years ago Aristotle 
            wrote that proverbs as fragments of ancient  
            wisdom preserved amid wreck and ruin for 
            their brevity and aptness.” The “fragmentary”  
            nature of proverbs increase the likelihood of  
            their being lost in the wreckage of change.  
Olu luvo alwaneli kuveza ixabiso lamaqhalo, koko luveza ubulumko obuqulethwe zezi 
ntetho. Ukulahleka kwawo akulahli sigama esithethwa nesibhalwa ngawo kuphela, 
koko kulahla nobo bulumko obuthwelwe ngala maqhalo. Lilonke, ekwamkeleni izinto 
ezintsha neentetho ezintsha, ezo zindala mazingalahlwa, koko mazilondolozwe 
ngendlela eza kuphuhlisa ikhulise isizwe. 
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2.2 Isiqukumbelo 
 
Elokugqiba nali, njengokuba amaqhalo la ebesakuba sisixhobo solwimi ukubeka 
elubala inkcubeko nolwazi lwemveli kwisimo-ntlalo nemeko-bume yemveli phakathi 
komntu nendalo, ubunkunkqele bomzi oNtsundu busekubeni unxibelelwano phakathi 
kwawo onke la maqonga lube luyondelelene. Nanamhla oku amaqhalo asayidlala le 
ndima. Aveza indima edlalwa yimali, imfundo, inkolo yobuKristu njalo-njalo. Ezi zinto 
zizinto eziyinxalenye yobu bomi bale mihla kwaye zibalulekile kwisizukulwana sale 
mihla. Olu baluleko uluqaphela kwezi ntetho zibunjwa zidalwe ngazo njengeemeko 
ezintsha zentlalo ezinye zazo sele zikhankanyiwe apha ngentla, ukuze uyiqonde 
indima yazo ukuba ingakanani na kubom obuphilwa ngeli xesha ngumzi kaNtu. 
Ukungqinelana nezimvo zezi ngcali naba babhali, kukwamkela nokuvuma inyaniso 
yokuba iqhalo linendima ebalulekileyo ebomini besizwe. Oku kutyhalela ekubeni 
kuphuhliswe imeko nganye ezithi ezi zangotshe zentetho zizibonakalise ngayo kubom 
bomntu, kuqalwa ngokubhencwa kuvezwe ikhonkco leqhalo kwisimo sentlalo kwesi 
sahluko singezantsi.  
Nanjengoko iingcali ziwubona umahluko odalwe lungenelelo lwezinye izizwe apha 
kweli lizwe, esi sahluko silandelayo siza kuveza ukuba kungokuba eli lizwe libe lifudula 
linjani, unxibelelwano lunjani phakathi kwendalo nje iyonke ukudala uzinzo ebomini 
nasekuhlaleni kwimeko-bume yesimo semveli.   
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ISAHLUKO 3 
   
 Amaqhalo nesimo sentlalo 
 
3.1 Isimo-ntlalo samandulo 
 
Ilizwe lamandulo eAfrika ibe ililizwe lamahlathi amakhulu azele zizilo neenyamazana, 
iinyoka neentaka. Imilambo emikhulu neyayisakuba neziziba ezoyikekayo yayizele 
iingwenya, iimvubu nazo zonke izilo zaphantsi kwamanzi. Oku kwena kwendalo 
kwamandulo kuyabikwa ziingcali zendalo nentlalo, zitsho zibonakalisa unxibelelwano 
phakathi kwendalo nenkcubeko yabantu. UParajuli noDas (2013:200) baluhlafuna olu 
nxibelelwano phakathi komntu nendalo, ngakumbi emngqongileyo besithi: 
Indigenous people are very near to nature and use  
varieties of skills and ways to conserve the natural  
resources. Moreover, these techniques are  
environmentally sound, socially acceptable and  
can produce sustainable conservation of biodiversity. 
 UDiaz (2006 Aug.15: 
https://journals.plos.org/plosbiology/article?id=10.1371/journal.pbio.0040277) 
ehlomla kwakule ngcamango uthetha enjenje: 
Human societies have been built on biodiversity… 
In addition, biodiversity has always been an  
integral part of human experiences, and there  
are many moral reasons to preserve it for its own sake.             
Yiyo loo nto bekusithi ngamaxesha athile kuphunywe amaphulo neengqina kuyiwe 
kuzingela. Iinyamakazi kaloku bezikukutya; inyama ukutsho ke, kanti izikhumba zazo 
bezisukwa kwenziwe ngazo izinto ezithile ezinexabiso kubom bamaXhosa. Okunye, 
iminweba yamakhosi ibisenziwa ngezikhumba zezingwe. Ukungqina oku uBongela 
(2014:95) uxhasa le ngcinga esithi: 
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Zimbi izikhumba zazo bezisetyenziswa emakhaya,  
ukanti ezinjengezilo eziziingonyama, izingwe,  
iindlovu njalo njalo izikhumba zazo bezisetyenziswa 
njengeminweba yamakhosi. 
Kulapha kolu zingelo athe amaXhosa afunda khona nzulu ngezilo zasendle, ngokuthi 
apha ekuzingeleni abantu baqaphele izimbo nemikhwa yazo, neyeentaka. Imithi nazo 
zonke izityalo zazisaziwa ngamagama, ukuxabiseka kwazo kwa nendima yazo 
ebomini bukaNtu. Uxwebhu olubhalelwe Center for Economics and Social Aspects of 
Genomics(www.cesage.lancs.ac.uk/virtual/biodiversity/section1/cultural.htm) 
luhambisana nolu luvo, lungqina oku lusithi: 
Indigenous peoples and local communities  
around the world possess detailed and  
sophisticated knowledge of plants, animals  
and other species located within their lands 
 and territories. 
Ubonakala kakuhle lo mgqalasela wabantu kwindalo kwindlela abanxulumanisa ngayo 
ezi zimbo nentlalo yabo yemihla ngemihla; kwintetho yabo yemihla ngemihla. 
Uxwebhu lweIUCN (2008:3)  nalo luthetha lwenjenje ngolu nxibelelwano, “Not only did 
these communities interact with biological diversity on daily basis, but their values, 
knowledge and perceptions are strongly centred on nature.’’ 
OoParajuli noDas (2013:220) babuya baqokele bathi: 
                              Indigenous knowledge reflects the dynamic 
                              way in which the residents of an area have  
                              come to understand themselves in a relationship  
                              to their natural environment and how they organize  
                              that folk knowledge of flora and fauna, cultural beliefs, 
                              and history to enhance their lives. Thus Indigenous  
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                              Knowledge is the knowledge that exist in local form,  
                              different from scientific and modern knowledge, used  
                              by the people who are living very near to nature for subsistence. 
Kwa kolu zingelo, kukho omnye umrhiba ovezwa leli khonkco liphakathi komntu 
nendalo emngqongileyo, obonisa uqinisekisa lamandla onxibelelwano ngowokuba 
apha ekuzingeleni abantu bebengenzi nje uphela-sonwabe, iingqina namaphulo la ibe 
iyenye yeendlela zokulungelelanisa intlalo nendalo, kugcinwe ubume bendalo 
bulingana. Le ngcamango ichukushwa kanobom zezi ngcali zendalo, esele 
zicatshulwe apha ngentla zithetha zithi kulo mba: 
                            Indigenous people are living in close proximity  
                            with nature and always depend upon natural  
                            resources and biodiversities… IK helps in the  
                            conservation of biodiversity and biodiversity in  
                            turn is helping the survival of Indigenous people  
                            living nearby these biological resources.      (2013:221) 
Uxwebhu lweWorld Wide Fund (WWF) nalo luluqaphele olu qhagamishelwano 
endalweni xa lusithi: 
                       Humans have adapted to life according to the 
particular environment they found themselves in.  
At the same time, they had to draw upon those  
resources to sustain themselves. 
 Kwakhona, kwa oluya xwebhu 
lwecesagen(www.cesagen.lancs.ac.uk/virtual/biodiversity/sectiona1/cultural.htm) 
lukhankanywe ngentla lubuya luqokele kulo mcamango lusithi: 
The strength of human species and the ability  
to survive over the long-term may depend on the  
maintenance of cultural diversity and the experience, 
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knowledge, options, and possibilities for innovation  
that this diversity provides in maintaining a sustainable 
relationship with the environment and confronting new 
 challenges as they appear. 
    Exoxa kwalo mba uToledo 
(1999:https://www.scribd.com/document/145344853/indigenous-peoples-and-
Biodiversity) wenjene:  
Indigenous knowledge is holistic because it is  
intricately linked to the practical needs of use and  
management of local ecosystems… As a consequence, 
 indigenous minds not only possess detailed  
information about species of plants, animals, 
fungi, and some microorganisms; they also recognise 
 types of minerals soils, waters, snow, landforms,  
 vegetations and landscapes.   
 Lo mba wekhonkco eliphakathi kwenkcubeko nendalo, ubonisa ngokungafihlisiyo 
ukuba abantu bamandulo, ngentlalo yabo nangendlela abebezenza ngayo izinto, 
bebenoxhomekeko umntu kwindalo nendalo kumntu, bengqina lo mcamango uMaiero 
noShen (2004:7) bathi, “It is well known that ecological diversity is a guarantee for long 
term survival for humankind.” Baqhuba bephicotha bexoxa ngolu luvo besenjenje: 
…the occurrence of cultural diversity is closely  
related to the natural environment people live in. 
Simultaneously communities develop in-depth  
knowledge of local systems through using ecosystem  
services to meet their needs for life including material,  
cultural and spiritual requirements. The knowledge  
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they gained over time through these activities is an  
essential support to conserve the biodiversity. 
U-Osei (2017:42) naye ekwathetha kulo mba uthi: 
Positve values towards the use of natural resources 
were inculcated (in traditional African societies)  
from generation to generation by means of proverbs,  
stories songs and religious ceremonies and rituals. 
Kanti yena uRitskes (2012:15) egxininisa kakhulu kulwazi nentlalo yabantu basendulo, 
equlethe inkcubeko yabo ngolwimi lwabo, ezibonakalisa uxhomekeko phakathi 
komntu nendalo uhlomla ngalo mbandela esenjenje, “Indigenous knowledge is 
intricately tied to the land and the lived experiences of people on that land.” Uqhubela 
phambili ecacisa ngokuthe gca ukubaluleka kwendalo ejikelezileyo kumntu 
wasendulo, indlela ulwazi lwengqiqo yabo ekulondolozeni indalo, ingqikelelo 
ekuqondeni amandla ekhonkco eliphakathi komntu nendalo emngqongileyo, uxoxa 
ngolu luvo wenjenje: 
The relationships encompassed within African  
Indigenous communities extend beyond the  
connections with individuals and into the 
 environment and beyond…Within African  
Indigenous knowledge and spirituality, there 
 is an understanding of humans as not apart  
from nor above nature but as part of an intricate, 
 reciprocal relationship that is vital to maintain (23) 
 Olu luvo lubhentsisa elubala ukuba ubuqilima bonxibelelwano phakathi komntu 
nendalo ngokubanzi busisiseko sentlalo nenkcubelo, ulwimi lusisixhobo 
esisetyenziswayo ukuveza oko. UDold noCocks (2006:86) betyebisa kwale 
ngcamango ngolu hlobo: 
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                      [T]he geographical distribution of biological 
‘megadiversity and that of cultural and linguistic 
diversity with a trend towards increasing linguistic 
diversity in areas of increasing plant diversity and  
vice versa.   
Intlalo kaXhosa nayo idulisa ngokuthe cace olu luvo ngolwazi lwendalo, ifuthe lolu 
lwazi kwintetho yemihla ngemihla evezwa ngala maqhalo ambalwa angezantsi.    
 
3.2 Amaqhalo amadala  
 
Kula maqhalo madala, kuza kujongwa lawo aveza ngokucacileyo indlela yokuphila 
yabantu basendulo nebonisa ukubaluleka kwendalo kwisizwe. Le ndalo ke iquka izilo 
nezilwanyana, iintaka notyani ngokubanzi. Ngeengxoxo, uphando luza kuzama 
ukuveza ulwazi olunobungcibi lwabo, ngokuqaqambisa iintetho ezibunjwe zezi 
zidalwa, ntetho ezo ezidiza imikhwa nezimbo zazo, ezinokuba luncedo okanye zibe 
nobungozi kuluntu ngokubanzi luxhathise ngezimvo zengcali zesimo-ntlalo.  
 
3.2.1 Amaqhalo angezilwanyana, izilo zasendle notyani (imithi neentyatyambo) 
   
Amaqhalo ngezilwanyana namarhamncwa asendle abubungqina obuphandle 
boqhagamishelwano olucacisa ulwazi oluphangaleleyo nokuphaphama kwengqondo. 
EsiXhoseni ufumana amaqhalo ngezilwanyana nezilo zasendle afana nala: 
 Inyathi ibuzwa kwabaphambili. Eli qhalo lisukela ekuzingeleni. Inyathi 
asisilwanyana sinokuzigelwa ngumntu ongazange wazingela ngenxa 
yoburhalarhume baso. Sithi ukuze sirhawulwe kufuneke kuphume 
“amazingela wona, iingqawa zokwenene…kufuneke yaziwe apho ingakhona 
ukuze ingabaqubuli. Eli qhalo lisetyenziswa ikakhulu ukucebisa abo baqalayo 
ukusebenza. Lithetha ukuba yinto elungileyo nebubulumko ukubuza kwabo 
baziyo, nakwabo banamava.”Mesatywa (1971: 172-3) 
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 Deda mhlangala endaweni yenyhwagi. UBongela (2014:95) uthetha athi ngeli 
qhalo: 
                               Umhlangala nenyhwagi ziinyamazana eziphantse 
                               ukufana ngezimilo zomzimba nemilomo yazo ukuba 
ziintshuntshe koko noko zahlukile ngamabala 
nangeziqu zazo. Eli qhalo laqala kubazingeli  
namangqawa awayehlala ewabona la 
marhamncwa ukweyisana kwawo aqonde kakuhle 
ukuba umhlangala uyoyiswa yinyhwagi, ngangokuba  
uthi yakufika inyhwagi apho ubukhona usel’usuka 
udeda umke kuloo ndawo. 
Eli qhalo liye lisetyenziswe ngumntu omkhulu kulowo ungaphantsi kwakhe, ngamanye 
amaxesha liye lisetyenziswe ukubonakalisa ukuba lowo ufikayo unesikhundla 
esongameleyo kunomnye. 
 Akukho nkanga idubul’ingethi. Eli qhalo lingotyani, imith ithii lakufika ixesha 
layo idubule, iqhakraze ngeentyatyambo ezintle kodwa ethubeni nazo 
zibuya zibune zife. Eli qhalo lithetha ukuba akukho nto ingenasiphelo 
nokuba seyintle okanye ibukeka kangakanani na.  
 
 Umthathi uyawuzala umlotha. Umthathi ngumthi obuthandwa kwakhulu 
ngamaXhosa ngenxa yokomelela kwawo. Kwa lo mthathi ibingumthi 
othandwayo ekubaseni kuba uvutha kakuhle, isiphelo sawo sibe luthuthu, 
umlotha ke ukutsho. Umlotha ke uyalahlwa. Eli qhalo liye libhekiswe 
kubantu abalungileyo nabazizinto esizweni abanenzala engenamgca uthe 
mbo. 
La maqhalo angentla ayinxalenye yamaqhalo amaninzi esiXhosa abonisa 
unxibelelwano phakathi komntu nendalo emngqongileyo, into leyo athi ngayo uDiaz 
(2006:https://journals.plos.org/plosbiology?article?id=10.1371/journal.pbio.0040277)  
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            Biodiversity influences ecosystem service,  
             that is, the benefits provided by ecosystems  
             to humans that contribute to making human  
             life both possible and worth living. 
 Akuphelelanga apha, izilwanyana zasekhaya ngakumbi iinkomo zinendima enkulu 
ekubunjweni kwamaqhalo kwaXhosa kuba amaXhosa la ebengabafuyi. Akukho nto 
ibe inexabiso emXhoseni njengenkomo, amaqhalo amaninzi angayo abonisa indlela 
amaXhosa ebecinga ngayo nendlela abe esenza ngayo izisusa zawo ezifana 
namasiko nezithethe kusetyenziswa ezi nkomo. La maqhalo akwabonisa nezimbo 
zezi zilo zaphakathi kwekhaya athe amaXhosa aziqaphela. 
 
3.2.2 Amaqhalo angentlalo yaphakathi kwekhaya 
 
Kumaxesha akudala kumzi kaNtu, akukho nto ibe ithandwa ixatyiswe njengokufuya 
nokulima. Ezi ibisakuba zezona zinto abantu abazingca ngazo. Ngaphandle kwegalelo 
lazo elikhulu ekondleni usapho nokunika umnikazi-mzi iwonga elibalulekileyo 
emphakathini, bezinendima ebalulekileyo ekuqeqesheni umlisela nomthinjana. 
Kusekwaluseni impahla apho athi amakhwenkwana afunde ukulondoloza akhathelele 
imfuyo. Ebeboniswa apha ukuba zinyangwa njani ezigulayo, zilondolozwa njani 
ezinamathole, njalo-njalo. Kananjalo bekusemasimini apho isivuno esihle besilandela 
emva kokulima nokuhlakula ngamaxesha afanelekileyo kuqatshelwa amaxesha 
okufika kweemvula, de kubekho neentetho ezithi kulo inyaka imvula ifike kade okanye 
msinya. Kwezi zinto zikhangeleka ngathi azinamsebenzi kule mihla, kulapho 
amaXhosa ebefundisa khona uxanduva lobom olwaluye lube neziqhamo 
eziqaqambileyo ekuhlaleni. Konke oku kuqulathwe yindlela amaqhalo angolimo 
nemfuyo abunjwe ngayo ukuphawula ulwazi ngezi meko zentlalo nokubonakalisa 
ingqalelo ebithathwa ngabantu bamandulo kwinto yonke ebangqongileyo. 
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3.2.2.1 Imfuyo  
 
La maqhalo alandelayo angentlalo yaphakathi kwekhaya nemfuyo. Abonisa isimo-
ntlalo phambi kokufika komntu oMhlophe nokuchithwa kwezizwe eziNtsundu ngabo. 
 Ingcwaba lenkomo lisesiswini. Njengokuba amaXhosa ebengabafuyi nje, 
inyama ibingadlali bantwana. Imfuyo ngakumbi inkomo asinto ibifane ixhelwe 
njee kungekho sizathu. Kuya kuthi ukuze kube kho umdliva wenyama 
kubekho ebuthisileyo, ityiwe ke. Ukufika kwabefundisi abamhlophe kuze 
nenkolo yobuKrestu nemithetho yeBhayibhile equka ukungatyiwa kwento 
ethe yafa, Lizokuvela apho ke eli qhalo libhekiswa kumagqobhoka kuba 
ayesithi into efileyo yinqambi, ayinakutyiwa ngokwemfundiso zabefundisi. 
KumXhosa inyama ayilahlwa ngaphandle kwaloo nto angayityiyo kuyo 
okanye ke xa yonakele ingenakuba satyiwa. 
 
 Ubuso bendoda zinkomo. KwaXhosa indoda efumileyo ibisiba yeyona 
inabafazi abaninzi kuba kaloku iyakwazi ukulobola. Okwesibini ukuba indoda 
inazo iinkomo nokuba yingxavubela soze ingabi namfazi kunjalo nje omhle. 
Lento ithi bekujongwa inzuzo hayi imbonakalo, ubuhle bayo abukho 
sebusweni busekufumeni, ebuhlanti. 
 
 Enethunga ayisengelwa phantsi. Xa kusengwa, umsengi usebenzisa ithunga 
apho ubisi lwakhe lungena khona, akanakusengela phantsi kuba yilahleko 
enkulu leyo. Eli qhalo ke lithetha ukuba nokuba umntu mncinane okanye 
udelekile xa ethetha izinto eziyinyani umelwe kukuphula-phulwa.     
             
 Inkuku ingalilisela iqanda lelayo. Isikhukukazi sithi sakubeka iqanda sibe nje 
ukungxola sizivakalisa ukuba sine nto esiyenzileyo. Eli qhalo libhekisa 
kubantu abathi bakwenza into, ibe soloko isemilonyeni beyinikoza naxa 
sekungasafuneki njalo. 
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3.2.2.2 Amaqhalo abonakalisa ulwazi ngolimo (izityalo nesivuno) 
 
Njengokuba amaXhosa ebengabafuyi, imihlaba awayesakuba nayo yayiwavumela 
kananjalo ukuba abe ngabalimi. Kwanje ngezilo, aqaphele indlela izintyalo 
ezilinyiweyo ezikhula ngayo. Apha ekulimeni, umntu ebenganeli kukugalela imbewu 
emhlabeni kube kuphelile. Bekukho ixesha lokuhlakula apho kuthi kususwe utyani 
oluminxisela loo nto ilinyiweyo. Kulapha koku kuhlakula athi umlimi amane ephendla 
izityalo zakhe ejonga umonakalo onokuba wenziwe ziintaka, kunye nezinambuzane 
ezincinci. Oku kulondolozwa kwezityalo kuko okuzakunika umlimi isivuno esihle kuba 
izinto ezinokwenza sonakale uziqaphele kwangethuba wazilungisa. La maqhalo 
angezantsi abubungqina obubonisa olu lwazi lwamaXhosa 
 Ikhaba alithenjwa. Ikhaba ngumbona osandula ukuphuma, umlimi akakwazi 
ukuqiniseka ngesivuno ngokujonga ikhaba. UMini nabanye (2003:24) bathi 
xa bechaza intsingiselo yeli qhalo: 
      [A]sibobulumko ukuthemba uqiniseke ngokuthi 
      into iya kuba nempumelelo engaka okanye engakaya 
      ngenxa yokuba ibonakala isiza kakuhle, ilungile 
      ngoku isentsha, isencinci okanye isekumabakala  
                            asekuqaleni; kaloku umbona xa uselikhaba  
                            usengamhle, kusuke kwenzeke ukuba ngenxa  
                            yezizathu ngezizathu unganiki sivuno sisiso xa sele uvuthiwe.    
 Ikhikhizele lihluma esiqwini. Kwizilimo ezifana nombona, izimba okanye imfe 
kuye kuthi ngamanye amaxesha kube kho izinto ezithi zihlume apha kuzo 
emadizeni (esiqwini), ezi zinto kuthiwa ngamakhikhizela. La makhikhizela ke 
akanasondlo kwaphela. Eli qhalo ke liye libhekiswe kumntu ongenamsebenzi 
ofuze umzali wakhe okwanjalo. 
 
 Inkovu iphuma ethangeni. Ithanga eli likholisa ngokuthi lakuvunwa lixhonywe 
eluphahleni ukuze lome. Lithi ke ukuba akwenziwanga njalo, xa lixatyelwa 
lilungiselelwa ukuphekwa libe litsitsa amanzi. La manzi ke yile nto athi 
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amaXhosa yinkovu. Xa linje, alisagalelwa manzi kuba aza kuphuma amanzi 
apha kulo. Akukwazi ke ukuba nenkovu ungakhange uqale ube nethanga.  
Nalo eli qhalo ke likwathetha ukuba yonke into inesizathu/isizekabani sayo. 
 
3.2.2.3 Ezinye izinto ngentlalo 
 
Ubom bamaXhosa bebuzele yimfundo, umahluko kukuba le yakwaXhosa imfundo 
ibingavalelwanga kumagumbi esikolo.  Loo nto uyiphawula kwindlela izinto ezifundisa 
ngamava obom bezisenziwa ngayo. La mava ebelungiselela Ikamva lobom bomntu 
osakhulayo, kwaye engasayi kuze ahluthwe bani kuye. Isimo nesimilo somntu kwa 
nendlela yokuhlala uhlalisane nabantu yenye yezinto ezibe zinonotshelwe kakhulu 
ngumzi kaNtu, nto leyo eyenza ukuba amaqhalo nala aveza uhlaliswano 
ebumelwaneni ndiwathathele umgqalasela kolu phando:  
 Imiphanda ibulawa ngabamelwane. AmaXhosa ngabantu ebebehlalisana 
kakuhle, koku kuhlalisana bezibakho izinto ezonakalisa intlalo, kwaye 
ibingabi ngumtu osuka kwenye indawo odala le meko. Ibidalwa apha 
ebumelwaneni njengokuba kuhleliwe kunye kubolekwana izinto, 
kuhanjelwana nangezisusa. Eli qhalo ke libonisa ukuba izinto zomnye 
zonakaliswa kanye ngabo bamazi ngcono bahleli kunye naye. 
 
 Ungaqali ngokwandlala indoda ingekafiki. Kwixesha lakudala xa uza kulala 
kwakufuneka kuqala uqale wondlale. Eli qhalo belibhekiswa kwiintombi 
ezithanda umendo ezisoloko zibona umtshato nalapho ungekhoyo. 
Ibisisilumkiso sokuba umntu makangayithethi into engaqinisekanga 
ngesiphumo sayo. 
 
 Akukho nzwana ingenasiphako. Wonke umntu unamacala amabini, elihle 
nelibi. Eli qhalo libonisa ukuba akukho mntu ugqibeleleyo nokuba sele 
elungile okanye emhle unaso isikhwasilima. 
Konke oku kudandalazisa elubala ukuba amaXhosa la ebeneliso elibukhali 
ekuphawuleni izinto ezinegalelo ebomini bawo, nokuba zintle okanye zimbi. 
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3.2.3 Abonakalisa ubuntu 
 
Kumaqhalo ethu maXhosa kukho iqhalo eliyindumasi elithi “umntu ngumntu 
ngabantu.” Eli qhalo lithetha ukuba akakho umntu oyedwa, ongaludingiyo uncedo 
lwabanye abantu. Liqinisa ukuxhasana nokuncedana phakathi kwabantu. Livelisa 
uluvo lokuba uthi umntu ukuze asebenze ngempumelelo axhaswe ngabanye. Kaloku 
amaXhosa la ebesazi ukuba lo mntu ukunika uncedo wena namhlanje, akazi 
kuncedwa nguwe ngomso, koko yena uyakuncedwa ngomnye umntu. Eyona nto 
iphambili ibikukuba umntu makancede ngentliziyo ekhululekileyo engajonganga 
nzuzo. Ethetha kwa ngeli qhalo uLassiter (2000; 6) uhlomla kuShutte (1993) ocacisa 
ubunzulu balo ngolu hlobo, kubu-Afrika ngobubanzi: 
    This (proverb) is the Xhosa expression of a notion 
     that is common to all African languages and traditional  
     cultures… (It) is concerned both with the perculiar  
     interdependence of persons on others for the exercise,  
     development, and fulfilment of their powers that is  
     recognised in the African traditional thought,  
     and also with the understanding of what is to be a person 
     that underlies this…In African thought it is seen as an 
     “outside,” subsisting in relationship to what is other, 
      the natural and social environment. 
 
Olu luvo lubhentsisa ukuba “ubuntu” yinkolo yethu ma-Afrika. Ubomi bethu busekelwe 
phezu koluzathuzo-ngqiqo. Bubuntu obudala uyondelelwano endalweni kungabikho 
kufunela esisesakho sodwa, koko ucingele nabanye abadinga ezi zinto nawe 
uzidingayo, nokuba zizilo okanye iintaka, ukuze kubekho neentetho ezifana nale ithi 
“ungayilibali intaka yobusi.” Ngaphandle kokuxatyiswa kwendalo kufundiswa ukuba 
uburhovu bokucingela isisu sakho sodwa asinto intle kwaphela.   
 
Kwakhona, abahambi kwakunye neendwendwe bezithandwa zixatyisiwe 
ngamaXhosa. Undwendwe beluhlinzekwa lwenzelwe izinwe lungaziwa nakwaziwa 
ngamanye amaxesha.Eli qhalo lingezantsi lizama ukubonisa ukuba besisakuba 
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ngabantu abanobuntu novelwano ngakumbi kubahambi. UNyembezi (1990:11) 
unyathela kwa kulo mhlaba esithi: 
     Many of the proverbs deal with hospitality.  
                          These are also proverbs which arise from experience.  
                          Experience has taught the people that a stranger is  
                          grateful for any little act of kindness. From experience  
                          they have realized that it pays to be liberal rather than 
                          to be tight-fisted. 
Obu bubele ubungabenzelwa kuba kujongwe ukufumana imbuyekezo, ubusenzelwa 
izinwe kuba ungumntu, namntu umntu wasemzini, kwaye uyedlula akukho nankcitho 
ingako iza kwenziwa ngawe. Okunye okungqinelana noluvo lwale ngcali apha ngentla, 
okwamaXhosa ibe ikukufundisa ukuba umntu ngakumbi olundwendwe, wamkela lo 
nto incinane umnika yona. Okube kubalulekile ibikukubonisa ukumamkela lowo 
useluhambeni ngokumenzela ubuntu. 
 Isisu somhambi asingakanani singaphambili, ngemva ngumhlonzo. 
UMesatywa (1983:190) ulichaza athi eli qhalo: 
                     KwaXhosa abahambi ibingabantu abakhathalelwe 
                     kakhulu. Ubekhwazwa umhambi ezihambela  
                     ngendlela ukuba akhe aze kufumana amanzi.  
                    Wobuzwa ke lowo imvela-phi, apho aya khona 
                    nokuba ngumfo wasemanini, kuba nobuhlobo 
                    ibiyinto ekwakhathalelweyo…Umhambi akafuni 
                    nto ingako nakoko kutya, nesisu sakhe kude 
                    kuthiwe singa ngesentaka. 
 Izimba lendlela alivuthwa. Eli qhalo libhekiswa kubantu abamizi isendleleni. 
Ngenxa yezinwe nobubele kubahambi, abantu bale mizi abade babe ngabantu 
ababa zizigwili kuba soloko balungiselela abanye, ngakumbi iindwendwe, ithi 
into naxa ibisele iyeyokugqibela okanye igcinelwe elinye ixesha kwakufika 
umhambi ayinikwe ukuze ungafi yindlala efikele ebantwini.  
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 Unyawo alunampumlo. Eli iqhalo lithi sukumphatha kakubi umhambi kuba 
akwazi ukuba olwakho unyawo lungakukhokelela phi ngenye imini. Xa 
lithethwa lonke kuthiwa unyawo alunampumlo alujoji, alunamehlo aluboni, 
luyimpumputhe nje. Mesatywa (1983:189) 
 
Ezi ngxoxo zibonisa ubunkunkqele babantu abamyama, amaXhosa ayinxalenye yabo, 
ngokuphathelele kulwazi lwemveli mayela nendalo. Ubugcisa bamaXhosa 
ekubumbeni ezi ntetho, zikuxelela ngakumbi ngobuXhosa nolwimi lwawo ukuba 
angabantu abangqondo zizikileyo kwaye enobunzululwazi obungayelwanga sikolweni 
ngezinto zasendalweni.  
 
3.3 Isimo sentlalo esitsha 
 
Kwesi simo sentlalo sitsha sale mihla kukho ifuthe elikhulu kwizinto zempucuko 
eyayame eNtshona kakhulu. Ezi zinto zingomafikizolo zinefuthe elingakanani kubomi 
esibuphilayo, kwaye zinto zini ezibalaseleyo kuzo ngokokude zide zibe zidala imida 
ebonakalayo kwimpilo nontlalo yethu? 
 
3.3.1 Ifuthe lesimo-ntlalo esitsha kwindalo engqongileyo   
 
Ukufika kwempucuko kuye kwalitshintsha kwalijika ilizwe nobume balo. Ukwakhiwa 
kweedolophu kubangele ukutshatyalaliswa kwamathafa namahlathi. Izilo zamahlathi 
namathafa, iintaka, iinyoka nezinye izirhubuluzi ezincinci ezifana namacikilishe, 
izinambuzane nentlaninge yezityalo zilahlekwe yindawo yokuhlala. Indalo jikelele 
ebifudula inendawo yokuhlala kula mahlathi iyabhaca ifune zikhundla zimbi. Uxwebhu 
lweWWF luthetha luthi ngale nkcithakalo:  
         Deforestation and forest degradation can cause 
         wildlife to decline. When the forest cover is removed 
         wildlife is deprived of its habitat and becomes more 
          vulnerable… Deforestation posed a serious threat 
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          to the earth’s biodiversity.  
UHardman(https://ecologicalblog.wordpress.com/2011/11/06/how-does-urbanisation-
affect-biodiversity-part-one/) naye ethetha kwangale lahleko yezilo, ngakumbi ezo 
zamahlathi namathafa uthi, “The growth of cities may cause biodiversity to decline by 
fragmenting or destroying large areas of natural habitat on which many species 
depend.” Iphepha-ndaba laseBhayi, nalo likhe lapapasha kutsha nje, umba 
wokulahlekekelwa yindawo yokuhlala kwezilwanyana neentaka; ikakhulu indwe, 
eyintaka ekhaya lilelilizwe. Ukuphanza kwimeko-bume yendalo ebisakuba likhaya layo 
likwalathe njengoyena nobangela wokuncipha ngokukhawuleza kwale ntaka lisithi, 
“The biggest long-term threat for cranes in South Africa is the loss of habitat- wetlands 
and grasslands…” (The Herald, November 02, 2015) 
Oku kwakhiwa kweedolophu kuzale iilokoshi. Isimo-ntlalo esitsha size nezinto 
ezintsha ezinefuthe lempucuko yaseNtshona. Obu bume butsha bube nefuthe 
elingelihle kwindalo engqongileyo, kudaleke umsantsa phakathi kwendalo nomntu 
ngeendlela ezahlukileyo, nto leyo athi u-Unasho (2013:15) ngayo:  
                The causes of biodiversity loss are multiple  
                and complex.However, studies have shown 
                that, one of the traditionally important 
                ones is biological reasons/causes of biodiversity 
                loss which is due to human interventions.” 
Ulindixesha (magazine) iDrum, kweyoKwindla 24, (2016:88) ibonakalisa kwa obu 
bugxwayiba bendalo exinzelelekileyo ngenxa yokutshatyalaliswa kwamakhaya ayo 
endalo. Kumhlathi wayo ongeentaka ezinkulu ezifumaneka kuMzantsi Afrika kuphela, 
ivelisa le meko imaxongo yezi zidalwa isithi: 
                In this article, we discuss only the bigger bird species. 
                They’re easy to identifyand are also largely limited within 
                the borders of Kruger Park and other conservation 
                areas. Unfortnayely, this is because human and urban  
                development threaten their natural habitat. 
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Lo mhlathi awaneli ukubonisa ungcatsho nongcungcuthekiso lwezi ntaka, uvelisa 
ukuswela ulwazi ngendalo ngakumbi kubantu abasezidolophini kanye ngoku izezona 
ndawo zijongwe ngamehlo amakhulu njengamaziko olwazi nempucuko. Okunye 
ubonisa indima emele kukudlalwa zizikolo ekufundiseni umlisela nomthinjana 
ngendalo esemngciphekweni wokulahleka ngokubonakalayo.    
Izekwa mzekweni neliphepha-ndaba laseBhayi ngokunxulumene nendwe, intaka 
efumaneka kweli lizwe kuphela neyaziwa njengentaka yesizwe, engumqondiso weli 
lizwe laseMzantsi Afrika, uthi: 
                 The National bird of South Africa the Blue Crane, 
                  is endemic to our country but, sadly the species 
                  has become threatened… Threats facing the bird  
                  include poisoning, illegal trade, habitat destruction, 
                  power line collision and killing by land owners.  
Ukuba amaphepha-ndaba neencwadi apapasha ezi ngcamango nezimvo ngokuba 
mfiliba kolwazi ngendalo nokuba semngciphekweni kwayo wokubhanga ithi nya, 
azamana nokuba abantu, ngakumbi abasezidolophini, bayithathele ingqalelo indalo 
enenxaxheba ebalulekileyo kubomi babo jikelele. 
        UHardman(https://ecologicalblog.wordpress.com/2011/11/06/how-does-
urbanisation-affect-biodiversity-part-one/)  eyingqina le ngcamango, uxoxa athi: 
                    Sadly, it is often the case that urbanization causes 
                    biodiversity to decline. As cities grow vital habitat  
                    is destroyed and fragmented into patches not big  
                    enough to support complex ecological communities.  
                    In the cities species may become endangered, or even 
                    locally extinct as previously natural area are swallowed  
                    up by the urban jungle. 
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Ukukhula kweedolophu nobomi belokishi, obungafaniyo nobasemaphandleni 
nasezilalini, buze nezinto ezintsha; isikolo nenkolo. Ngenxa yeli futhe lale mpucuko, 
izinto zasesiXhoseni zityeshelwe ngabaninzi zangaqhutyelwa phambili ukufundisa 
abantwana abakhulayo.Ukuthi shwaka kwendalo, kuzale ukunyamalala kwesigama. 
Ukufa kolwimi kuchaphazela ukufa kolwazi ngendalo, unxibelelwano phakathi 
kwezilwanyana nezityalo, olube ludluliswa ngolu lwimi lungasavakali ndawo.Le meko 
iye yazala ukulahleka kwenkcubeko yethu thina bantu baNtsundu. URitskes (2012:42) 
egxibha ifuthe lempucuko yaseNtshona kwintlalo yemveli uthetha athi: 
                      Western imperial knowledge devalued  
                       Indigenous ways of knowing and learning,  
                       replacing them with Western models that 
                       not only separate individuals from their histories 
                       but from their relationship to the land.  
                       The breakdown of Indigenous knowledges and  
                       communities is directly tied to the ecological  
                       degradation and colonialism in Africa. 
Ukutyeshelwa kwemfundo yemveli okwakugxile kulondolozo lwendalo olwaludala 
uyondelelwano kwisimo-ntlalo, kuko okungunozala walo bhubhane wenkcubeko 
yethu. Le ngxubakaxaka iqatsele ezidolophini ngaphezu kwasemaphandleni, apho 
ifuthe lempucuko likwiqondo elisezantsi. Exhasa olu luvo uSkutnabb-Kangas 
(2002:13), ekwaveza nelahleko edaleke ngenxa yale mbubhiso uthi: 
                 Indigenous and minority communities are 
                 “reservoirs” of considerable knowledge about rare, 
                 threatened and endemic species that has not 
                 to date been independently accumulated by 
                 Western-trained conservation biologists. 
Nangoku kwizithili neengingqi ezingaphandle kweedolophu ezinkulu apho kusadliwa 
ngendeb’endala nalapho ifuthe lempucuko likumgangatho ophantsi, umxokelelwano 
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olikhonkco phakathi kwendalo nabantu usaphefumlela phezulu uyintliziyo empompa 
igazi kwimithambo isimontlalo esiphuhlisa inkcubeko yaloo ngingqi.  
 
3.3.2 Ifuthe lesi simo-ntlalo kulwimi 
 
Le nguqu, ayiphelelanga ekubhangiseni inkcubeko kuthi zizwe ezimnyama, koko iye 
yachaphazela iilwimi zethu, esona sixhobo sibalulekileyo kunxibelelwano nentlalo 
yabantu nesithi ngaso siveze ngokuphandle ubuntu nenkcubeko yethu njengesizwe, 
u-Unasho (2013:14) ubuya awungqine nalo umcamango esithi:                
           Language is one of the most important properties 
           of humans that form communicative tools for the  
            community. Language value is not only viewed in terms 
            of communication but also embodies the unique cultural  
            wisdom of the people.” 
Le ngcaciso iqulethe uluvo olubalulekileyo nolunzulu ngolwimi lwenkobe, oluthi wena 
ululwimi lwakho ngaphandle kwalo akunto, uxhomekeke kulo ukuze inkcubeko yakho 
yaziwe zezinye izizwe. Le nkcubeko iye ivele ungekavuli nomlomo uzichaze koko 
ngehombo edizwa yindlela onxibe ngayo abantu bayakwazi ukukukunxibelelanisa 
nolwimi lwakho ngenxa yesihombo sakho. Uthi uwuvula umlomo uthetha uzichaza ibe 
inkcubeko yakho sele iwuhambile loo mhlaba yayihlahla indlela. Eqokela ethetha 
ngolwimi nenkcubeko naye uOdebunmi (2008:https:bop.unibe.ch/linguistic-
online/article/view/530/888) uthi: 
               Culture is lived, and language, through all its manifestations, 
               projects that living, giving it form and texture…Language,  
               therefore expresses the patterns and structures of culture 
               and consequently influences human thinking,  
               manners and judgement. 
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Lilonke, ukuguquka kwesimo-ntlalo kwaXhosa, akuchaphazelenga abantu nje 
kuphela, koko unxibelelwano phakathi komntu nenkcubeko yakhe kwakunye nendalo 
emngqongileyo ngokubanzi. UDold noCocks (2006:86) bathi: 
        Converging with ecological extinction crisis, 
        the planet has been experiencing a severe erosion 
        of the diversity of human cultures and language, 
        reducing the pool of knowledge, behaviors and values 
        from which individual communities and humanity at large 
        can draw to respond to social and environmental stresses.  
Isimo-ntlalo esisiso sizalwa lulungelelwano. Ithi loo nto njengokuba indalo ixhomekeke 
kuluNtu, noluNtu ngokunjalo luxhomekeke kwindalo luze ulwimi lube ngumdibanisi 
odala olu yondelelwano. Abantu basebenzisa ulwimi ukunika indalo amagama 
nokuchaza banzi ngayo kanti indalo yilonto la magama athi alathe kuyo. Le 
yantlukwano ngenkcubeko nolwimi phakathi kweentlanga yeyona ngxam igcina 
uyondelelwano nolungelelwano kwimeko-bume yendalo jikelele.  
Eveza olwakhe uluvo, uCherry (https://www.dadychery.org/2012/03/10/lessons-from-
indigenous-on-promoting-plant-diversity) uyibeka elubala le ngxaki ngamazwi 
ambalwa adiza phandle ukubelekeka kolwimi kwindalo, ngokunjalo nendalo kulwimi 
esithi, “Biodiversity is being lost, but what is worse is that the ability to express that 
loss is vanishing.” UParajuli noDas bawuxoxa umba wokuchithwa kweelwimi zase 
Afrika yimpucuko yaseNtshona bewudibanisa nokulahleka kwenkcubeko yabantu 
abaNtsundu. Bathetha ngokungafihlisiyo bebonakalisa ukuqhawuka kwekhonkco 
phakathi kwezi nkalo zentlalo yoluNtu njengesona sizekabani ekutshabalaleni kolwazi 
lwemveli, bathetha ngokucacileyo bebonisa ubumbaxa bale ntshabalalo besithi: 
               Losses of indigenous languages are also a threat  
               on IK since the traditional Knowledge of the  
               communities is passed down orally. IK are not  
               dispersed all over the space like other types of  
               knowledge, as it is confined within few individuals.  
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               If these people or individuals are lost from the area  
               then there is a strong chance of disappearance of precious 
               knowledge they have and if these groups are extinct from 
               the world than we will lose the important language systems,  
               which are directly related to the biotic. Furthermore, with the 
               gradual loss of some languages, we will loose at the same 
               time priceless knowledge of the other ways of inhabiting 
               nature and of resources for sustainable development.  
               That means, culture, language and biotic are inextricably  
               linked with each other. If we lose the diverse flora and fauna 
               that are nearer to indigenous people, they in turn will be 
               perishing from this world due to lack of foods and resources 
               for their survival. 
Ezi zimvo zidiza ubudlelwane obuphakathi kwendalo, nokokuba asinto kulula 
ukuyifumana kule mihla ngenxa yefuthe lezinto ezininzi eziye zanefuthe elingelihle 
endalweni, olubange ukutshabalala nokubhanga kwezinye. Evelela kwale nkalo inye 
uMaffi (2005:604) uthetha esithi: 
            … [T]he deep connection between language and ecology, 
               and thus mutual consequences of linguistic and biological 
               diversity loss, are apparent especially in the role of  
               metaphors in human communication and the  
               extent to which biologically based metaphors 
               support our understanding of the world.  
               As both Biological and linguistic diversity  
               are eroded… these fundamental metaphors  
    
50 
 
               are also being lost as tools for thought and for  
               recognition of identity and otherness,  
Lilonke, inkcithakalo yentlalo ngenxa yefuthe lempucuko kubomi bamandulo 
ayiphelelanga ekutshabalaliseni indalo, ulwimi, inkcubeko nolwazi lwemveli koko ibe 
nefuthe ekutshabalaleni kwabantu basendulo, ababenobom obuxhomekeke kule 
ndlela yokuphila. Eqaqambisa kwa olu luvo u-Unasho (2013:14) uthi, “Language value 
is not only viewed in terms of communication, but also embodies the unique cultural 
wisdom of the people.” Ubheka phambili exoxa ngalo mba wokubaluleka kolwimi, 
uthetha athi:   
                      Furthermore, environment and language (as a  
                      component of culture) may be seen as the same 
                      part of whole, because overtime, humans communicated 
                      closely with the environment, modifying it as they 
                      adapted it, and acquired knowledge of it. This knowledge 
                      was encoded and transmitted through vocabularies 
                      (cultural genes) of local languages which, become 
                      in turn moulded by, and specifically adapted to  
                      socio-ecological environment of the society, like the 
                      biological genes of the species. 
Ongomnye okwachaphazela olu luvo nguKlinkenborg (2012 July, 17: 
https://e360.yale.edu/features/linking_twin_extinction_of_species_and_languges) 
esithi, Every language is a species, but most languages are also habitats, closely 
linked to physical habitats in which they occur. 
Ubumbaxa bale ntetho ngokusebenzisa isikweko kuqaqambisa ilahleko embolo-mbini. 
Ukulahlekelwa kwendalo yindawo yokuhlala ngenxa yokutshatyalaliswa kwamakhaya 
ayo, oku kubhaca kwendalo ngenxa yale meko, kuchaphazela ulwimi oluthi 
lulahlekelwe sisigama ngenxa yolu bhaco.  
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Ngenxa yobu bume butsha, amaqhalo esiXhosa aye achaphazeleka kanobom. 
Ukulahleka kolwimi lwesiXhosa, lufuthaniselwa sisiNgesi nesiBhulu kwenze ukuba 
umlisela nomthinjana ungazi nto ngamaqhalo nekcubeko yesizwe sawo ngenxa 
yokuba, “Young people grow up with television and do not know about culture 
anymore.” Costandius (2007:16)  Ukutshatyalaliswa kwendalo ngenxa yokwakhiwa 
kweedolophu neelokishi, okuthe kwabhangisa kwabhacisa imithi, izityalo zasendle, 
kwakunye neenyamakazi, izilo, iintaka, izinambuzane, iinyoka nezinye izirhubuluzi 
ezincinane; kuzale ukulahleka kolwazi olubalulekileyo lolwimi lwesiXhosa. Isikolo, 
inkolo nempangelo zize nendlela ezintsha zokuphila. Imfundo yanamhla, eyahluke 
mpela kweyamandulo, kusadliwa ngendeb’endala, iluchithile uluvo olubonakalisa 
impilo yoxhomekeko phakathi komntu nendalo ngakumbi ilizwe elimngqongileyo. 
UDold noCocks (2006:86) bathi: 
         [T]he destruction of both natural and cultural  
         habitats continues unabated. The loss of languages,  
         cultural practices and indigenous ecological knowledge  
         all reflect the breakdown in the relationship between  
         humans and their environment. 
Ukulahleka kolwimi kuyabonakala kula maqhalo ndiwachonge ngentla. Umlisela 
nomthinjana wale mihla awazi nto ngamahlathi nezilwanyana. Izilwanyana zizinto 
ezibonwa koomabonakude kunye neencwadi zemifanekiso. Abo banethamsanqa 
lokuthi babe nakho ukuzibona, bahambela kwimizi yolondolozo lwendalo namakhaya 
agcina ezi zilwanyana. Nalapha bafika bangaxelelwa ngamagama azo ngolwimi lwabo 
koko baxelelwe ngolwesiNgesi. Xa uthetha nge “nyathi” kumntwana wale mihla, uye 
angazi ukuba uthetha ngesilo sasendle acinge uthetha ngesithuthi sikawonke-wonke 
esinombhalo apha ngemva othi ‘inyathi’. Kuthi ukuze ayazi ukuba kuthethwa ngale 
isisilo sasendle kufuneke kuthiwe i“buffalo”, uyakuqala ke ayazi into othetha ngayo. 
Njengotitshala wesiXhosa, ukuthi abafundi bakwenzele iqhalo ngenyathi 
uyakufumana isimanga esifana nesi, ‘inyathi iyashiywa yiquantum.’ Kuvele kucace ke 
ngoku ukuba akulahlekanga sigama kuphela apha, kulahleke ulwazi olube lugcinwe 
ngala maqhalo. Akulula ukufundisa amaqhalo esikolweni, kuba asusiwe kwisimo-
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ntlalo semveli ngencoko nobomi basekuhlaleni obuthi buphuhlise eyona ntsingiselo 
yawo. Le ngongoma iza kuvelelwa kwizahluko ezilandelayo. 
 Zimbalwa kakhulu ke izilwanyana ezaziwa ngamagama azo ngeelwiimi zethu bantu 
baMnyama ngenxa yokonakaliswa kwelizwe laseAfrika yimpucuko. Okuphazamisa 
nangaphezulu kumlisela nomthinjana wale mihla kukuba, kuthi apha ekwakhiweni 
kweelokishi ufike amagama la ezitalato ebizwa ngamagama ezilwanyana, izilo 
neentaka. Kwakufikwa kwesi sigaba, umntwana womXhosa uye alahlekwe mpela, 
angabi sayazi ke eyokuqala neyokugqibela.   
Le meko ayipheleli kwizilwanyana, izilo nemithi; koko iyaqhuba ibheke phambili 
kubomi basekhaya. Kaloku kule mihla sihlala ezilokishini, amasimi apho kwakulinywa 
khona sele ezizitiyana ngoku. Athi uMaffi (2005:604) “The predominant narrative is 
that Apartheid government policies forced too many people to live on too little land...” 
Noxa umbona nethanga zisaziwa ngabantu abaninzi, bakwabaninzi abangawaziyo 
amazimba. Igama elithi zimba lisetyenziswa ikakhulu xa kuza kwenziwa umqombothi 
uve ke kuthethwa ngemithombo yamazimba okanye yombona. Olu luvo lubonakalisa 
ukuba amazimba la akaziwa njengento ekukutya koko aziwa njengento enxulumene 
nokwenziwa kotywala besiXhosa umqombothi. Amagama afana neendiza awaziwa 
kuba kaloku abantu aba abasengabo abalimi. Abantwana bakhula imifuno ithengwa 
koongxowa-nkulu beevenkile, abaninzi abazi ukuba iyalinywa, umhlaba 
ayisebobutyebi kuba kwa wona unqongophele.  
Kwakhona iinkomo ezazisakuba yimali kumntu oMnyama azisekho. 
Yimimgqandandana apha naphaya efuyileyo, uninzi lwayo nayo lusemaphandleni 
nasezilalini. Amaqhalo angeenkomo ke ngoko inkoliso yawo kumntu wale mihla 
okhulela edolophini awanantsingiselo kuba akanabunzulu balwazi ngenkomo nendlela 
ebe inexabiso ngayo. Amasi nawo nje ngemifuno le awaziwa luninzi ukuba avela 
enkomeni ngenxa yezi venkilendini. Yiyo nale nto ubisi lwale mihla luthi lwakuvuthwa 
luchithwe kuthiwe lubolile. 
Obu bume benza ukuba iintsingiselo ezi zala maqhalo zilahleke, ngenxa yokuba 
kuqale kwalahleka iintsingiselo zamagama athe adityaniswa ukubumba ezi zivakalisi 
zingamaqhalo. Iqhalo elithetha ngokwandlala noxa likhangeleka lilula nje, umntwana 
okhule elala ‘ebhedini’ akayazi into yokwandlala. Kaloku mandulo kwakungekho 
zibhedi. Ngenxa yesimo-ntlalo sempucuko igama elikukwandlala lilahlekelwe 
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yintsingiselo, elikhoyo kukwandlula, kanti nalo eli, alisafani ncam ngentsingiselo 
ngenxa yokuba lo wale mihla umandlalo uhlala ulungisiwe, awufani nowakudala 
owawulungiswa xa kuza kulalwa; ukuze ke sibe sithetha ngokwandlala nokwandlula. 
Kwakhona igama ‘inzwana’ alaziwa intsingiselo yalo luninzi lwentsapho ekhula kweli 
xesha lempucuko ngenxa yefuthe lesiNgesi. Wova umthinjana wale mihla ukhala 
nge“hunk”. Noxa iqhalo elithi akukho nzwana ingenasiphako lona lingabhekisi 
kubantu basebuhlanti bodwa liquka wonke umntu, eli gama (inzwana) lona libhekisa 
kubo ngokwentsingiselo yentsusa. Uthi ke ubani akuthetha isiXhosa enonga ulwimi 
lwakowabo ngamaqhalo afumanise ukuba akukho namnye umvayo, athi ngoku esithi 
uthetha isiXhosa kuthi kanti uyakhumsha.     
Omakuqondakale kukuba ulwimi luxanduva lomntu wonke, asinakuluyekela 
kurhulumente yedwa njengoko lungachaphazeli yena yedwa. Kwakhona loo 
rhulumente ube ngunobangela wokutshatyalaliswa kwesimontlalo semveli kweli 
laseAfrika liphela okuzale ukulahleka kwenkcubeko nolwazi ngokuqhawula ityathanga 
lasendalweni lonxibelelwano phakathi kwala maqonga obomi nentlalo athi uRoss 
(2006:2) xa ethetha ngako:  
                  Linguistic diversity and biological diversity are inseperable. 
                  In the language of ecology, the strongest ecosystems 
                  are those that are the most diverse. That is diversity 
                  is directly related to stability… 
Olu zinzo kubume bendalo le ngcali iluvakalisayo, luzalwa lunxibelelwano phakathi 
kwendalo iyonke. Mandulo olu zinzo lwaluluqilima kuba izinto zazinamaxesha 
ezenziwa ngawo zilawulwa yindalo ukuze kungabikho monakalo obangwa 
kukuphangwa kwenye yenye. Yiyo lo nto kwakungazingelwa nje-e, koko kukho 
amaxesha eengqina namaphulo, ukanti nemithi ethezwayo kwakukho leyo 
ingenekuthezwa okanye igawulwe ngezizathu ezithile nangamaxesha athile.  
 Kurhwaphilizo lweAfrika ngokubanzi, yile meko yozinzo nobunye abamhlophe abafike 
bayichitha bayidiliza. Abenzanga abantu kuphela baba ziimpanza, koko badudule 
indalo ngokwayo, bedlula ngolwimi nenkcubeko batshabalalisa konke okusendleleni 
yabo, bengaqondi ukuba kukho kukho umxokelewano obophe zonke ezi zinto; 
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inkcubeko, ulwimi, indalo nesimo ntlalo esijikelezileyo, wakuzidibanisa ubumba 
ubunye behlabathi ngokwalo.   
 
3.4 Isiqukumbelo 
  
Njengokuba siphawula ukuguquka kwisimo sentlalo kwezi ngxoxo zingentla, ithi loo 
nto ulwimi nalo luguqukile. Ingaba ke kwesi simo-ntlalo sitsha sinefuthe lempucuko 
yaseNtshona, equka ingqobhoko nesikolo, indima yamaqhalo isafana neyamandulo? 
Lo mbuzo ke uza kuphenduleka ngokuthe tyatyasi kwesi sahluko silandelayo. Apha 
kuso sikhangela isimo sentlalo sale mihla nazo zonke iinkalo esiphila phantsi kwazo, 
ukuguquka kwelizwe elisingqongileyo kwa nolwimi.    
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ISAHLUKO 4 
INDIMA YAMAQHALO KWISIMO SENTLALO ESITSHA 
 
4.1 Intshayelelo 
 
Kwesi sahluko olu phando luza kuphonononga iingongoma ezimbini ezibalulekileyo 
kusetyenziso lwamaqhalo. Okokuqala luza kuthi luvelele iinguqu ezithe zakho 
kwisimo-ntlalo ezibangele ukuzalwa kweentetho ezintsha nendlela ezithi 
zisetyenziswe ngayo phakathi koluNtu esixekweni. Okwesibini luza kuthi 
luphonononge indima yeqhalo njengesangotshe sentetho esiyinxalenye yoncwadi 
lwemveli, isafobe ukutsho oko. Luza khangele indlela elithi lisetyenziswe ngayo 
kulwimi luze lubuye lubhence indima yeqhalo kwimigaqo-ntetho yolwimi. 
  
4.2 Isimo sentlalo esitsha 
 
Njengokuba sisazi, ilizwe i-Afrika linasimo-ntlalo simbi, esibangelwe yintlaninge 
yezinto ezifana nokwakhiwa kweedolophu, iilokishi, oohola beendlela nemigaqo 
yoololiwe, kugecwe namahlathi ngenxa yokufika kwezi zinto zempucuko. Indalo yonke 
ebifudula ihlala apha iye yabhaca, kuba ingasenamakhaya ngokwaneleyo. UHardman 
(https://ecologicalblog.wordpress.com/2011/11/06/how-does-urbanisation-affect-
biodiversity-part-one/) eyiqaphele le mfuduko, wenjenje ukuthetha: 
          Sadly, it is often the case that urbanization causes  
          biodiversity to decline. As cities grow vital habitant  
          is destroyed and fragmented into patches not big  
          enough to support complex ecological communities.  
          In the city, species may become endangered, or even  
          locally extinct as previously natural areas are swallowed 
          up by the urban jungle. 
Akuphelelanga apha oku kujika kwesimo sentlalo, umhlaba wokulima namadlelo 
okwalusa impahla uphungulwe lurhwaphilizo lwemihlaba oluze nengcinezelo 
ngokwenziwa amaphondo ezizwe zaseNtshona kwabantu abaNtsundu. Oku kube 
ngunozala wesimo sentlalo esisesinye naphakathi kwamakhaya. Ngenxa 
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yokunqongophala kwezinto okubangwe leli futhe litsha, ubuXhosa buye banyibilika 
ngokunyibilika kungaqodwanga, izinto azenziwanga ngendlela ezibe zifudula 
zisenziwa ngayo kuba izinto zokuzenza azisekho.  Oku kukuthi, le meko intsha 
iphazamise inkcubeko yamaXhosa amasiko awo kwakunye nezithethe. Ngendlela 
engaqondakaliyo abamhlophe ibe ngabo ababe neemihlaba elulwantwentwe, 
bangabafuyi nabalimi. UmXhosa xa efuna ukwenza umcimbi ophalazisa igazi 
njengoko besenza ngokwamaiko abo, kufuneke aye kuthenga inkomo nokuba 
yibhokhwe emlungwini endaweni yokuyikhupha ebuhlanti njengasendulo. Kuthi 
kwakufuneka utywala kunyanzeleke abheke evenkileni athenge imithombo yombona 
namazimba, kanti ebeqhele ukulima avune; kuthi kwakufika ixesha lokuba asile aye 
kuvimba adimbaze asile, apheke utywala kuphele into ibe ithwethwa. 
Iingcali zobume bendalo nemvelo, amasiko nezithethe kwakunye nezeelwimi zixoxa 
kom’amathe zingafihlisi ngalo monakalo. Kumaxwebhu ngamaxwebhu 
ziyalubonakalisa unxibelelwano phakathi komntu nendalo emngqongileyo, zitsho 
phandle ukuba oku konakala kwesimo ntlalo kudale umonakalo nakwiilwimi 
zasendulo.  
Esaxoxa kwa kulo mba 
uHardman(https:ecologicalblog.wordpress.com/2011/11/06/how-does-urbanisation-
affect-biodiversity-part-one/) wenjenje: “Many studies have shown that the expansion 
of the urban environment causes declines and local losses of native species including 
plants and insects.”  
Esongeza olwakhe uluvo ngale nyewe uCherry 
(http://www.dadychery.org/2012/03/10/lessons-from-indigenous-on-promoting-plant-
diversity) uthi: 
 Life in general, has suffered horribly from the 
 runaway spread of European values and the  
notions of progress that began with the Industrial 
Revolution.  
Olu luvo ludulisa ngokucacileyo ukuba, abamhlophe abanelanga kukonakalisa ilizwe 
lase-Afrika; koko bafike bachitha izinto zobu-Afrika “ngelithi zezobuhedeni zichithwa 
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ngabantu ababengazazi bengazifuni kuba befuna ukunyanzela ezabo.” (Saule 
1994:42). Waleka umsundulo uCostandius (2007:22) naye esithi:  
             Because of industrialization and subsequent migration,  
             many African societies experienced social disruption 
             and loss of structure or unity. In the process, many 
             traditions and indigenous knowledge in the form 
             of narratives and proverbs have been neglected and 
             have even been lost. The mechanism of transmitting  
             traditions have also been disrupted. The changing 
             nature of culture also became prominent: some  
              traditions are upheld but most are abandoned 
              when rural people are faced with urban lifestyles 
              and modern technology. 
Le nguqu ayizalanga lutshintsho kuphela, ize nezinto ezithile eziye zangunobangela 
wokutyeshelwa nokulahlwa kwezithile kwinkcubeko yabantu abaNtsundu. Ezinye 
zazo izezo izizwe ezimnyama bezisa kufudula zihomba zizingca ngazo kuba 
ziyinxalenye yenkcubeko yobuzwe bazo.Kungoku nje sinobom obuntlalo isezilokishini, 
sizamana nesimo sentlalo esitsha ngokuzilungelelanisa namaxesha ngenxa yezinto 
ezintsha ezithe zafika. Bexhasa oku, uMaiero noShen (2004: 9) baqokela bathethe 
ngolu hlobo: 
Due to socio-economic and political change and  
unsustainable land use and exploitation  
of natural resources…Communities begin to adopt ways  
of dealing with environment which are not adapted to 
local conditions and subsequently do damage to local  
ecosystem. This in turn causes language and culture shift, 
which means to replace the endemic language and  
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traditional culture with a majority language and  
dominant culture. Consequently local ecological  
knowledge and experience disappear gradually with 
the language through which the knowledge  
and experience communicated fades out.  
Kwesi simo sentlalo sitsha ke, sibonile ukuba ulwimi alusindanga, amanye amaqhalo 
akwaXhosa endulo aphulukene neentsingiselo zawo. Ingaba akho na athe avela, 
abunjwa angqamene kunye nobu bomi butsha?  Ifuthe leelwimi zasemzini lona, 
isiNgesi (nesiBhulu) kulwimi ngokubanzi lingakanani? Ingaba esi simo ntlalo siquka 
inkolo, isikolo, impangelo, umbusazwe siyalukhulisa olwethu ulwimi okanye 
siyaludodobalisa lungabheki phambili?   
UMiller(2010:https://www.culturalsurvival.org/sites/default/files/annual_report_fy2010
_final.pdf) eveza olwakhe uluvo ngesi simo wenjenje ukuthetha:  
                   Culture and language are deeply related in that 
                    Language can be used to reflect the culture of a 
                    particular society or the language can reflect the  
                    culture and its world view…Language is used to  
                    express and sustain culture and cultural  
                    associations that exist in a given society.”  
Inkcubeko nolwimi zinonxibelelwano, amaqhalo likhonkco lokudibanisa olu 
nxibelelwano, ngako oko ayaphila kuba ulwimi luyaphila. Njengayo yonke into ephilayo 
ulwimi lulawulwa ziimeko, luyakhula, luyaguquguquka ngenxa yokuhamba 
kwamaxesha, kanti luyafa xa lungaphuhliswa ngendlela efanelekileyo. Amaqhalo 
asisihombo solu lwimi esashiywa naso ngoobawo, asinakuwayeka afe okanye 
siwalahle ngenxa yempucuko, kwintlalo esiyiphilayo masiwasebenzise, siwaxhonkxe 
okutsha ukuba sinakho, sikwazi ukubeka sibonakalise ubuzwe nobuntu bethu 
kwezinye iintlanga ngawo kweli xesha siphila kulo ngoku. Ukuphuhlisa le mbono, esi 
sahluko siza kujongana nokuphononga ezi ntetho zintsha namaqhalo amatsha 
ngokwesi simontlalo sitsha, njengoko esitsho nokutsho uCostandius ukuba, “The 
influence of urbanisation could, in fact result in new proverbs developing but it could 
also weaken the importance of proverbs in society.” (2007:7)  
    
59 
 
4.3 Iintetho ezintsha 
 
Ngenxa yefuthe lobom bentlalo yasedolophini, impangelo imfundo ingqobhoko 
yobuKristu kuvele izinto ezintsha. Apha ndiza kuxhentsa ndizombelela, ndibhenca-
bhenca obu bom butsha ngokusebenzisa iintetho ezintsha ezingamaqhalo avele 
nkwesi simo ntlalo nefuthe lazo kulwimi lwethu. 
 
4.3.1 Ezinxulumene nenkolo yobuKristu 
 
Abelungu bafike apha bengabafundisi belizwi, baguqula abantu ngeBhayibhile 
babafundisa inkonzo, bachithe izinto zobantu balapha befaka ezabo. Kwabona, 
ecaleni baxakekile barhwaphiliza imihlaba yabantu, into athi ngayo uMqhayi 
kumbongo wakhe othi: Aa! Zweliyazuza: ITshawe laseBhilitani: 
                                     Hay’kodw’’iBhritan’’eNkulu 
                                     Yeza nebhotile neBhayibhile,- 
                                     Yeza nomfundis’exhag’ijoni; 
                                    Yeza nerhuluwa nesinandile; 
                                    Yeza nenkanunu nemfakadolo.     Satyo (1983:22) 
Kwesi siqwentshana esiyinxalenye yomhobe kaMqhayi, siyabubona ubuhiba 
babaMhlophe obuvezwa yile mbongi ngamagama ambalwa kodwa bucace gca. 
Ibiyeyona njongo yabaseNtshona ukusidyobha ngentshongo emehlweni. Iingcali 
zeMbali yeli lizwe kwiSouth African History Online (March 22, 2011: 
https://www.sahistory.org.za/article/european-missionaries-southern-africa-role-
missionaries), zingqina obu buhiba ngokuhlomla uWarwick (1888) esithi:  
                                 It is not for nothing that the statue of Livingstone 
                                 in Edinburgh represents  the missionary-traveller  
                                 with a Bible in one hand and the other is resting  
                                 upon an axe.  
Lithe lakumila ifuthe lale nkolo yobuKristu kwaneemfundiso zayo, yazibonakalisa 
kwintlalo yabantu ngentetho, zavela izaci namaqhalo ezisingisele enkolweni esele 
iyindlela yentlalo yabantu. Nazi ezinye zezi ntetho, Kanti ke ngokweengcali zolwimi 
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namaqhalo, izibhalo zingumhlaba ochume kanobom ngamaqhalo atso uMieder 
(2007:40-41) esithi:  
            What becomes clear is that the Bible and the Qur’an 
            drew from the same fountain of folk wisdom,  
            something that really should not surprise us considering 
            the proximity of their geographical origin… And why would 
            not Allah or God not want to commununicate with us 
            mortals via proverbs, the traditional wisdom that he could 
            be sure his human beings would understand?   
Ezi zingezantsi iintetho asizizo ezo zingamaqhalo eBhayibhile athetha ngawo lo 
mbhali, koko ziintetho ezenziwe ngamaXhosa nezinye iintlanga zalapha eMzantsi 
Afrika akuqonda ngcono ngeziBhalo eziNgcwele, akha amaqhalo anxulumene nazo 
ukunonga nokuphuhlisa intetho kwiimeko zencoko zasekuhlaleni, kumxholo othile 
ekuthethwa phezu kwawo. 
 Ukunyamalala okwehobe likaNowa. Kwincwadi yeGenesis 8:12 [UNowa] 
“Walinda eminye imihla esixhenxe, walisusa ihobe; aliphindanga labuya”. Eli 
qhalo libhekiswa kumntu othi akuthunywa angaze aphinde abuye azokunika 
ingxelo yehambo yakhe, okanye aze nempendulo. 
 
 Imana. I-Eksodus 16:4 “Wathi uYehova kuMoses, uyabona ndiya kuninisela 
isonka esivela ezulwini…” Xa umntu ethetha ngemana kule mihla, uthetha 
ngento efumaneka mahala, simahla. Ngamanye amaxesha ukuthi into yimana, 
kusukuba loo nto isisisulu, ifumaneka mahala nalula. Intetho yesiXhosa 
enentsingiselo enye nale, yile ithi isisele sombinza.   
 
 Isonka semihla ngemihla. KuLuka 11:13 “Siphe imihla yonke isonka sethu 
semihla ngemihla.” Apha uYesu ufundisa abafundi bakhe ukuthandaza, 
njengokuba sisazi esi sivakalisi siyinxalenye yomthandazo owaziwa 
njengomthandazo weNkosi okanye uBawo wethu wasezulwini. Onke ke 
amaKristu ayawazi lo mthandazo ubalulekile kananjalo kuwo. Ukusebenzisa 
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esi sivakalisi kubomi nentlalo yethu bubungqina bokuba siyavuma ngenene 
nangenyaniso iNkosi isikhangele kwaye isilondolozile kangokuba isinika isonka 
semihla ngemihla, iyasondla. Esi sonka siphinda sinikwe ixabiso nangaphezulu 
uve ubani xa ethetha ngomsebenzi awenzayo esithi usisonka sakhe kuba 
kaloku kule mihla nguwo owenza ukuba abe nemali yokuthenga ukutya (isonka) 
sokondla intsapho. Ivele apho ke ngoku nententho ethi isonka sabantwana 
bam. Kwakhona kweli xesha ithi into yakusoloko ixhaphakile ithethwa okanye 
isenziwa mihla le kuthiwe sisonka semihla ngemihla. 
   
 EzikaKesare kuKesare. KuMateyu 22:21 “Nikelani izinto zikaKesare 
kuKesare…” La ngamazwi kaYesu xa wayebuzwa ngabaFarasi ngokuhlawula 
irhafu.Le ntetho ke iseteyenziswa ngumntu ofuna izinto zakhe ebekubolekile xa 
umbolekwa engasabuyisi. Ngamanye amaxesha aba bantu bebebolekene 
kuviwana mhlawumbi kuthandanwa. Xa ngoku sele esithi omnye ezikaKesare 
kuKesare akasafuni naloo nto bekusuthiwa mkhozi ngayo, kuhluthwe nezo 
ubuzithengelwe ngelinye ixesha. 
 
 Udla ukubila kwebunzi lakho. KwiGenesis 3:19 “Uya kudla ukudla kokubila 
kobuso bakho.” Esi sisiqalekiso ku-Adam siwiswa nguThixo mhla bamona 
emyezweni wase Edeni. Sisetyenziswa ke ngeendlela ngeendlela. Ngamanye 
amaxesha le ntetho isetyenziselwa ukukhuthaza ukuba ubani asebenze 
ngokuzimisela ukuze abe nempumelelo. Le ntetho ikhe yasetyenziswa kakhulu 
ukuxhaphaza abasebenzi ngakumbi ngexesha lengcinezelo yamaBhulu kweli 
lizwe, bathi abantu besebenza nzima nje babe ngathi abasebenzi. Kujike 
nokuhlawulwa kwabo kungabi kangangomsebenzi abawenzayo. 
 
 Ukhusela njengokhozo lweliso. KwiDuteronomi 32:10 “Wamlondoloza 
njengokhozo lweliso lakhe.” 
 
 Ukhusela njengesikhukhukazi sifihla amantshontsho aso. KuMateyu 23:37 
“Kufuthi kangakanani na ndithande ukubabuthela ndawonye abantwana bakho, 
ngohlobo esithi isikhukukazi siwabuthele ndawonye amathole aso ngaphantsi 
kwamaphiko”. Ezi ntetho zombini ziye zisetyenziswe kakhulu ngabantu xa 
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bebonisa ukuba uThixo uyakhusela okanye bedinga ukukhuselwa, ngakumbi 
emithandazweni. 
 
 KwaFaro/eJiphuta. Ibali lokukhoboka kwamaSirayeli liyaziwa. Ukuba umntu 
unobungqongqo obugqithileyo ngakumbi emsebenzini anganiki thuba lakubeka 
ubilo kubasebenzi de boniselwe kukugoduka, kuyakuthiwa loo ndawo 
kukwaFaro okanye kuseJiphuta. Kanti ezikolweni apho ingqonyela neetitshala 
zayo zinganeli nje kukufundisa koko ziqeqesha nezimilo zomlisela nomthinjana 
ukuba zibe zihle kuyakuduma ukuba eso sikolo kukwaFaro/eJiphuta. Kaloku 
akukho nto ingafunwa ngumntwana ngakumbi oweli xesha njengomthethonaxa 
sele inguye oza kuzuza. 
 
 Ukuba semlindweni weentombi ezilishumi. Lo ngomnye wemizekeliso kaYesu 
obaliswa kuMateyu 25:1-13. Umyeni lo ulindiweyo, akafikanga ngeli xesha 
ebelindwe ngalo. Uthi ke umntu akulinda into eza kuthatha ixesha ukwenzeka 
kuthiwe usemlindweni weentombi ezilishumi. AmaXhosa ebesebenzisa intetho 
ethi kukuza kukaNxele kwinto edibene nokulinda into isidala. Ezi ntetho 
zingokulinda noxa zahluke kancinci. Umahluko kusekwenzekeni kwaloo nto 
ilindiweyo. Xa usemlindweni weentombi ezilishumi kufuneka umlindi 
angangxami, athi nokuba ungxamile aluyeke luhle ufuba kuba le nto 
ayilindileyo, naxa iza kude ibe iyenzeka asinto iza kuqupha ikhawuleze, iya 
kwenzeka sele kulityelwe. Kaloku ezi ntombi zilishumi ufike umyeni sezikhe 
zalala, “Ke kaloku, akubon’ukuba ulibele umyeni, zozela zonke zalala.” (25:5) 
Kanti xa kuthethwa ngokuza kukaNxele kuthethwa ngento oyakuyilinda de 
uyincame ingaze ifike okanye yenzeke. “Wathi uNxele ukusiwa kwakhe 
esiqithini…wobuya abuye. Wahlala ke elindiwe kodwa akaze abuye, kuba 
wafela apho. Nayiphina ke into elindiweyo ize ingazaliseki, kuthiwa kukuza 
kukaNxele.” Mesatywa (1983: 153)  
 
 Ukulangazelela okweJerusalem entsha. Le intetho isuka kanye kwiculo 
lamaWesile kaDyan 258, umhlathi wokugqibela ohamba ngolu hlobo:  
                                           Ndiyakulangazelela 
                                                     Jerusalem entsha 
                                                     Imizamo yam yophela  
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                                                     Ndakufika kuwe. 
Le ntetho iye isetyenziswe ngumntu onqwenela into ngamandla axolele ukuncama 
yonke into anayo. Njengamakholwa la kaloku anqwenela ukuba abe kuloo Jerusalem 
intsha kubomi obungaphaya kwengcwaba. 
 Uya kucula elandincamisayo. Nale intetho isuka kwiculo 45 lakwaseWesile, 
umhlathi wokugqibela, ohambisa uthi:   
                                      Ndandikhululwe nguWe 
                                                 Entolongweni yam. 
                                                 Se liqhawuliwe nguWe, 
                                                 Ikhamandela lam. 
                                                 Elandincamisayo, 
                                                 Ndalahl’’ubomi bam; 
                                                 Sewundivuyisile 
                                                 Ekulileni kwam. 
Xa ke kusithiwa komnye umntu uya kucula elandincamisayo kukumlumkisa kwinto eza 
kumfaka engozini okanye ibe yingxaki. Noxa le ntetho ithathelwe kweli culo, 
intsingiselo yayo ayisetyenziswa ngendlela efana ncakasana. Apha kweli culo ibonisa 
into esisimanga eyenziwa nguYesu esenzela uluntu liphela, ngoko ke nomvumi naye 
ukulungele ukumlahlela ubom, noxa lo nto ingahle ibe nobungozi. Ingqamana 
nentsingiseleo yeqhalo elithi isala kutyelwa sibona ngolophu. 
 Ukuba ngunyana wolahleko. Lo ngomnye wemizekeliso kaYesu efundisa. 
Amakholwa ayalazi ibali lonyana wolahleko kuLuka 15:11-32. Umntu othi 
afulathele ikhaya atshe nelizwe abuye sengumpha ochutywe walahlwa uye 
aziwe njengonyana wolahleko. Kaloku Ukufika kwabelungu kuze nempangelo, 
mandulo umfana ubehamba aye kuphangela emgodini, eRawutini omnye 
asinge eKapa elwandle. Uyolo lwedolophu ke belumenza umntu angacingi nto 
ngekhaya asuke athi yonwaba ntliziyo kusekhaya nalapha, elibala ukuba 
ushiya indlala ibomvu ekhaya. Omnye athi mhla wabuya abuye sele babhubha 
nabo bazali umzi ugcinwe zizizalwane ukuba awudilikanga. Uninzi belubuya 
lungenayo naloo mali lwalumke lusiya kuyisebenza. Kuthi ke kwakuba nje 
zimana zivela iintetho zokuba unyana wolahleko ubuyile. Ngamanye amaxesha 
ukuba ngunyana wolahleko kuye kubhekiswe kumntu onezimbo 
ezingadibaniyo nekhaya lakhe ezingaziwayo ukuba uzibone wazifunda phi.  
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Lo mzekeliso wolahleko ubuya usetyenziswe nguG.B. Sinxo enoE.F. Gwashu, 
njengezihloko zeencwadi. USinxo uthi Umzali wolahleko, logama uGwashu athi 
Intombi yolahleko. (Le ncwadi kaGwashu ayisekho kushicelelo). Bobabini aba 
babhali babonisa izimilo ezingafanelekanga nezingamkelekanga esizweni ngezi 
mbalo zabo. USinxo usibonisa ukuba xa ingqeqesho yomzali ingalunganga 
ineziphumo ezingalunganga nasebantwaneni babe ngabolahleko, aze nomzali 
abonwe nje ngomzali wolahleko nasisizwe.  
 USathana akalali engatyanga. Yintetho yale mihla esetyenziswa xa ubomi 
bukuphethe ngendlela entle izinto zingathi ziyayondelelana, suka ngesiquphe 
sokuqhwanyaza kweliso ziguquke konakale kanye le nto 
ichulumancisayo.USathana waziwa njengendoda engumphithikezi wolonwabo, 
kuba wafika nasemyezweni wadunga ulonwabo phakathi kwabantu noThixo. 
Uthi umntu akufikelwa sisithwakumbe esimtsho angayazi eyokuqala 
neyokugqibela ashwabule ethukisa kuphume ngefestile nolo lonwatyana 
ebenalo, uSathana ukholwa kanye xa kunjalo kuba ukubalela enanini 
labangabakhe, ngoku ubusithi usindile, alale etyile.  
 
 Umfundisi ulindwa ngeculo. Enkonzweni, kuthi xa umfundisi kunye/okanye 
abashumayeli bengekafiki, kukhabe kuvunywa iingoma namaculo de iqale 
inkonzo. Le ntetho iye isetyenziswe xa kukho umcimbi kulindwe oosingaye, 
ukuba makungahlalwa nje mayibekho into eyenziwayo lo mzuzu kulindiwe. 
 
 Amen, icawa iphumile. U-Amen ligama elisetyenziswa kakhulu enzinkonzweni 
kwakuba kugqityiwe ukuthandazwa okanye ukuphela kweculo, kanti ke   
nangexesha lentshumayelo xa lowo ushumayelayo ethetha inyaniso 
engangxengwanga liye lihlahlambe ngo-Amen ibandla kuba lingqina loo 
nyaniso. Ngokwezichazi-magama ezahlukileyo u-Amen uthetha makube njalo. 
Ukuphuma kwenkonzo (icawa) kuye kwenziwa ufefe kulandele u-Amen lo, oku 
ke kukuthi yonke into igqityiwe necawa iphumile. Xa ke ngoku uThileshe 
esebenzisa le ntetho, kusukuba ekhuza isimanga okanye umhlola ngakumbi 
apho isehlo singalindelekanga khona. Oku kuthetha kunje kubonisa ukuba lowo 
uphulaphuleyo, ukhuzayo akasenanto yakuthetha konke konke kwimeko leyo. 
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 Njengokuba inkolo yobuKristu isiya ingena nzulu kuma-Afrika, nolwazi ngeBhayibhile 
luya lukhula ngokukhula, nezi ntetho zingala maqhalo ziya zisanda njengezixhobo 
zokuvuselela ukholo, athi uMoon 
      (https://orality.imb.org/files/1/279/African%20Proverbs.pdf) “Provebs functioning 
as religious symbols, serve as open windows, giving invaluable perspectives into 
worldviews.” Ezi ntetho azaneli nje ukukhulisa ulwazi ngeBhayibhile nenkolo, kodwa 
njengokuba zingolwimi lwemveli, ziphuhlisa ziqhubela phambili ngaxesha-nye 
inkcubeko nolwimi lwethu. “Proverbs can aid in the development of African 
expressions of Christianity in culture.” Ngokutsho kukaMoon.  
Kanti ke, njengokuba inkolo nolwazi ngeBhayibhile lufundiswa ngakumbi, 
abashumayeli baziyilela mihla le ezinye iintetho ezintsha ukuze iintshumayelo zabo 
zivakale zinambitheka. Uthi lowo uliciko ayisebenzise kakhulu le ndlela 
yokushumayela esebenzisa isibhalo ukuze abantu bambone uThixo ngendlela elula 
nabayaziyo ulwimi lwabo. Exhasa olu luvo uMieder (2007: 41) uthetha nje: 
     ... and as proverbs as A. Dundes has shown 
    so convincingly, are doubtlessly important  
    verbal vehicles to assure religious and  
    social communication.    
Iityalike ezinenkokheli ezimnyama ezikwaziyo ukushumayela ilizwi leNkosi 
ngobuchule nezagwelo ezingamaqhalo nezaci ngeelwimi zazo, zizalwa mihla le. Oku 
kububungqina obuxhasa uluvo lokuba oyinkcubabuchopho ekwazini nasekuthetheni 
ulwimi lwakhe unakho ukusisebenzisa esi sakhono nesiphiwo ukuguqula abantu 
abasondeze kuMdali wabo. 
 
4.3.2 Ezixube isimo sentlalo esinefuthe lemfundo nobomi basedolophini 
 Ukuyifunda ivaliwe. Into efundwayo yebhaliweyo, isenokuba yincwadi (a book) 
okanye ileta njengoko amaXhosa ayefudula esithi yincwadi. Uthike uThileshe 
ukuze abe nakho ukufunda incwadi neyaluhlobo luni kufuneke ayivule kuqala. 
Xa ke umntu enokuyifunda ivaliwe lo nto ithetha ukuba unobuqili obungaphaya. 
Le ntetho ke iye isetyenziswe kumntu okwaziyo ukuyibona into eneqhinga 
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isekude kanye ngoku bekucingwa ukuba ifihlakele, azi ukuba kukho inkqatho 
okanye ubuxoki ngoku bekungathi kuphumelele ukubufihla. 
 
 Ukuphuma ngereseyisi (recess). Ireseyisi likhefana eliphakathi kwezifundo 
kwimini yesikolo le kuthiwa ngabanye kule mihla ngu(e)leven, kuba ikholisa 
ukuphuma ngentsimbi yeshumi elinanye okanye ibhreyikhi (break). Umntu 
ophume ngereseyisi sikolweni ngumntu ophume engabhekanga phambili 
kakhulu nemfundo; ngoko ke ulwazana analo akukho nto lunokumnceda kuyo 
ukusuka apho lungajika lube yingozi kwakuye. Le ntetho iye ibhekiswe kwaba 
bantu bathanda ukuzigobha amacala ngathi banolwazi kanti abazi nto tu, 
kuthiwe ke waphuma ngereseyisi ecinga ukuba isikolo sesiphuma kanti hayi. 
Ngamanye amaxesha le ntetho iye isetyenziswe ngumntu ozaziyo ukuba 
wayokukroba nje esikolweni, uthe akukwazi ukubhala kwaba kanti leyo imfundo 
imanele. Athi ke umntu akucelwa ukuba enze into efuna imfundo noko ethe 
kratya kwanayo azichaze ukuba akakho kwelo nqanaba kuba waphuma 
ngereseyisi. 
 
 Imfundo sisitshixo sokuvula zonke iingcango ezivaliweyo, nalapho kungekho 
minyango khona. Le nteto ibonisa ukubaluleka kwemfundo nokuba lowo uthe 
wafunda akasweli msebenzi kwaye ukuziqhubela phambili kokona kulungileyo 
kuba kunomvuzo. Ikhuthaza ukuba umntu afunde kangangoko anakho xa 
imeko imvumela. 
 
 Imfundo ayisuleli/imfundo asilolifa. Kuxhaphakile ukufumanisa ukuba abazali 
abafundileyo, inzala yabo iye ingafuni tu ukufunda. Le ntetho ke iye ibhekiswe 
kubantwana babantu abafundileyo abangasifuniyo isikolo. Ikhuthaza ukuba 
mabangacingi ukuba xa bezalwa ngabantu abafundileyo baza kusuleleka yilo 
mfundo yabazali babo. Okwesibini, into yokucinga ukuba bakuthi bakubhubha 
abazali loo mfundo yabo bayishiyele bona nzala yabo ibe lilifa labo ayenzeki, 
umntu ofundileyo ungena nayo engcwabeni imfundo yakhe, kwaye ayibenzeli 
nto abo baseleyo. 
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 Uya kumpela ung’ong’o ngesiGrike. Ukufika kwabantu abaMhlophe kweli lizwe 
kuye kweza nazo nezinye iintlanga ezingengomaNgesi, njengamaJamani, 
amaRoma amaGrike njalo-njalo. Kubantu beli lizwe ababengakwazi kuthetha 
ezi lwimi zaseNtshona, isiGrike basibone njengolunye lolwimi olunzima kakhulu 
ukuluthetha. Ung’ong’o lelinye lamagama angelula nangolu lwesiXhosa ulwimi 
ukuba abe ubani unokumpela okanye unokumbhala, kuya kubekisa phi ke xa 
aza kumpela ngesiGrike? Le ntetho sisilumkiso sokuba uyakuba sengxakini 
ekungayi kuba lula ukuphuma kuyo. Le ntetho idibana nentsingiselo yeqhalo 
elithi isala kutyelwa sibona ngolophu. 
 
 Akuva bhlowu nastatshi. Ibhlowu nesitatshi zezinye zezinto ezifike 
nabaMhlophe ezazisetyenziswa kakhulu ekuhlambeni impahla itsho ibukeke 
ithi qhashi iphume ibala. Ithi ke xa sele indala into kucace ukuba ezi bhlowu 
nezi zitatshindini azisenaluncedo tu. Le ntetho ke iye ithethwe xa othile 
engafuni kuxelelwa, ephuma izithuba enganqandeki. Ukuthi into (nokuba 
ngumntu) ayiva bhlowu nasitatshi kukuthi hayi ixakile, kufane nokuthi utsibe 
ilitye likaPhungela. 
 
 Undikha ngetispuni amacephe ekhona/undikha ngecephe leti amacephe 
okutya ekhona/ undikha kancinci. Zonke ezi ntetho zithetha into enye, 
ukudelela. Le yokuqala intetho ithande ukuxhaphaka mvanje, ngakumbi kule 
mpi ifundileyo. Enye intetho ekwathetha into enye nale kukuthi undithatha 
tshiphu (cheap) okanye uyandicuntsa. 
 
 Uyazithanda iibhasi ezicothayo. Ibhasi ecothayo kulula ukuba abafana 
bedolophu nootsotsi bayikhwele ngoku sele ihamba nokuba ibisele ibashiyile 
kuba ayibaleki ngamendu aphezulu. Amaxesha amaninzi aba bakhweli 
bebesima apha ngasemnyango besenzela ukuba bangabhatali, baphinde 
bahle ingekemi ngxi. Ukuthanda ibhasi ecothayo ke kukuthanda izisulu. 
Kutshiwo kumntu ohleli nje ufuna ukufumana izinto mahala angahlawuli.   
 
 Umuncu. Le ntetho ithandwa ukubhekiswa emntwini owenza into yobuyatha. 
Ithandwa kakhulu ziititshala, ziyisebenzisa kwabo bangenamandla angako 
kwizifundo, uve ke kumana kusithiwa umfundi othile umuncu behlonipha le 
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ngxaki yakhe, ngamanye amaxesha kude kuthiwe lowo usisimuncu, okanye 
uyityuwa. Ngamanye amaxesha uthi ngoku umntu enamandla engqondo 
abenze ubutyhakala, azive sesitsho ngokwakhe ukuba wenze ubumuncu.   
 
 Akukho mlenze ungenadolo. Le ntetho iye isetyenziswe xa kukho 
ukwenzelelwa kwabathile kuba mhlawumbi besaziwa ngabo basezikhundleni 
ezinamagunya, balungiselelwe kuqala nokuba bebefike mva, okanye 
bafumane imisebenzi nokokuba iimpepha azimvumeli ukuba angafumana loo 
msebenzi. Le ntetho ihamba indlela enye nale ithi igazi liyajiya kunamanzi, nto 
nje umahluko kule kukuba abantu abanyanzelekanga bazalane, besenokuba 
ngabahlobo bangabi zizihlobo.  
 
 Ungabokudela umqulu iiyadi ungekazibali/ungazibalanga. Le ntetho ithi umntu 
makangabokudelela omnye umntu okhangeleka mncinane okanye ngathi 
akanabungozi engamazi kakuhle, makamnike indawo yakhe amxabise nokuba 
mncinane, kuba kungathi kanti uthwele lukhulu. Enye intetho ethandwayo kule 
mihla enentsingiselo esondeleyo kule yile ithi ukujonga ebhatyini. Xa kaloku 
umntu umjonga ebhatyini umthi wala njee, mhlawumbi ujonge isinxibo eso 
sakhe, akwazi nto ngaye kakuhle. 
 
       Kusenokwenzeka ukuba nale bhatyi uyijongileyo ayingqinelani mpela nalo 
mtu mhlawumbi ingumaxhweb’ethambisa ongaxeliyo nokuba kuyasa, abe kanti 
lo mntu uyingqonyela yengqwangangqwili yesithwalandwe. Le ntetho 
yokujonga ebhatyini ifana ncakasana ngentsingiselo nale yesiNgesi ithi you 
can’t judge a book by its cover. 
 
 Uzithwalisa amacangci kukho umoya. Amacangci aze nabantu abamhlophe, 
kuthe kwakuphucukwa izindlu zayeka ukuba ngoongqu-phantsi abafulelwa 
ngengca, koko abantu bazakhela iingxande ezinophahla lwamacangci. Icangci 
ke linabo ubungozi, kwaye ukuba alibethelelwanga kakuhle kulula ukuba 
kwakuvuka isaqhwithi nokuba sisitshingitshane limke nomoya. Ukuthwala 
icangci kukho umoya ke kukuzifaka entweni engazi kukuxaka nje kuphela koko 
enokukwenzakalisa. Le ntetho ke iye ibhekiswe emntwini ozixakekisa ngento 
eya kumenzakalisa ukuba akaphaphamanga.    
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 Uzixhoxh’igila ngenkuku yasenekhsdo (next door). Kubomi basendulo, 
ubumelwane yenye kwizinto ebezinexabiso kakhulu ekuhlaleni, kwaye 
abamelwane bebengena baphelele omnye kwimicimbi yomnye; kude kubekho 
neza ntetho zithi andinakwenza nto kulo mzi uzibaningeshe engekho apha, 
atsho exela ummelwane. Kule mihla umntu uziphilela ubomi bakhe akukho 
mmelwane unalungelo lankungena izinto zomnye umzi engamenywanga. Kanti 
naxa sele emenyiwe kukho imihlaba angenakuyinyathela. Le ke intlalo 
yokuphila siyifundiswe yimpucuko yaseNtshona, le ntetho ke nayo ingqina into 
yokuba akuyonto kwizinto zakwammelewane, sukuzikhathaza ngazo. Eli qhalo 
liphikisana kakhulu neqhalo eliqulathe ubuXhosa elithi umntu ngumntu 
ngabantu. Nanku uLassiter (2000:9) naye ekungqina oku ngokuthi: 
            The effects of capitalism are already being 
            felt in our families. Individualism in society  
            is increasing. Even families in rural areas 
            like to operate in isolation, and those who offer 
            any help are keen to help their immediate  
            families only. The (conjugal) family is  
            becoming more independent…The communal 
           system is breaking down. 
Ehlomla kuJadezweni (2007) kunye noZiehl (2002) uCostandius uyaxhasa olu luvo 
esithi:  
              Some of the ubuntu or communal aspects 
              are no longer relevant because of the different 
              experiences and surroundings that an urban  
              person might be exposed to… Most black  
              South Africans living in metropolitan areas  
              have adopted to urban traditions.          (2007:7) 
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 Intaka ibhabha phezulu kodwa itya apha phantsi (emhlabeni). Le ntetho iye 
ikholise ukusetyenziswa ngumntu ekukudala ezonda omnye, uthi ke akuba 
emfumana loo mzondwa engacinganga; kuba ebucinga akasayi kuze afikelele 
kwindawo akuyo asebenzise le ntetho. Le ntetho inentsingiselo efanayo nale 
ithi unyawo alunampumlo. 
 
 Waqhawuka ujingi abantwana bedlala. Umdlalo kajingi asinto ukuthandwa oku 
ngabantwana. Ukuba unokuqhawuka ujingi kukho umntwana okhweleyo 
kungaba yingozi emasikizi ngokungenambaliso.  Abadlali nabakhweli bakajingi 
baye baqinisekise phambi kokumbhabhisa phezulu ukuba womelele kwaye 
ubotshelelwe kakuhle ukuze kungabikho ngozi. Le ntetho igxulushe intsingiselo 
esondeleyo kwintetho ethi yaqhawuka imbeleko. Ukuqhawuka kwembeleko 
kukonzakala kosana olubelekiweyo, njengoko nokuqhawuka kukajingi 
ikukonzakala kwalowo ukhweleyo. Le ntetho ke iye isetyenziswa xa kukho 
ukungaqondani phakathi kwabantu abavanayo kude kucace nokuba ubuhlobo 
bungasuka buphele. 
 
 Ikhonkota ehambayo, emileyo iyayichamela. Iimoto ezi zifike nabelungu kwaye 
abantu abaninzi abamnyama bebengenazo kakhulu mandulo, kuba 
bebekhwela amahashe. Izinja zamandulo ke bezingayazi imoto nokuba sisilo 
okanye yintoni nangenxa yomgqumo wayo. Ukuba zikhe zabona imoto ziza 
kulala emva kwayo zitsho ngesankxwe ziyileqa ziyikhonkotha. Kanti xa le moto 
imile, efike kuyo kuqala isuka ngokuyijoja kuqala iyijikeleza, yandule ukunyusa 
umlenze iyichamele. Le ntetho ke ithi, abantu abanenkqubela kusoloko kukho 
izinto ezithethwayo ngabo ezingentle, ezizama ukubanyelisa emehlweni 
esizwe. Kanti ke aba bangoodaxa akukho kwanto iphucukileyo ithethekayo 
ngabo. Le ntetho ikhuthaza abantu abanenkqubela ukuba bangazihoyi izinto 
abasoloko betyatyekwa ngazo, koko bazimisele ukubheka phambili kuloo nto 
intle bayenzayo. 
 
 Uya kudibana nenyoka iphunga umhluzi. Inyoka akukho apho iza kudibana 
khona nomhluzi ngaphandle kokuba ingene endlwini. Ayiphungi kwamhluzi ke 
inyoka. Xa kusithiwa uya kudibana nayo iphunga umhluzi kuthethwa ukuba 
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uyakuba sengxakini enobungozi ekungasayi kuba lula ukuphuma kuyo. Le 
ntetho ifana nqwa ngentsingiselo naleyo ithi uya kumpela ung’ong’o 
ngesiGrike.  
 
 Ukuba yinja yomlungu. Izinja zabelungu zixatyisiwe kakhulu ngabantu bazo 
kangangento yokuba kuhleli nje kuhanjwa nazo. Xa zikhweliswe emotweni 
uyakufika zikrobe ngefestile. Umntu oyithanda kakhulu imoto, ngakumbi 
ongenayo kuthiwa ke yinja yomlungu. 
 
 Izinja zomthetho. Amapolisa aziwa njengezinja zomthetho.  
 
 Ukuyibeleka ikrwempa. Le ntetho isukela kwisilwayana sasekhaya ikati 
esikhangeleka njengesingenabungozi. Ikati ke iyakuthanda ukusingathwa, uthi 
ke wakuyisusa ingekaneli kukufunqulwa oko izifake zitshone iinzipho ingafuni 
kusuka. Ukuyibeleka ke ikati ikrwempa inje kungamfaka umntu engxakini xa 
kufuneka eyithule emhlana ingafuni. Le ntetho ithetha ukuba UThileshe uzifake 
engxakini engakhange abe uqaphele, ngoku uqonda sele kuphakati ukuba le 
nto angene kuyo asiyiyo le nto ebecinga ukuba yiyo. Uyive ke le ntetho 
nekholisa ngokusetyenziswa ngale ndlela; “Kutheni ingathi ndiza kuyibeleka 
ikrwempa nje?” 
 
 Ukuziphakula ungaziqhumiselanga. Apha kuthethwa ngeenyosi. Abasingi 
beenyosi bayayazi ukuba phambi kokuba baphakule kufuneka iinyosi ezi 
ziqhunyiselwe zizokudola zingabi nakumluma lowo uphakulayo. Khawufane 
ucinge ingozi yokuziphakula zingaqhunyiselwanga. Le ntetho ke iye 
isetyenziswe xa uZibaningeshe esiya engxakini eyibona eyijongile okanye 
ecetyiswa ukuba lumke.  
 
 Ukuba semva emleveni. Umlevo lulwimi okanye into entsha ethethwayo 
ekuhlaleni. Le ntetho ithetha ukuba umntu akazazi iindaba ezintsha 
ezithethwayo nangoku sele zithe ndi-i esixekweni, iyinto ethethwa phantse 
ngumntu wonke. Lowo ke ungazaziyo kuye kuthiwe usemva emleveni. 
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 Umlomo wakho lipolisa lakho. AmaXhosa athi umlomo awubekwa siziba, oko 
kukuthi awudalelwanga kubotshwa, uyathetha nokuba into ilungile okanye imbi.  
Koku kuthetha, umlomo lo ungakufaka enkathazweni, ngokuthetha nezinye 
izinto ebezisacezelwa zingathiwa pahaha. Ukuthetha ke ngamanye amaxesha 
kungayiqhubela phambili nengxabano, kwenze nokunye ukuthetha okuninzi. 
Kwa lo mlomo, ungakukhupha enkathazweni, ngokusuka umniniwo awuvale 
athule athi tu, nokuba ikho into ethethisayo. Ngokuthula uzikhupha kokunye 
ukuthetha okuninzi, ithi mhlawumbi ingxabano ibiza kubheka phambili isuke 
iphele. Le ntetho ke ithi yiqaphele okanye uyilumkele into oyithetha ngomlomo 
wakho kuba ingakufaka okanye ikukhuphe engxakini.   
 
 Hlekisa mfaz’epolisa, ukhwela ngaphambili evantyini. Amapolisa aqhuba 
iivantyi aye abakhwelise ngaphambili abafazi babo kuba kaloku apha ngemva 
kukhweliswa amabanjwa nezinja zamapolisa ngamanye amaxesha. Kwixesha 
eliphambi kwenkululeko ibikhe yaliwongana elithile into yokusebenzela 
urhulumente ngakumbi kwicala lezo mthetho. Abafazi bamapolisa ke nabo 
iyinto abazidla ngayo. Le ntetho iye ibhekiswe kumntu ongakwaziyo 
kubonakalisa uvelwano xa omnye esengxakini, asuke ahlekise ngalo ngxaki.  
 
 Ukubaleka ebhantini/emtyeni. Le ntetho ithetha ukuba umntu uthe phithi zizinto 
zolonwabo, akanaxesha soloko engxamile ekhangele ukuba konwatya phi. 
 
 Utya amaqhosha ebhatyi yakho. Umntu otya amaqhosha ebhatyi yakhe 
ngumntu onezinto zakhe nongaswele nto, onemali ke ukutsho.   
 
 Ukuba ngumaMgobhozi: Le ntetho isukela kumdlalo kamabonakude othi Hlala 
kwabafileyo. Kulo mdlalo kube kukho intokazi ekhatywe isifuba, eziphaka 
zishushu iindaba zabanye abantu apha elalini egama layo lingumaMgobhozi. 
Ngenxa yalo mdlalo umntu ongenasifuba uye anikwe eli gama lale nkosikazi 
kuthiwe ngumaMgobhozi. 
 
Ngenxa yefuthe lemfundo neelwimi zasemzini, ezinye zezi ntetho zixube iilwimi 
ezimbini kuba kaloku sekuxhaphake ukusetyenziswa kwala magama 
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esiNgesi/siBhulu, okanye igama lesiXhosa alikho, kungenjalo alaziwa. Ethetha ngoku 
kuxutywa kweelwimi, uRoss (2006:13) uthi: 
     A mechanism towards language shift is the adoption 
     of code-switching or borrowing where the mother tongue 
     co-exists and is used in conjuction with certain words or 
     phrases from another language to aid understanding,  
     maintain fluency, indicate social standing or when  
     there is no natural substitute.” 
Okwesibini, amaqhalo amaninzi esiXhosa athe atyelelelwa ngalawo ayimiguqulwa 
yeentetho namaqhalo esiNgesi. Endaweni yokusebenzisa iqhalo lesiXhosa suka 
kuthathwe umguqulelwa siXhoseni weqhalo lesiNgesi. Apha ngezantsi ke zibekwa 
zombini ezi ndidi, axube ulwimi kwanalawo ayimiguqulwa.  
 Le nto ilivili iyajikeleza. Eli qhalo lithetha into enye neqhalo lesiXhosa elithi 
inkungu ilala kwiintaba ngeentaba.  Lithetha ukuba noxa usengxakini 
namhlanje ngomso usenokuba seluyolweni. 
 
 Ukuba isihlangu siyakulingana sinxibe. Izihlangu zizinto zabelungu, kwaye ke 
azisoloko zimlingana umntu. Zithi zakungalingani zikutye zikutyabula kanobom, 
uyakuzikhulula sowunamadyungu-dyungu ukuba akuqondi. Le ke yintetho 
ekwekwayo kwaye xa isetyenziswa sukuba kungekuhle ncam, oyisebenzisayo 
naye sukuba egwexa, ekwekwa okuthile elindela nantoni na. Amaxesha 
amaninzi kule ntetho abantu bayakholisa ngokusishiya isibizo esiyintloko u-
isihlangu, bathathe ngokuthi ukuba siyakulingana sinxibe. Intetho 
enentsingiselo efana nale yile ithi isazela sidla umniniso 
 
 Kungaqhuma kubasiwe. Le ntetho inentsingiselo enye neqhalo lesiXhosa elithi 
(iinyosi) zingasuzela zityebile. Le ntetho ke iye ibhekiswe kumntu othi 
kwakuthethwa ngento ethile emenza abe nonyungu, asuke afune ukukudla 
ngamazinyo abe lugcwabevu olungenakuthiwa cha, oku kanye kweenyosi 
ezinobusi. 
 
 Ukuba noseven emva kwendlebe. Le ntetho ibhekiswa kumntu ongafundanga, 
okanye iqaba.  
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 Umntu ngumva wekhabhathi. Le ntetho ibhekise ekubeni umntu lo 
angakukhohlisa ukhohliseke, enze kanye le nto ungakhange umcingele ukuba 
angayenza, ngakumbi into embi. Kaloku ikhabhathi njengokuba intle nje 
ngaphambili ithwele izitya nezinye izinto zokuhombisa, wakuyitsala ubona 
ubumdaka namabibi oyikisayo. Umntu ke naye ukhangeleka elungile 
ngaphandle kodwa intliziyo nengqondo yakhe yaziwa nguye ukuba ingcole 
kangakanani njengomva wekhabhathi le. Le ntetho ke ithetha into enye nale 
ithi umntu lilahle elinothuthu. Kaloku ilahle elinothuthu uyakulinyathela 
ucinga ukuba licimile alisenabushushu suka likutshise.  
 
 Thoba i-emele kuloo ndawo ukuyo. Le ntetho kuthiwa yaqala ukusetyenziswa 
nguBooker T. Washington wase-Amerika. Ithetha ukuba umntu makazincede 
aziphilise, azikhulise kule ndawo ukuyo, ngokwenjenjalo akancedi yena yedwa 
koko unceda nabanye.    
 
 Igazi liyajiya kunamanzi. Liqhalo lesiNgesi eli, libeka phambili ukuzalana 
kwabantu ngegazi ukuba kokona kubalulekileyo. Lisingenisa lisibonise nzulu 
ubume bobom babantu abamhlophe, nendlela abazenza ngayo izinto. Kubo, 
ubunguwe siqu yeyona nto iphambili wandule ke ukujonga usapho lwakho zize 
ke izizalwane zilandele mva. Le ntetho ikhuthaza ukuba abo bazalana ngegazi 
bakhuselane bakhathalelane bodwa nokuba imeko ithini na. Okuthethwa  
nguLassiter kuxhasa le ngongoma, ngokuthi:    
       In European philosophy of whatever kind,  
       the self is always envisaged as the something 
       inside a person or at least as a kind of container  
       of mental properties and power (2000:6) 
Nangoku kwaye kwalula kwizizwe zaseNtshona ukufika zihluthe imihlaba yezizwe 
eAfrika, zabelane ngayo zodwa kuba kaloku zisondelelene kakhulu ngegazi 
nangebala ngaphezu kwabantu bamnyama. Ngenxa yokuba ke sizithathe ngeenyawo 
ezinentsente ezi zinto zasemlungwini, kulula ukuba ubani athethelele lowo azalwa 
okanye azalana naye engakhathalele nokuba nguye owonakalisileyo, atsho 
ezithethelela ke ngale ndlela sesiyivile apha ngentla. 
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 Umtshayelo omtsha uyacokisa ukutshayela. Kuthi kwakungena umntu omtsha 
esikhundleni esinewonga, ngakumbi emsebenzini, akhe ahambele phezulu 
azenze izinto zime ngendlela athi namavila ebeqhele ukunyotha arhwaqele. 
Ababukeleyo ke bancoma ngoxanasi bathi usengumtshayelo omtsha yiyo loo 
nto ecokisa ukutshayela. Ethubeni liza kufika ixesha lokusiqhela isikhundla 
njengabo bangaphambili, athobe isantya luhle nofuba kuba sewuqonda kwaye 
ewuqhelile ngoku nomsebenzi wesikhundla eso. 
 
 Ukwenza intaba isiduli sembovane. Le ntetho, ithetha ukuba umntu uthi into 
ingenamsebenzi ayenze into enkulu.   
Ezinye zezi ntetho zale mihla asikwazi ncam ukuzibala njengamaqhalo, noxa zona 
zinakho ukuba ngawo ngenxa yokuba zinobulumko ezibuthweleyo nemfundiso efana 
naleyo yamaqhalo esisele siwazi. Unobangela woku kukuba, ezi ntetho zisetyenziswa 
kwingingqi ethile kuphela, ngamanye amaxesha ngabantu abadityaniswa yinto ethile 
kuphela umzekelo abashumayeli, iititshala okanye abaqhubi bezithuthi zikawonke-
wonke. Bacacisa le mbono ngakumbi uJoshua noogxa bakhe, uJumai noNonyerem 
(2013:48) becaphula uTrent (1905:10) othi “no matter how fulfilling a saying may be, 
it cannot just be esteemed as a proverb. For a saying to be regarded as a proverb it 
should be in use for quite a time…”  
Ezinye zezi ntetho zilolu hlobo zezi zilandelayo: 
 Undibilisela amanzi, nawakho ayatsholoza. Oku kuthetha ukuba njengokuba 
uxakekile undenzela amayelenqe nawe, ukhona okwenzela wona. Le ntetho 
isibuyisele kwela qhalo lithi inkungu ilala kwiintaba ngeentaba, ngokunjalo le 
ntetho yale mihla ithi ivili liyajikeleza. 
 
 Ulibele kukugxelesha esam isitya, umhluzi uyaphalala kwesakho. Apha 
kubonakaliswa ukungoneliseki yile nto uyiphetheyo iyeyakho, ufune le 
ingeyoyakho. Le ntetho ingqamene ngentsingiselelo neqhalo elithi ungaphathi 
mpuku-mbini, enye iyakukuphunyuka.  
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 Ukubopha inyanda yamathumbu. Le intetho ithetha ukufuna ukwenza into 
enganakuze yenzeke nokuba ungazama kangakanani na. Amathumbu kaloku 
ngala athi uwaqoshelisa kweli cala, abe ephihlika ephuma kwelinye.    
 
 Ukubhinqisa ibhanti enamalahle. Amalahle ayatshisa, xa umntu enokubhinqa 
ibhanti enamalahle angatsha onzakale kakubi. Le ntetho ke ithetha 
ukutshutshisa omnye umntu.  
 
 Uyimoshile igravy (umhluzi) wayinika izinja. Umhluzi asinto ukuthandwa 
ngabantu ngenxa yencasa ethi ikunike kona ukutya, ingakumbi abantu 
abakhulu amaxhego namaxhegokazi, de kubekho neentetho ezithi umhluzi 
asiyo nto yokunikwa abantwana. Oku kubonakalisa ukuba uyinto engathandwa 
nje kuphela koko umhluzi lo unexabiso elithile. Uthi wakonakala, ukonakalise 
konke ukutya kungabi nakutyeka, kuyokulahlwa ezinjeni. Le ntetho ke ithi 
wonakalise into enexabiso, kwaye uzonakalisele ngokwakho. Intsingiselo 
yalapha isondele kweyentetho ethi uxam waphusile. Umahluko usekubeni 
kule yale mihla, umonakalo udalwa nguwe wena mntu ubufumana inyhweba, 
kanti kule yamandulo kukruquka okanye kudinwe lowo “ebekuzuzwa kuye 
izinto, busulu, asuk’atshitshe aselefunyanwa eyintshibakhwe namhla 
elugqwegqwelele,” Rubusana (1906:23). 
 
 Ububele oburhawuzelisa amakhwapha. Le ntetho ithethwa kumzali onobubele 
kakhulu obungade bubonakalise abantwana, bageze xa kungenakuthiwa hayi 
kubo. 
 
 Ukubamb’esinqeni. Ukufika koonomyayi (cell phones) bebenezingxotyana 
abathi bafakwe kuzo ze zibe nendawo yokuthi xhwa apha embhinqweni. Uthi 
ke umntu xa efuna othile angamfumani, athi uza kumbamba esinqeni. Uthetha 
ukuba uza kunxibelelana ngaye ngonomyayi lowo wakhe ohlala kwesi 
singxobo.       
 
 Ukuba sehlathini okanye ukuya ehlathini. Le ntetho ineentsingiselo ezinokuba 
liqela, nazi ezinye zazo:  
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Eyokuqala intsingiselo, xa kusithiwa umntu usehlathini kuthethwa ukuba akazi 
nto kumnyama tu kuye ngokwasengqondweni, ngathi usehlathini. Kufane nokuthi 
bubusuku obungenanyanga.     
       Okwesibini, kubhekisa kubantu basebuhlanti, xa ithe inkwenkwe yaluswa. 
Ngexesha isebakhwetheni kuthiwe isehlathini. 
        Okwesithathu, ngenxa yefuthe lezopolitiko, abantu ababebaleka urhulumente 
wengcinezelo babhacele kumanye amazwe aseAfrika nawaPhesheya kolwandle 
kwakusithiwa basehlathini kuba beyokuqeqeshelwa ukuba ngamajoni enkululeko aya 
kubuya ngokuza kulwela inkululeko.  
Kwalapha kulo mrhiba wezopolitiko, kukho amagama athe ngenxa yefuthe lopolitiko 
anikwa iintsingiselo ezintsha ezinelifuthe. Athe ngoku la magama ambaxa 
ngokwentsingiselo kuba equlethe obu bumbolo-mbini, njengoko ezizikweko zanto 
yimbi engeyiyo leyo yentsusa. Kuthi ukuze kuphuhle eyona ntsingiselo, kufuneka 
igama lisetyenziswe kwisivakalisi ukuze icace eyona nto lithetha ngayo. Obu buchule 
bubonakalisa indlela abantu abathi bawasebenzise ngayo amava abo entlalo nendlela 
abaphila ngayo kulwimi lwabo lwemihla ngemihla. Amanye ala magama ngala 
alandelayo:    
 Umzabalazo: Ukulwela ilizwe lakho phantsi korhulumente wengcinezelo 
kwilizwe laseMzantsi Afrika kuye kwaziwa njengokuzabalaza. Kwathi ke kwesi 
senzi kwakhiwa isibizo umzabalazo njengemeko yokuzabalazela inkulukeko. 
Okukhamnqisayo apha kukufumanisa ukuba nasesiNgesini, kusetyenziswa 
kwa eli gama linye kuthethwa nge ‘struggle.’ 
 
 Iqabane. Eli gama lelinye elithe ngenxa yefuthe lezopolitiko longezelelwa 
intsingiselo esiXhoseni. Iqabane ligama elithi lisetyenziswe ngabantu abathi 
ngenxa yokudibana kwezimvo neembono zabo ngezinto zopolitiko mhlawumbi 
babe ngamalungu ombutho omnye, ukubizana.     
 
 Ukurhabula: Kuthetha ukuba othile wazi lukhulu ngezinto zopolitiko lwezizwe, 
ngakumbi imibutho yezopolitiko yalapha ekhaya efana neANC, eyayisakuvalwa 
imilomo ngurhulumente wengcinezelo.  
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 Ukurhubuluza. Kwezopolitiko eligama limbolo-mbini. Okokuqala, ukurhubuluza 
kwalatha indlela yokuzimela ababehamba ngayo abo babesilwela inkululeko 
ukutsiba imida yelizwe ukuze basinde ekubanjweni ngamapolisa karhulumente 
wocalucalulo. Ukuba ngumrhubuluzi kwakufuneka uhlale uthe qwa usezela 
emoyeni icala elinengozi, ungabheki ngakulo, ngakumbi elo cala linabanye aba 
abarhubuluzi. Aba besibini abarhubuluzi ziimpimpi, oongcothoza. Kaloku 
iimpimpi nazo bezirhubuluza ukwenza umsebenzi wazo ukuze zingabhaqwa 
lula ngabo zazibakila emapoliseni, ingabona bantu babebonwa njengezona 
nyoka zirhubuluzayo. 
 
 Ukudyojwa ibhotolo. Le ntetho yayikholisa ukusetyenziswa ngamaqabane 
angabafundi xa ebonisa ukungabi nto kwemfundo (Bantu Education) 
eyayinikwa abantwana besizwe esiNtsundu ngurhulumente wengcinezelo. 
Imfundo kaloku yelo xesha yile yayingamqhubeli ndawo umntwana womntu 
omnyama iyinto nje yokukoba akwazi ukuthetha isilungu aphume esikolweni 
ayokuba likhoboka phantsi kwabo bona bantu bamhlophe. Ukudyobha ibhotolo 
ke kukwenza le nto ingento ibe ngathi yinto eyiyo, ukuxokiswa ngentetho 
ephandle. 
Ezi ntetho zingentla zibandakanywa apha ngenxa yendlela ezithe zasetyenziswa 
ngayo kulwimi lwesiXhosa, engaphelelanga ekubeni sisikweko koko ebuqhalo okanye 
busaci ngenxa yale ntsingiselo intsha ifihlakeleyo yezopolitiko. Kaloku ngexesha 
lorhulumente wobandlululo izinto ezisondele kwinto enokulwela umbusazwe 
bezifihlwa ngandlela zonke. 
 Wathint’abafazi wathint’imbokotho. Le ntetho inefuthe lezopolitiko kakhulu. 
Isuka kwimbali yango-1956, ngomhla we-9 kweyeThupha, apho abafazi 
beentlanga zonke zoMzantsi Afrika benza umngcelele woqhankqalazo ukuya 
kwinkulumbuso yelo xesha uMnu. J.G. Strydom besithi phantsi nedompasi. 
Imbali ithi emva kokucula ngokuzolileyo iingoma zomzabalazo besithi 
“wathint’abafazi wathint’imbokotho!” Le ntetho ibonakalisa ukuba xa 
uchukumisa umzalikazi kwinto esondeleyo entliziyweni yakhe usuka abe yimazi 
yengwe isilwela amathole ayo. Ibonisa ukukhalipha kwabafazi xa imeko ifuna 
oko, ukuzilibala kwabo ukuba bazizidalwa ezibuthathaka, nokuzinikezela 
kwabo inyama nozipho besilwela loo nto sukuba beyikhusela. Le meko 
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iyabonakaliswa kulaa ncwadi kaVaphi, xa uSiphokazi oyinkedama 
nabantakwabo wayesendiswa ngokungenalusini nguyisemncinci. Inkosikazi 
yasebumelwaneni kuloSiphokazi ifika la madoda madala asemaXesibeni 
evalele lo mntwana ngendlu, zagagana iinto ebezikade zizondana, uthi:  
            [U]MaMiya izandla zisesinqeni ngokungathi ucela 
            umngeni wathi, ndiza kugqogqa iindlebe, njengokuba 
            zithe mome umphula nje. Ndisatsho nangoku, ndithi 
            akalubeki uSiphokazi olwakhe unyawo kuloo mzi,  
            ndixolele ukujinga iliso. Ndikruqukile Xakekile kukubona         
            umngcungcuthekisa lo mntwana…Wethu Xakekile, 
            musa ukundigezela. Kwaye futhi musa ukuza  
            kuqala uSiphokazi ezihlalele kowabo. Sukuthi xa 
            wonganyelwe yibhula edalwe ziintwala nochuku  
            lwakho uze kuzivuthululela kulo kaMaNgxabane     
            umntwana…Wethu suka phambi kwam. Shenxa 
            Nantsika ngokukhawuleza. Mandizive izingqi zakho 
            zixela ukumka kwakho. Ungathini ukuza kuchukumisa 
            uthunuke lo mtwana ezonwabele.Tyhini Thixo wamazulu!    
            ...Bantu bakwaMiya liphi izembe ndikhe ndiziqondele ngokwam.  
            Inene, namhlanje ndiza kukutyakatya izicwili zenyama yakho    
            zicholwe ziinkukhu phandle.” (1989:69-70) 
Kule ncwadi, imeko ikude lee kweyozopolitiko, kodwa eyona ntsingiselo yeli qhalo 
ivela ibhenceke ihambe ze, ibekwe elubala nakulowo ebengayiqondi ncam ngesenzo 
sikaMaMiya. Uthi kaloku wakuchukumisa imbokotho, umfazi ke ukutsho, kusuke 
kudilike yonke into ebibambelele kuyo. Ithi xa iqengqeleka ityumze, icumza yonke into 
esendleleni yayo. Le ntetho ixhaphaka kakhulu ukusetyenziswa ngala nyanga 
yeThupha xa kukhunjulwa ei siganeko sango-1956. 
 Azikhwelwa. Ngexesha kulawula urhulumente wengcinezelo apha eMzantsi 
Afrika, bekusithi kwakubakho uqhankqalazo ngokungavisisani norhulumento, 
kuthiwe akuzi kuphangelwa. Lo azikhwelwa ubebhekisa kwibhasi azazithutha 
abaphangeli ezilokishini zibaphangelisa. Ukuba bathe ngenkani bazikhwela ke 
bebegxogwa bagqogqwe ngamatye zithi nezo bhasi zintunyekwe umlilo.                
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 UNdopho umntwana wamayeza. Le ntetho isuka kwakule ncwadi kaSinxo, 
Umzali wolahleko. UNojaji inkosikazi kaMenzile uyala ukuba unyana wakhe 
aqeqeshwe nguyise, uyamthethelela naxa sele onile, akafuni angxoliswe kuba 
“UNdopho ngumntwan’amayeza, andifuni ukuba makaxatyaniswe mna.” 
(1980:7) Uthi ke umzali akumona umntwana ngokumfekethisa naxa sele egeza 
engenasimilo njengoNdopho lo, abantu abayaziyo le ncwadi basele bemnika 
elo gama ke loo mntwana lokuba nguNdopho umntwan’amayeza.  
 
 Unam nawe, umsuzo wekonsathi. Le ntetho isetyenziswa xa umntu engavumi 
ukuvela kwinto ayenzileyo kuba kukho nabanye abaninzi abaza kuba lityholo. 
Uthi wakubuza lo akhanyele, ubuze lowa naye akhanyele, bakhanyela bonke 
angaze avele oyena mntu ungumenzi. Nasekonsathini kuba njalo, akukho mntu 
uyakuze avele okanye alathwe ukuba nguye osuzileyo. Nokuba angalathwa, 
uya kukhanyela ame ngomlenz’omnye.    
 
Alungeze luzigqibe zonke ezi ntetho olu phando kuba kuvela ezintsha mihla le. Ukuba 
isizwe sikaXhosa besinokukhathalela ukuzisebenzisa kangangoko yonke le mihla ezi 
ntetho, zingasetyenziswa ngabathile kwindawo ezithile, lungalukhula lutyebe 
ngakumbi ngobuncwane bamaqhalo ale mihla ulwimi lwesiXhosa, lungqinelane nesi 
simo sentlalo siphila kuso. UJoshua et.al abasele bekhankanyiwe apha ngentla 
bayaphinda ukukungqina oku besitsho ukuba 
[T]he proverb of a community or a nation is in real 
sense an ethnography of people which if  
systematized can give a penetrating picture of the 
people’s way of life, their philosophy, their criticism 
of life, moral truths and social values.  (2013:48) 
Ukungabandakanywa kwezinye zazo njengamaqhalo kubonakalisa unqongophalo 
lokusetyenziswa kwazo kulwimi. Endaweni yokulukhulisa ulwimi luya ludodobala, 
ngokusoloko sikhetha ukusebenzisa iintetho esizithatha kwiilwimi zezinye iintlanga, 
kusetyenziswe amagama emboleko naxa selekho awesiXhosa. Ngokuthi gqolo 
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ukusebenzisa amaqhalo kwintetho zethu zemihla ngemihla, kukhulisa inqanaba 
nomgangatho wolwimi andaweni yokulubuyisela umva. 
 
4.4 UKUSETYENZISWA KWAMAQHALO 
 
Amaqhalo njengokuba eyinxalenye yolwimi, asetyenziswa kubomi bemihla ngemihla 
ukucacisa oko kuthethwa ngako kwiimeko ekuthethelwa phezu kwazo. Xa uBani 
ejonga iqhalo ngokunokwalo ulifumanisa lingumth’uzimele, kuba lilodwa nje 
liyingqokelela yamagama akunika intsingiselo yentsusa kuphela. Ubuqhalo ke obu 
buvela xa lithe lasetyenziswa ngobuchule kwintetho nemeko ethile yasekuhlaleni, 
ivele iphuhle ke nentsingiselo yalo. Exhasa le ngcamango uNeethling (1994:196) 
uthetha athi, “Proverbs are tired clichés only when viewed in isolation, but when they 
are placed into realistic contexts they become vital even dynamic.” Omnye ovumelana 
nolu luvo nguNtshinga (1998:129) esithi, “the meaning of a proverb depends on the 
context in which it is used, that is the social factors surrounding its use.” Ebonakalisa 
ukubaluleka kokusetyenziswa kwamaqhalo kumxholo nesimo seemeko zemihla 
ngemihla kubomi nentlalo yabantu, uDei (2013:48) uqokela ngokwenjenje, “African 
proverbs are about relations between individuals and their communities, an 
understanding of the complex nexus of society…” 
Konke oku kuthi amaqhalo asetyenziswa kwisimo-ntlalo sabantu, apho ubuchule 
bokuwasebenzisa nokuwatolika bubonakala khona. KwaXhosa, onobuchule 
bokukwazi ukusebenzisa ezi zafobe ufumana iwonga eliphezulu, anikwe isidima 
nentlonipho ngenxa yobuchule bakhe, aziwe njengeciko isizwe esizidla ngalo.  
Mandulo, la maqhalo ebedluliselwa kwabasakhulayo ngokubaliswa ngomlomo. Kuthe 
kwakufika imfundo nezinto zayo olubaliso latyeshelwa lusingelwa phantsi lubonwa 
njengento engenamsebenzi. UOkrah (2008:24) athethe enjenje ngale meko: 
       In the wake of modernization and scientific 
       and technological development, comments 
       abound to the effect that African cultures 
       and traditions are old fashioned; they stifle  
       progress in nation building and that they should 
       be completely forgotten and that Africans should 
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       adopt new ways of life. 
Le ngcamango yamva, ababhali besiXhosa bayamkele ngezandla ezingenamikhinkqi, 
bayisebenzisa kwatsho kwavokotheka. Ubunyani boku ububona kwindlela aba babhali 
beencwadi zesiXhosa abathe basebenzisa ngayo iqonga labo lokubhala bebalisa 
ngobuchule, besebenzisa amaqhalo njengezihloko zeencwadi zabo ukuze ulwimi 
lwemveli oluqulathe la maqahalo lungalahleki. UObiechina (1993:25) ehlomla ngolu 
luvo uthetha enjenje: 
       Because narrative proverbs in African novels 
       cut across gender, genres, ideologies, regions 
       and generations, it is legitimate to assume that their 
       use is an essential feature of the poetics of the African 
       novel, a feature which derives from interplay of creative 
       principles of oral and literary traditions. 
Ekwabonisa ukuba ukusetyenziswa kwamaqhalo kubhalo ncwadi kunefuthe 
nonxibelelwano nentlalo nesimontlalo sasendulo esiqulathe uncwadi lwemveli uqokela 
enjenje 
        The African novel is not a sole product of an 
        individual consciousness (even though the 
        novelist is an individual artist), but is 
        mediated by communal consciousness and 
        impulses arising from group sensibility.  
        The story when used as a proverb is drawing 
        upon group habits of speech narration as a  
        means of giving shape to experience, and  
                              drawing upon what could be called the populist 
                              impulse in art and life.    
Esi sakhono, besihleli sikho kakade kumzi oNtsundu. Kuncwadi lwabo lwemveli 
bebekuthanda ukubonakalisa unxibelelwano nendalo. Yiyo loo nto bathe 
bakusebenzisa amaqonga asemzini kwalula ukuziqhelanisa nawo bawalungiselela 
inkcubeko yakwaXhosa, bangena batshotshobala bezama ukufundisa noko kuthe 
kwalahleka ngenxa yempucuko nezinto zasemzini. 
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4.4.1 Kwiincwadi namanye amaqonga onxibelelwano 
 
Zibhalwe zaliqela iincwadi ezinezizihloko zingamaqhalo esiXhoseni, zizama 
ukuphuhlisa intsingiselo yamaqhalo nenkcubeko yobuXhosa. Noxa ezi ncwadi zilolu 
hlobo apha esiXhoseni zilinani eliqondakalayo uninzi lwazo alusafumaneki, kuba 
azisashicelelwa, kungoko ndiza kubalula ezimbalwa kuzo.  
Umzali wolahleko kaSinxo, ubalisa ngomfazi onguNojaji, owayengafuni ukuba 
abantwana bakhe baqeqeshwe ngakumbi iphelo elingunyana wakhe uNdopho. 
Ububele bakhe yayingebubo ububele; kuba endaweni yokubakha abantwana lo mfazi, 
wasuka wabona wabenza iinjubaqa baphela bengenamva namphambili. 
Kusekupheleni kwale ncwadi apho uNdopho, sele esekhukweni lokufa, abona unina 
njengomzali wolahleko, phambi kokuba afe uthetha la mazwi; “ngu-laa mfa-zi wandi-
bu-la-la-yo. Wandi-bula-la ngo-bu-bele. E-we, ndo-ni-le, ko-dwa ngu-we u-mza-li wo-
la-hle-ko!  Ekugqibeleni naye uNojaji imposiso yakhe yokumona, amlahlekise 
umntwana ngobubele uyayibona, uyavuma ukuba ngenene “Ndim umzali wolahleko! 
Akwaba ndandiqeqeshile! Akwaba! Akwaba!” (1981:90) 
Litshona liphume. Le ncwadi kaVaphi ibalisa ngomntwana owathi elula kakhulu 
wabhujelwa ngabazali eshiywa nabantakwabo ababengaphantsi kuye ngeminyaka. 
Wanyanzeleka ukuba akhule ngephanyazo lokukhawuleza kombane abe ngumntu 
omdala akhulise aba balandela emva kwakhe. Latshona ilanga kuSiphokazi emini uthi, 
“Ndalibukela kakuhle lada laya kusithela lee lompi, cimi, landishiya kuloo ntsunguzi 
landishiya ndilaqalaqaza kweso sithokothoko sobumnyama. Kazi liya kuze liphinde 
liphume na?” (1989:46) Emva kwamahlandinyuka nobunzima, uSiphokazi ebabambe 
ngamazinyo abantakwabo, kwathi qwenge, kwafika ukusa badeda ubumnyama. 
[Ba]libonile lisithi thsapha empumalanga babaleka  obo bumnyama (116)  Laphuma 
ilanga latshisela kungoku nje baza kukhe baphumle “kamnandi kulo mthunzi weli 
langa kudala [be]langazelela ukuphuma kwalo.”(117)  
Umntu lilahle elinothuthu. Kule ncwadi ibhalwe nguZ. Malgas, sifunda libali labafana 
ababini, uSipho noMlandeli, abathi baqala ubuhlobo esinaleni. Obo buhlobo bakhula 
kangangento yokuba aba bafana bade bangathi bayazalana ngenxa yendlela 
ababexabisene ngayo, bebizana mzala omnye komnye. Le mvano iqhube nangoku 
sele bengabaphangeli uMlandeli eyintonga esekhosi kaSipho, esazi yonke into 
ngothando lukaSipho noWeziwe. Kuthe kanti kuhleliwe nje uMlandeli noWeziwe 
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bamqaba intshongo emehlweni lo unguSipho engaqondi nje. Kaloku 
kumahlandinyuka kaSipho ngenxa yempangelo uMlandeli waye wafumana ikroba 
lokumhenda uWeziwe, wangena kuye, ngokokude amenze akhulelwe. Esenza 
amalungiselelo okutshata noWeziwe lo nje uSipho, uMlandeli uyamkhuthaza, kuba 
kaloku wayefuna lithi ligqabhuka inyala labo, abe uWeziwe sele esemzini, 
ingaqondakali ke ngoko into yokuba uSipho uvale amathole sele atsibayo. Kusemva 
kwencwadi eyabhalwa nguWeziwe, eyibhalela uSipho, akuba elahlwe nguMlandeli 
eBhayi apho uSipho abona yonke into kakuhle. Utsho aqaphele okokuqala izimbo 
nezenzo zesi sibini kwiimeko yena ebengazinanze nganto. Umbona okokuqala lo 
mzala wakhe ukuba obu buntu ebemenzela bona ibengebubo obunyanisekileyo koko 
ibikukumeyelisela engaqondi. Uzibona azichube nganye nganye zonke izibakala 
zokubotshwa kweyelenqe lokuntywiliselwa esizibeni nguMlandeli sele ehleli yedwa. 
“Uthe akuba ezifumanele uSipho le nto waziva selenesingqala wavakala ethetha 
yedwa esithi, “Awu! Ngumntu ke lowo, umntu ulunge efile kuba nokuba ulele 
usenokuvuka abe yingozi.”(1977:101) Ingqondo kaSipho ibuya umva icinge isimo 
somongikazi esibhedlele mhla watyelela uMlandeli ehamba noWeziwe, kukhona 
ityhilekayo kuye engqondweni into yokuba uWeziwe wayengengowakhe, 
wayengokaMlandeli nangoko, yiyo loo nto umongikazi wayengenalusini akumbona. 
Uthi akufikelela kwesi sithuba ukucinga aphumelise ukuthetha esithi, “Yhini! Umntu 
lilahle elinothuthu lona unokuthi licimile kanti lisavutha.” (102) 
Soze kube njengakuqala. Kule ncwadi kaDazela sifunda ngebali lentombi 
enguChuleza ekhohliseke lula, yalahla isoka ebisele iza kutshata nalo 
elinguQhakazile nelalimbeke entendeni yesandla limphethe okweqanda, ngenxa 
yonqal’intloko womguvela onguJoe, ophele sele efuna ukuyithoba isidima andule 
ukuyibulala le ntombi. Kuthi emveni kokufa kukaJoe, nentombi eyayiza kutshata 
noQhakazile lo emva kokwaliwa nguChuleza, esi sibini sasikhe sathandana sibuye 
sidibane. Ekuthetheni kwabo uChuleza noQhakazile bayaxolisana baxolelane intombi 
sele imanyonywana isifa zintloni ingasakwazi nokumjonga lo mfana. Noxa uQhakazile 
engenasixhiba kwaye efuna bahlale bengabahlobo noChuleza, uthi awakhuphe 
amazwi okuba, “Andizokukunika mthwalo unzima ngokuthi masiphinde sithandane, 
ingaba ndiyayiloza xa ndithi kuwe ndinomnqweno onjalo. Ingaba sizifaka kwingxingwa 
enzima, yonke into yethu enxulumene nothando yonakala. Nokuba singanyanzelisa 
sithandane, soze kube njengakuqala.” (1988:72) Umbhali wale ncwadi ubonisa 
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ubunyani beqhalo elithi ungalahl’imbo yakho ngophoyiyana kuba, kuChuleza uJoe 
wakhangeleka nje ngenene elingaphezu koQhakazile lo wayesele ebala iminyaka 
ethandana naye, sele bevumelene nangomtshato. Kwathi kanti akavumisanga, ulahle 
imbo yakhe ngophoyiyana 
Kungcono ukuhleka mva. Le ncwadi kaDlulane ibalisa ngomntwana oyinkedama, 
othi akhulele phantsi kweemeko ezinzima kodwa ekugqibeleni uzuza into. Umbhali 
ude azekelise ngokukhula kwalowo wayesakuba ngumongameli weli lizwe, uMnu 
Nelson Mandela. Iphuhlisa ngokuphandle intetho yesiXhosa ethi “Umzingisi 
akanashwa” (www.amazon.com) Endaweni yokusebenzisa iqhalo lesiXhosa lo 
kaDlulane ukhethe ukusebenzisa lo mguqulelwa siXhoseni, ngenxa yokuba la 
maqhalo madala akaziwa nzulu ngumlisela nomthinjana wale mihla. Ngoku eli qhalo 
noxa ilelesiNgesi nje kuza kuba lula ukuba linakanwe njengoko sesingabantu 
bokuthetha isiNgesi nangaphezu kwesiXhosa esilulwimi lwethu lwemveli. 
Ukuqhawuka kwembeleko. Yincwadi kaJongilanga le, eveza umsantsa phakathi 
kwemfundo namasiko. Intwazana kaFunca, uZoleka wendiswa ngetshova nguyise, 
engafuni. Emva kokwenza amanyala emzini uyazimela kodwa uyise umzingela 
amfumane ambethela ukumzonda, embuyisela emzini wakhe. Imbeleko iqhawuka 
mhla uZoleka lo, uNowethu elasemzini, waxabela uZolile Xatasi oyindoda yakhe 
ngezembe wambulala. Esi senzo sikaZoleka sidale ukutshitsha kuphele kuthi tu 
kwanto ebekusithiwa mkhozi ngayo ngala makhaya mabini. UXatasi noFunca 
ababengabahlobo kwakude kudala besaphangela eKapa, besendiselana nje 
bebeqinisa obo buhlobo ukuba bungapheleli kubo koko budlulele nasemizini 
neentsapho zabo. Isenzo sikaZoleka sichithe konke oku noxa uJongilanga engayitsho 
nje loo nto. Ukungabikho kwabantu bakwaFunca ngakumbi uZenzile uyise kaZoleka, 
emngcwabeni kaZolile umkhwenyana wabo, kudiza ukuba abakwaXatasi abasafuni 
kwanto ebadibanisa nabo bantu bangunobangela wokufa konyana wabo. Le meko 
yokuphela kobu buhlobo, ngendlela obuphele ngayo, yeyona ntsingiselo iqulethwe 
sesi sihloko sale ncwadi. Imbeleko sisixhobo esisetyenziswa ekubelekeni usana, 
esingathi kula maxesha libhayi okanye itawuli. Yakuqhawuka ke okanye ikrazuke kuye 
konzakale usana olo lubelekiweyo, apha iintsana nguZoleka noZolile.  
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Ways of Dying. Le ncwadi ibhalwe nguMda, kwaye yincwadi yesiNgesi. Isizathu 
sokusetyenziswa kwayo kolu phononongo ngamaqhalo, okokuqala, sisihloko sayo 
esithi xa usijongisisa wakuba uyifundile ufumanise ukuba singqamana ngokuthe 
twatse, ncakasana neqhalo lesiXhosa elithi akukho kufa kunjani. Ebalini lakhe 
elijikeleza ubom bukaToloki noNoria, usivezele iindlela ezahlukileyo zokufa abathe 
badibana nazo aba balinganiswa.    
Okwesibini, kule ncwadi uMda(1995) usebenzisa amaqhalo esiXhosa etolika okanye 
eguqula kuphela amagama, hayi intsingiselo yeqhalo njengoko abanye ababhali 
besenza. Olu hlobo athi awasebenzise ngalo la maqhalo lufika lungene gingci kwisimo 
sentlalo sebali lakhe, kwaye oku kubalisa kwakhe akuniki mdla kuphela kubonakalisa 
ubuchule nobuciko balo mbhali kolwakhe ulwimi. Endaweni yokudodobalisa ulwimi 
lwakhe, isiXhosa, ngendlela abhala ngayo, uyalukhulisa ephuhlisa kwanenkcubeko 
yamaXhosa. Oku kubhala kwakhe ngolu hlobo akudali umdla wokwazi intsingiselo 
yala maqhalo kuphela, koko nenkcubeko yamaXhosa ephuhlisa ukwakheka 
kwentetho ezifana nezi, athi lowo ungenalwazi ngentlalo yobuXhosa kube nzima 
ukuwaqonda. Le ndlela kaMda yenza oko kuthethwa nguNtshinga (1999:130) 
kubonakale ubunyaniso bako xa athi:  
           Proverb messages contain meaning that 
          must be interpreted. Interpretation depends 
          on both social (shared) and individual  
          (personal or subjective) meanings. To be 
          able to communicate people must have  
          something in common.  
UGoddard (1998) kuJoshua noogxa bakhe (2013:50) uyayixhasa le ngcinga ngokuthi, 
“Every language has its own culture-specific meanings, which do not translate readily 
into English.”   
La ngamanye amaqhalo esiXhosa athe uMda wawasebenzisa kule ncwadi yakhe 
kodwa ke ewaguqulele (ewabhale) esiNgesini: 
…like sweat in the hair of a dog. (1995:8) Izithukuthuku zenja ziphelela eboyeni 
…the dogs of the government. (34) Izinja zomthetho 
…a beautiful plate is never used for eating. (37) Isitya esihle asidleli 
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…the ground could open and swallow him. (38) Vuleka mhlaba ndingene 
…poppy-seed beauty. (43) Ubuhle bekhozo lomya  
Theirs was the closeness of saliva and tongue. (56) Okwabo ukuvana, bangamathe  
   nolwimi. 
…people led the life of birds. (57) Ukuphila ubomi bentshontsho 
…like a chicken that had been soaked in water. (72) Ngathi yinkuku enethileyo 
…like two hands that wash each other. (62) Izandla ziyahlambana 
 
Onke la maqhalo, uMda uwasebenzisa kumxholo weemeko zentlalo kweli bali lakhe, 
utsho ube ngathi ufunda ibali elibhalwe ngesiXhosa njengokuba nesimo-ntlalo sakhe 
iseso siyintlalo yabantu abamnyama ukusukela ezilalini, kwiidolophana ezincinci, 
apho uninzi lwabantu abamnyama ingabo basebenzela amaBhulu, kwakunye 
nedolophu enkulu eneelokishini ezizele ngamatyotyombe. Le ndlela yokubhala kaMda 
kuthiwa ngentetho yiXhonglish kule mihla. Le Xhonglish ke ichazwa nje ngokuthetha 
okanye kubhala isiXhosa ngesiNgesi ngokolu hlobo lubonakala apha ngentla.   
Ukusetyenziswa kwamaqhalo akuphelelanga apha kubabhali beencwadi. Abaqambi 
bamaculo nabo bakhwele kule nqwelo baqamba iingoma besebenzisa la 
maqhalondini bebonisa ubunzulu bawo kwintlalo kaNtu. Kanti ke neemvumi 
zeengoma zesiNtu ngokwazo ziziqambile iingoma ngamaqhalo. Ziliqela iingoma 
esikhule zidlalwa kunomathotholo weziko losasazo lesiXhosa elalisakuba yiRadio 
Xhosa ngoku elaziwa ukuba nguMhlobo Wenene FM, ezingamaqhalo njengezi 
zilandelayo: 
 Zimkil’iinkomo magwala ndini! (Zemk’’inkomo magwala ndini) 
 Le nt’ilivili iyajika-jika 
 Olwam uthando luyaphela luyafana nesigarethi. 
 Isala kutyelwa sibona ngolophu. 
Kumaculo ekwayala, iculo elaqanjwa ngutata uMike Ngxokolo elithi ‘Bunjalo ubomi’ 
liyibhentsisa elubala intsingiselo yeqhalo elithi inkungu ilala kwiintaba ngeentaba.  
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Kwa lomzi wosasazo wesiXhosa, ngaphandle nje kokudlala iingoma namaculo 
ngamaqhalo, wawunazo iinkqubo ezinezihloko ezingamaqhalo, kodwa ngelishwa 
lomhluzi wamanqina, ezi nkqubo azikho kuvimba weli ziko, kuba azizange zibe 
nakushicelelwa. Ezi ke zezinye zezo nkqubo:  
 Imbila yaswel’umsila ngokuyalezela. 
 [Iindaba] Ziyawoyika umbethe, 
 Bagotywa bebatsha. 
 Ntab’ezikude ngamasithela.      
Njengokuba amaqhalo esetyenziswa mihla le kwintlalo yethu ukuyala, ukufundisa, 
ukulumkisa kunye nokukhuthaza, ayasetyenziswa ukuthibaza isimilo esithile 
esingamkelekanga ekuhlaleni, ekwayindlela yokuphumeza uluvo oluthile okanye 
iingcamango ezithile ngentlalo yoluntu. Le ngcamango yokugqibela indityhalela 
ekubeni ndikhe ndiveze indlela amaqhalo esiXhosa aveza ngayo izimvo zamaXhosa 
ngabafazi, ngokuthatha amaqhalo ambalwa abhekiselele kubantu basetyhini. 
Abafazi kwaXhosa banendawo yabo abayinikwayo, nekulindeleke ukuba banele yiyo 
kwaye bangayitsibi. Esi sithebe babekwa kuso baye basihloniphe basihombele kuthi 
ukuba kukho ukungaqondakali kokwenziwa kwezinto ngumfazi obekwe kweli wonga, 
kubekho iintetho ezingemnandanga kuba lowo indawo yakhe akayihombeli ngohlobo 
amele ukuyihombela ngayo. Ukuziphatha kwabafazi akupheleli kubo, kuyabalandela 
kuse ebantwaneni babo. Kaloku kwaXhosa kukho inkolo yokuba isimilo somntwana 
sichaza ikhaya lakhe, lilonke isimilo esigwenxa somntwana sibelekiswa abazali, 
ngakumbi unina. Amaqhalo la asivelisela indlela abafazi ababonwa ngayo kwaXhosa, 
ndlela leyo engasoloko ibaveza kakuhle, athi uDei (2013:48) ngawo: 
There are proverbs that can be demeaning to women… 
some proverbs can be used to justify patriarchy  
and oppression, especially those proverbs that  
uncritically uphold tradition and custom. 
Kwizithethe namasiko akwaNtu kukho acace gca, okwekati emhlophe ehlungwini 
ukuba anoxhaphazo nongcikivo kubantu basetyhini. Kwisizwe ngasinye esiNtsundu 
kukho izinto ezamkelekayo ukuba zenziwe, hayi ngamadoda, koko sisizwe jikelele 
kubantu ababhinqileyo.  Okubuhlungu nokukhwankqisa nangaphezulu kwezi meko, 
kuxa amadoda la efunza kwangabanye abantu ababhinqileyo. Kukula maqhalo 
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neentetho apho kusuka kuchanatywe kanye kwezi zinto zingatshongo khona 
ngobufazi. Olu phando lungathanda ukujolisa amehlo enu kwezi ngongoma 
zilandelayo ngabatu ababhinqileyo: 
 
4.4.2.1 Ukuba ngumama 
 
Akukho nto inkulu kumfazi owendileyo njengokuzala akufika emzini. Uthi akuzibula, 
ayeke ukuba nguNobani okanye uMabani abizwe ngokuba ngumama kaBani. Uthi 
akungazali athiywe amagama anyelisayo afana nokuthi umfazi lo yinkabi, behlonipha 
ukuthi ludlolo kuba ke elo igama lisisinyeliso esibi kwaXhosa. Iintetho ezingemnandi 
ezinje ngokuba umfaz’ongazelanga uyakubelek’imbokotho zivela kobu buthuba. 
Into embi nebuhlungu ke apha kukuba ikwa ngabanye abafazi abathetha ezi ntetho, 
asingomadoda. 
Amaqhalo abhekisele kubafazi njengoonozala aliqela ngenxa yokuba umama lo 
ebongoyena mntu ubomi bekhaya busoloko bujikelezana naye, kwaye ke ubusithi 
umzi wendoda yomXhosa ukuze ibe ngumzi kube kukho umfazi. Ukuqeqeshwa 
kwabantwana ngendlela efanelekileyo ibe iyeyona nqontsonqa ekubakhuliseni, kwaye 
ubukhulu becala iyindima kamama ukwenza lo msebenzi, ngakumbi kwabo 
bangamantombazana. Nanga ke amanye ala maqhalo: 
 Amankonyane alandela oonina. Njengokuba amaXhosa ayengabafuyi 
benkomo nje, eli qhalo lingumzekelo wokuqatshelwa kwezenzo zemfuyo. 
“Apho avulelwe khona amankonyane eva ekhondweni loonina ukuba 
akaluswanga. Anendlela yokubalanda nokuba ebengababonanga apho 
batshone ngakhona.” (Mesatywa 1954:185) Eli qhalo libeka ityala lesimilo 
esigwenxa somntwana kunina. Eli qhalo lisisikweko, lingathi libhekisa 
ezinkomeni nje libhekisa ebantwini, umntwana oyintombazana ikakhulu nonina. 
 
 Inkonyana itsiba apho unina atsiba khona. Kaloku inkonyana yona ayiyazi 
ingozi, kuphela nje ijonge unina, ithi ke ngokutsiba apho atsibe khona, kanti iya 
kwenzakala. Le yindlela yokuyala umntu ukuba alumkele ukulandela umzekelo 
ombi.” (Mesatywa 1954:185) La maqhalo omabini anentsingiselo ezifanayo, 
ntonje kwelinye ngumtwana onesimilo esingesihle logama kweli lesibini 
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ingumzali onesimilo esingatshongo khona. Olu lumkiso kwisimilo esingesihle 
alufane lubhekiswe kuyise nonyana okanye unina nonyana, lukholisa 
ngokusoloko lunxulunyaniswa kunina nentombi yakhe. UNyembezi (1990:137), 
uyayingqina lo nto xa ecacisa ngeli qhalo uthi: 
                          It May be used as a warning. A boy may want 
                         a certain girl for marriage. The girl may  
                         appear quite satisfactory, but there may be things 
                         known about her mother which may not be quite  
                         pleasant. The people would then say that although 
                         the child is seemingly good, there is no way of telling 
                         what may happen later, for she may have the 
                         mother’s weakness latent in her and this may show  
                         itself later. The proverb is used particularly of mothers 
                        and their daughters and to a lesser degree of mothers 
                        and their sons.                                        
Kula maqhalo sibona indlela amaXhosa, nomzi oNtsundu jikelele oyibona ngayo 
ingqeqesho yomzalikazi. Intombi isenokwaliwa ingazelwa nto ngenxa yesimilo esibi 
sikanina, noxa yona ingenandima iyidlalileyo ekubeni njalo kweso similo sikanina. 
Olunye uluvo oluphawulekayo kweli qhalo lolu lokuba, kukho ukugxininisa okuthile 
ekubeni intombi le iza kulandela ekhondweni likanina. Oku kusibonisa ukudlelwa 
indlala kwabantwana ababhinqileyo, bethwaliswa ubunzima ngenxa yezono 
ezingezabo koko izezabazalikazi.  
 
4.4.2.2 Umtshato 
 
Umtshato nokwenda zizinto ebezixatyisiwe kakhulu kwaXhosa, de kubekho neentetho 
ezithi ingcwaba lentombi lisekwendeni; ikhaya lentombi lisemzini. Le meko yokujonga 
abantu ababhinqileyo ngamehlo ababona njengabendi, bazale abantwana emizini 
yamadoda kube kukuphela kwekamva labo, ichazwa nguDickson noMbosowo 
(2014:637) besithi: 
Emphasis placed on marriage in African societies 
puts undue pressure on young women to get  
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married. Single girls of marriageable age are looked 
down upon and made to feel miserable and rejected.  
Kuyo yonke le nto yokuxatyiswa komendo ngabazali nesizwe ngokubanzi, into 
yokuzigqatsa nokuzibhakaxa kwentombi ebafaneni ingxamele ukutshata 
ibingathandwa ngamaXhosa, de kwakho neendlela zokusithibaza esi simo kulowo 
usexabisweni lokwenda. Iqhalo elithi ungaqali ngokwandlala indoda ingekafiki 
lisetyenziswa kwimeko efana nale. NgokukaMesatywa “Kuye kutshiwo kwintombi ethe 
phithi kukwenda, eba ngabona ndoda isiza, ibe sele isithi nalo isoka, kanti umfo 
wasemzini uyazihambela iindlela zakhe.” (1954: 196)  
UNtshinga (1999:130) ephawula ngesi simo samaXhosa wenjenje:  
There is need for the awareness of a culturally 
sanctioned way of mocking and warning a woman 
not to do what is culturally unacceptable such as for  
example displaying affection. 
Yinkcubeko yakwaXhosa ncakasana ke le ichazwa yile ngcali apha. Kulindelekile 
ukuba intombi yomfo ibonwe lisoka yende, kodwa asinto intle kwaXhosa ukuzibeka 
egcakini kwentombi izimemele umtshato. Okulindelwe kuyo kukuzithoba nokulinda 
emfaneni okanye abazali bayo bayibonele. Ibisithi intombi yakutshela umtshato 
kuqanjwe ngayo iingoma elalini loo ntombi, ibe lihlazo yona ihlazise nekhaya layo. 
Ngentetho yale mihla singathi le ntetho ifana nokuthi ntombi sukuzigqatsa endodeni. 
Into efika ibe yinkohla ke apha kwesi sizwe sakwaXhosa kukuba, ukungendi 
kwentombi bekuphinda kuwuhlazise umzi njengokuba noJongilanga (1982:22) esitsho 
ukuba, “Ukuqokelelana kweentombi zalo mfo ekhaya kwaba sisihlava othukwa ngaso 
umzi wakhe” 
 
Eli qhalo linentsingiselo ezimbini, le yokuthibaza umthinjana, kanti eyesibini 
intsingiselo equka into eninzi yile yokuba sukungxama ngokuthi into iyimpumelelo, 
uvuye kakhulu uyithethe noxa iziqhamo zingekabonakali ukuba zokuba zezinjani. Oko 
kukuthi, lindela isiqhamo esiyimpumelelo entweni phambi kokuba umise ngayo. Iqhalo 
elikwathetha le nto inye nelisetyenziwa kule mihla lelo lingumguqulwa wesiNgesi elithi 
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ungaqali ngokubala amantshontsho amaqanda engekaqanduselwa. “Although a 
person might be excited about a promising success, culture trains people to wait, and 
only share the excitement when success has actualy been achieved.” (Ntshinga 
1999:130)  
 Ubuso bendoda ziinkomo. KwaXhosa indoda yindoda ngemfuyo. Ithi ke indoda 
yakuba neengqili zeentlanti ezingavalekiyo yimfuyo ikholise nangabafazi aba 
ukuba baninzi kuba kaloku isithembu esi ibe iyinto yamaXhosa kakade. 
Njengokuba abantwana babebonelwa ngabazali oondofa naye babo, uyise 
wentombi ebekholisa ngokujonga umzi owaziwayo ngokufuma xa esendisa 
intombi. Eyokuba abantwana bayazana loo nto yayingasiwe so, into 
ebalulekileyo ikukuvuma kwentombi nokuthobela kwayo abazali ngokuya kuloo 
ndawo yalathiswe yona. Kule ncwadi kaJongilanga, ebesele ikhankanyiwe 
ngentla, licaciswa kakuhle kakhulu eli qhalo, ngezimvo zikaThandeka ethetha 
nodade wabo uZoleka owendiselwa emfaneni angamaziyo uthi, “Khumbula 
kaloku Tshangisa ukuba kutata akukho nto ingaphezu kwekhazi.” (1982:10) 
Umbhali naye ngokwakhe uyasixelela ngobungxathu bomfana kaXatasi 
ngomfanekiso-ngqondweni asizobela wona esithi, “Ukuba kukho nto 
wayeyivinjiwe umyeni kukwakhiwa kwamathambo ubuso nakuba ke bethu 
ubungxathu bakhe babungabalekisi mntu.”(19) Yeyiphi intombi efuna umyeni 
engazi kukwazi kumalatha phakathi kwabanye, ngakumbi ongezanga nayo, 
eza kumana isithi uphakathi kwabaya. Kwakhona lo mbhali ubuya akuveze oku 
kubaluleka kwekhazi ngenkundla yamatyala apho uyise kaZoleka abuzwa 
imibuzo eyenza nzima intloko ligqwetha ngolu hlobo: 
Igqwetha: ... eyona ntsusa-mabandla yayo yonke le nto likhazi,   
                    ozimisele    ukuphila lilo, ungandiphikisa? 
Funca:   Akukho nto injalo. Andiphilanga ngamakhazi. 
                    Igqwetha: Ukuba akuphilanga ngamakhazi ubuya kumsa ngetshova lo   
                                    mntwana kuloo mzi ngakumbi nangakumbi usazi ukuba   
                                     akusayi kufumana zinkomo ngokwenda kwakhe…Ukuba  
                                     ubungazi kufumana zinkomo, lo mntwana ngowumbhale    
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                                     wanje? ... Unakho na ukude uzityabule iinyawo zibe    
                                     namadyungu-dyungu kanti akujonge nzuzo? (1982:85) 
Ikhazi eli kuyacaca ukuba laliyinto ngobunto balo kuba uFunca lo wayengaqali 
ukwendisa umntwana emkhupha esikolweni ngenxa yekhazi elo ngabula gqwetha 
likaZoleka.  
Kule mihla asitsho ukuba ubuso bendoda ziinkomo koko sithi ubuso bendoda yimali 
okanye ubuso bendoda yimoto. Okwesibini, kweli lempucuko ixesha intombi 
iyazibonela isoka. Ithi ngokujonga imoto eqhutywa ngumfana ikwazi ukuthelekelela 
ipokotho yakhe. 
 Induku ayinamzi.Eli qhalo liye lisetyenziswe ukuyala abo basandula ukutshata 
ukuba baphathane kakuhle ngakumbi umfana. Mandulo, umfazi ebebethwa 
noxa esi simo sasingakuthazwa njengoko neli qhalo lisitsho, kuba umlo lo 
endaweni yokuwakha umzi uyawuchitha. Ukubethwa komfazi bekubonakalisa 
ukuba aba batshatileyo bobabini baneentloko ezilukhuni kwaye ingulowo ufuna 
kuviwe ilizwi lakhe, kuba kwesi sithuba ke indoda ithi iphelise ukuthetha 
ngokusebenzisa umnqayi wayo. Uthi uNyemebezi xa acacisa eli qhalo: 
          In a family where a strong woman believes  
          herself capable of challenging every act of 
          her husband, and where the husband is  
          determined to put the wife in her place there 
          is bound to be chaos. Such a family is likely 
          to break up. The proverb is also a warning  
          that man and wife should not allow themselves 
          to be ruled by temper. They should find peaceful 
          ways of settling their disputes and differences  
          and should at all times accommodate each other.   (1970:139) 
Kuthi kwakungabikho mfazi emzini ebalekiswe yinduku, uphele umzi, kuba kwaXhosa 
umzi ngumzi ngomfazi. 
 Ubuhle bekhiwane ziimpethwana. Ikhiwane sisiqhamo esithi sakuvuthwa sibe 
sihle kanobom elisweni urhalele ukusitya, kodwa wakufika kuso ngaphakathi 
sizele ziimpethu sibolile. Ingxam yeli qhalo ithetha ukuba umntu noxa emhle, 
    
94 
 
ebukeka xa umjongile usenokuthi kanti intliziyo yakhe iqulethe ububi. Noxa eli 
qhalo lingathethi nto ngantombi, likholisa ngokubhekiswa kuzo ngakumbi ezo 
zifundileyo izicicibala. Amaxesha amaninzi kulunyukiswa abafana ukuba 
bangajongi ubuhle obu kuba kothi kanti loo ntombi intle nje ilivila, okanye 
inesinye isikhwasilima esingawuhlazayo umzi wendoda. KwaXhosa intombi 
entle iyabukwa kwaye ithandwe yiyo loo nto kusithiwa yintyatyambo, kodwa obu 
buhle bayo ngelinye ixesha buba sisilingo kuyo. Ngenxa yobu buhle iye ibe 
nabantu abaninzi abanomdla kuyo ngakumbi amadoda. Uthi umntu omhle onje 
naxa sele emsulwa asoloko ekrokrelwa ngabanye njengonokuthi kanti uthanda 
amadoda. Ithi naleyo ithe yamtshata ingonwabi lonwabo, ihlale isexhaleni 
lokuba kungathi kanti le nkosikazi yakowayo idla isula. 
 
 UDingiwe wadudelwa nguJambase. “Le ntetho ibhekiswa kwintombi endala, 
ese idlulelwe ziimini zokuba ingabuya yende; intombi esisishumane.” 
Mesatywa (1954:150) KwaXhosa umntwana oyintombazana ukhula esazi 
ukuba ikhaya lakhe asindawo ekunqweneleka ukuba angaphelela kuyo. 
Ngamafutshane, uyazazi ukuba ngenye imini uza kwenda kuba ikhaya 
lentombazana lisekwendeni, ngabula maXhosa. Ekhula nje lo mntu sele 
enqwanqwadwa eqeqeshelwa le meko yokulandela ekhondweni likanina, 
abonise isidima sobufazi nothando lomzalikazi. Lithi lakubetha lidlule ixesha 
ebekukholeleka ukuba woba sele eboniwe ngalo lisoka kuthiwe unguDingiwe, 
ududelwe nguJambase. Le ntetho ibisakuba sisinyeliso esibuhlungu mandulo 
entombini yomXhosa, kodwa kule mihla akunjalo. 
 
         Isizathu kukuba, abantu ababhinqileyo ngoku baliceba ngokwabo ixesha 
lokutshata kwabo ukuba bayakufuna kwa oko kutshata. Baye balingqinelanise 
nexesha abaya kuthi babe begqibe ngalo imfundo yabo ephakamileyo. Ukanti 
ke, uye athi omnye kanye ngoku agqibileyo ukufunda angabi nawo umdla 
wokutshata kwangoko, afune ukukhe aziphangelele ukuze angathi mhla wenda 
abe sisisulu sokugezelwa yindoda. Mayithi imtshata loo ndoda ibe isazi ukuba 
le ntombi ayizi kuxhomekeka kuyo nakancinane. Le meko yokubeka imfundo 
nokuzimela nokungaxhomekeki ngaphezu komtshato kwiintombi zale mihla, 
kubangela ukuba iqhalo elifana neli lingabi nandawo ebomini bentombi 
yomXhosa.  
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       Ukusuka apho, uthi uyixelela ngokududelwa nguJambase intombi 
efundileyo, ikuphendule ngelithi wasweleka kudala loo Jambase ukuba iyayazi 
le nto uthetha ngayo, yokuba uyayikwekwa ukuthi yakugqiba ukuba ndala ibe 
ayendanga. Kaloku ngoku zitshata kanye ngeli xesha zikhuzwa zibonwa 
ubudala, kucingwa ukuba azinakuphinda zibonwe ngamasoka, suka ziphoxe 
uninzi zende. Ongayaziyo le ntetho usuka akuthele nqa ukuba uthetha ngabani, 
ngantoni, xa bekutheni. Isizekabani kukuba “language older than that used in 
modern, everyday speech [is] used in proverbs.” (Contandius 2007:19) 
Abafana abakhoyo nabo ngokunjalo bakholwa ngokungaphaya komlingo zezi 
ntombi zeli xesha, bayakuthanda ukuba nabafazi abangaxhomekekanga.  
Kukho imbinana ke yentetho ezifike nempucuko nakulo umrhiba wasemtshatweni. 
Njengokuba ukufika kwabelungu kusiguqule isimo-ntlalo, nendlela yokwenza izinto iye 
yaguquka. AbaMhlophe baye bathanda ukuba amaXhosa enze izinto ngendlela 
ebonwa ngabo ukuba ilungile. Kwicala lomtshato, beze nomtshato omhlophe 
wasenkonzweni njengokuba bebezichasa izinto zesiXhosa, waza ke umdudo 
ongumtshato wesiXhosa washiywa ngulo mtshato uMhlophe. Lo mtshato uye 
wathatyathwa njengowona mtshato kuba uneempepha zakwamantyi ezinika igunya 
kulowo utshate ngolo hlobo ngaphezu kotshate isiNtu. Ithi indoda etshate isithembu, 
omnye umfazi atshatwe isiNtu ze omnye atshate lo wakwamatyi nokuba 
kusenkonzweni, kufane nokuba lo mfazi utshatwe isiNtu akatshatanga kubelungu, 
kuba bengawuse so umtshato wesiNtu. Oyena mfazi uya kuba ngotshatileyo ngulowo 
utshatwe kwinkundla kamantyi okanye ecaweni. Ethetha ngale mitshato, uluveza 
olwakhe uluvo uSoga (1989:74) ngokuthi: 
           Kula maxesha angoku into ephambili kukutshatiswa 
           ngaBafundisi etyalikeni, ngamaphepha  
           akwaRhulumente okutshatisa asisigunyaziso abathi 
            abatshati banikwe nguMfundisi isiqiniselo 
            sokutshata kwabo. Kucace ke ngoku ukungathi 
            iinkomo zekhazi zonke, kwaneyesivumo, azithethi 
            nento le kulo mtshato weli xesha  
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            wabaNtsundu ngokweenkangeleko ezintsha. 
Ngenxa yale meko intsha ivelele isizwe esiNtsundu kuye kwabonakala ukuba owona 
mtshato ngenene ngulo wasetyalikeni nakwamantyi. Ithi ke intombi xa itshate lo 
mtshato ibe nelunda kwanamagunya angaphaya kwabanye, ufike izigwabhisa isithi 
yona yamisa izikolo. Ezi zilandelayo zezinye kwezi ntetho zintsha ngale mitshato yale 
mihla: 
 Umfazi wephepha. Olu singelo phantsi lwemitshato yesiNtu, ludale 
ingxubakaxaka kwimizi yesithembu, apho kukho umfazi onesiqinisekiso 
sakwamantyi babe abanye bengenazo. Umdlalo kamabonakude wesiZulu othi 
‘Kwakhala nyonini’, uyibonisile ngokuphandle le ngxubakaxaka. Ngenxa yalo 
mdlalo intetho yokuba uThileshe ungu“mfaz’ephepha” iye yaqatsela, yaphela 
isiba yintetho yemihla ngemihla. Kulo mdlalo, le ntokazi yayitshate kwamantyi 
yayizibona iyeyona inamagunya, kwaye itsho futhi ukuba yona ingumfazi 
onephepha, ingumfaz’ephepha, ke ngoko kulawula yona njengoyena mfazi 
wale ndoda. Ukulotyolwa nokungalotyolwa akunamsebenzi kuba umthetho 
wazi yona njengoyena mfazi wale ndoda kwaye, uza kukhusela yona naphantsi 
kweyiphi imeko.  
     Le ntetho ke ngoku sele isetyenziswa nangenye indlela. Uthi umfana akuza 
nentombi ngakumbi eyasezidolophini ezinkulu, azibonele yona, athi amawabo 
angakholiseki ncam yiyo ngenxa yezinto ezithile azibona kumolokazana, zivele 
iintethwana zokuba ufanele kaloku ukwenza oku noku, kuba ungumfazi 
wephepha. Kwakhona, abantu abatsha kwezi mini bayazitshatela ngaphandle 
kwabazali. Kuthi kungalotyolwanga kwaziwana ngamakhaya njengasendulo, 
abantwana banqumle baye kwamantyi. Intombi ihlale ingulo mfazi wephepha 
ingaziwa kowayo ukuba kudala yatshata, nomfana ngokunjalo. Kuyakuthi 
sekukho nabantwana mhlawumbi kube kukhona balobolanayo, kwaziswe 
namakhaya.   
   
 Uyindoda emfazini wakho.Yintetho yaselokishini le ethethwa ibhekiswe 
kwindoda engaziyo ukuba kukuthini na ukuba yindoda. Umntu obhinqileyo 
angatsho endodeni yazi ukuba uyidele ngaphaya kokuqonda. Leyo indoda 
mayikhe iyokuzifuna ukuba uphi na undonakele. Mandulo, abafazi 
babewahlonela bewahloniphile amadoda, kanti namadoda ngokunjalo 
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ebebaxabisile abafazi abanike isidima sabo. Umfazi ebengafane athethe 
nokuba yintoni endodeni ngakumbi eyomnye umzi, namadoda ngokunjalo 
ebeyazi into amele ukuyibhekisa kumakhosikazi amanye amadoda. Kule mihla 
isidima sobudoda siyamphelela lowo uthi noxa ezibiza ngendoda ibe imikhwa 
ilumeza ingatsho ukuba yeyendoda, enze ukuba ubudoda obu bakhe 
buthandabuzeke. Iqhalo elithi amadoda akafani afana ngentshebe zodwa 
lingumchankcatho wale ntetho yanamhlanje.  
Ezi ntetho zale mihla, njengezo zamandulo zineendima enkulu eziyidlalayo kubomi 
babantu abathetha isiXhosa. Kusekusetyenzisweni kwazo kumxholo neemeko 
zobom, ngentetho yemihla nezolo apho zifika zibonakalise ukuba lukhula kangakanani 
ulwimi lwethu. Zivelisa indlela amaXhosa aphila nathetha ngayo ngeli xesha lobugqi 
bobuchwepheshe betekhnoloji. 
 
4.5 Eminye imizekelo ephuhlisa ukusetyenziswa kwamaqhalo neentetho 
ezintsha kwintlalo yemihla ngemihla 
KwaXhosa kusadliwa ngendeb’’endala, umXhosa ebengayigqibi intetho yakhe 
engakhange asebenzise saci okanye iqhalo. Nakule mihla basekho abantu 
abasenabo obo buciko nesakhono sokukwazi ukusebenzisa intetho enambithekayo 
ngokuyinonga incoko ngezaci namaqhalo, nakubeni ezinye zazo izezale mihla. 
Okubalulekileyo apha kukulisebenzisa elo qhalo lakho ngendlela efanelekileyo 
kulwimi ilwenze lube yincamisa-mxhelo enandiphekayo kophulaphuleyo atsho afune 
ukulinganisa naye akhulise ulwazi ngolwimi lwakhe.  
Olu phando lukhethe ukusebenzisa iincwadi zikaSaule ukubonisa indlela ezinye zezi 
ntetho zintsha, zale mihla ezithi zisetyenziswe ngayo. Asikuko nokuba lo mbhali nguye 
yedwa ozisebenzisayo ezi ntetho, koko ngaye kukufuna nokuzama ukuphuhlisa ukuba 
ubungcibi bakhe nolwazi lwesiXhosa budibane nesakhono sobuciko bokukwazi 
ukudwelisa amagama budala ilunda lokuzingca ngolwimi lwakho kule mihla 
yeteknoloji, imihla abantu abathetha ulwimi lwemveli abaye bajongelwe phantsi. Oku 
kuya kutsho kwenze esi sizukulwana nezilandelayo zibe nomdla wokufunda ngakumbi 
iincwadi zesiXhosa. Kwakhona olu phando luthe lwajonga kweli phephandaba I’so 
Lezwe, luzinike ithuba lokuliphicotha liliphendla likhangela ukusetyenziswa 
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kwamaqhalo ziintatheli zesiXhosa ezibhalela umzi kaNtu ngolwimi lwazo kwisimo-
ntlalo sale mihla.   
 
4.5.1 Kweminye yemisebenzi kaSaule 
 
Iincwadi zikaSaule zingumhlaba ochumileyo kuphononongo lwamaqhalo, amadala 
kwakunye nalawo azintetho zale mihla ezintsha. Kolu phononongo lwamaqhalo 
amatsha uphando lukhetha ukusebenzisa imisebenzi yakhe ukubhentsisa elubala 
indlela ulwimi lwesiXhosa oluguquke ngayo. Iindlela zokuthetha, ngakumbi kumlisela 
nomthinjana, kwesi simontlalo siphila kuso seli xesha. Ukubonisa ngokuthe pahaha 
ukuphuhla kolwimi lwesiXhosa, ngobuchule bakhe ekuzisebenziseni, okububungqina 
bokuba isiXhosa asimanga ndaweni nye. 
Unyana womntu: 
Kudala ndizama ndikucenga, endingayenzanga yendiyilibeleyo, iminyaka 
seyimithathu ngoku ndibopha inyandam’athumbu, ndoyisiwe. (1989:5) 
Hay’bo, sozuve, uBantu, ndiqinisekile, bambhinqisa ibhanti enamalahle. 
Akukhangeleki nokuba lukho olunye uphando oluza kwenziwa, njani? (28) 
Indlela ezibunjwe ngayo ezi zivakalisi nokusetyenziswa kweqhalo ngalinye, kwenza 
uyive ngokuthe gca intsingiselo yentetho nganye. Akukho mfuneko yakucaciselwa 
ngobunzima bemeko njengoko udweliso lwamagama lukunika njengoko injalo, 
ludulisa nohlobo lwemeko esibunjelwe ukuyiveza, oku kukuthi; ubunzima bomsebenzi 
kwanobentshutshiso yenyama nomphefumlo umlinganiswa aphantsi kwabo.  
Idinga: 
Uyiva le minqweno iphuma kwezo ntliziywana zincinanana wawungamangala ukuba 
ingaze izaliseke xa ujonge loo meko yaseQuntsu, kodwa ke apho kukho ithemba 
kukho ukuphila. (1994:3) 
Ukanti iqhalo lesiXhosa lona lithi ithemba alibulali, kubulala ubungxamo, oko 
kukuthi xa into ingabulali, iyaphilisa. Incwadi kaW.K.Tamsanqa nayo ithi Ithemba 
liyaphilisa ingqina ukuba, endaweni yokuba likubulale liyakuphilisa. Nokuba imeko 
yakho ithini, ngenxa yokuhlala unethemba uyaphila. 
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Heyi mfondini, seyikubambele kufutshane le ntwazana? ... Yinto oza kuyithini 
ukuphathwa libhinqa? (25) 
Niza kutya esandleni nixel’iinkuku kuleya ntombazana ndiyakuxelela. (25) 
Yathi iqina imini kwabe sekuqhawuka kuhlangana, iSilimela sisenza iziqwenga, 
injojeli nenjinga inguMlandeli kumadodana, uNokhwezi kumantombazana. (32-33) 
Waqonda nje uMacebo ukuba le inguMlandeli iqhele amagwala, iqhele ukugeza 
ilungelwe yakugqiba, ngabula yena. (43) 
Ummeli wabalizi… wenza intethwana malunga nokubaluleka kwemfundo, ixabiso 
layo elingenakuze lilinganiswe ngemali nesisitshixo sokuvula apho kungekho 
mnyango khona. (79) 
“Ndifuna ukuthetha nawe bonanje,” wafutshanisa uMlandeli ebukele uNokhwezi 
esamana ukuphulula iinwele ezichilizela ngasemva. 
“Siyathetha nje, kokunjani oku ukufunayo namhlanje?” 
“Kokwethu sobabini, owesithathu lipolisa.” (97-98) Le ntetho inentsingiselo enye 
neqhalo lasendulo elithi, Inqwema lenkawu lidliwa babini, owesithathu 
ngumnqakathi. 
Indlela umbhali awasebenzise ngayo amaqhalo kule ncwadi idiza ukuyazi kwakhe 
indlela abantu abatsha beli xesha siphila kulo ukuba balusebenzisa njani ulwimi. 
Sibona iintetho zale mihla ezisetyenziswa sesi sizukulwana, kanti nezo zezinye iilwimi 
eziyimiguqulelwa siXhoseni. Le yokugqibela ibonisa ubuchule nobuciko ngokuguqula 
intetho yamandulo ayenze enokusetyenziswa kule mihla engakhange ayiguqule 
intsingiselo Kwakhona ukuyisebenzisa ngolu hlobo le ntetho kubonisa ukuba 
bangakanani (ngeminyaka) aba bantu bathethayo lulungakanani  ulwazi lwabo 
ngolwimi lwabo.  
Ukhozi Olumaphiko: 
Kuthiwa ungungcothoza. Ungcothozela abelungu. Kanti uyarhubuluza na umthetho 
lo wakho Mfazwe mfo wam? (2015:26) 
Lwaphuma ezandleni uluntu, zaba zizantanta izinja zomthetho, kuba 
kwakunqanqaza umlilo kuyo yonke indawo. (54) 
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“Kanti ubuze nini apha noSqithi? Ndiyive ngaye eyokuba ubukhe wathiwa tshe apha, 
utsho ngeempahla ezigcwelwe ioyile. Hayi makube ukuza entloko umzabalazo.” (96) 
“Abukho obugqithe obu busezinyaweni zakho. Umuncu na umthetho lo wakho 
Mfazwe?” (106) 
“Uza kukhe uchithe iintsukwana apha… Kaloku kuza kufuneka urhatyuliswe 
ngonokuthi ukulindele kule ndawo uya kuyo.” (116) 
“Umfo omkhulu usamana ukulwa into yokuba ndale ukubizwa ngabo njengocomrade 
kuba ndisithi andizange ndaluke nabo, Icomrade kaloku mfundisi liqabane lalapha 
emzabalazweni, hayi elasesikwetheni, atsho xa ebona ukuba andifunu kuyiva le nto 
yeli gama lisenza iintanga sakugqiba ukungabi zizo.” (180) 
Kweli bali, uSaule usivezela isimo sentlalo phantsi kwengcinezelo nobandlulo 
lwabantu abaNtsundu bexhatshazwa ngamaBhulu kweli lizwe loMzantsi Afrika, 
esebenzisa zonke iintetho ezithe zaqhambuka ngeli xesha. Okunye siyakuqaphela 
ukuxutywa kolwimi nedlela akwazi ngayo ukusebenzisa isimaphambili sesiXhosa 
esiliceba, kweli gama u‘comrade’ ukuze libe neempawu zesibizo sesiXhosa 
ngokupheleleyo.   
Umthetho kaMthetho: 
Wayesebenza nzima uNdima, imali nezinto anazo izizinto ezeza ngokubila 
kwebunzi. (2002:30) 
Le yokugqibela nale yokukhonjwa ngomnwe, zezona zinto zamenza waqonda ukuba 
nokuba sekutheni kukho apho kubaswe khona. (31) 
Engqondweni yakhe wayeyicwangcise kakuhle imibuzo yakhe, esazi nokuthi uza 
kuqala ndawoni na, kodwa ngoku, kwakungathi kuza kufuneka ayoje 
engayixhwithanga. (68) 
Andifuni ukumamela ukukhanyela kwakho, ndithi nje kuwe, iimini zakho zibaliwe. 
(69)  
Le intetho yenye yezinye ezininzi eziyimiguqulwa yezo sizithathe kwisiNgesi. 
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Asikukho nokuba mna ndinguSicelo ndiyasithethelela isenzo sikapolisa, kodwa umntu 
oqubula isikhali loo nto ithetha ukuthi ingqondo yakhe seyimphulukile, wonganyelwe 
bubulwanyana, uqhawukile umsonto. (88) 
Andazi ke Mtika nokuba le nto yenzekayo apha kum, kubuyiswa izitya ngeenyembezi 
zakho, andithi usoloko unesingqala sokuba ndakulahla kaloku. (100) 
Yathi yakutsho imantyi eyayichophele ukucelwa kwebheyile, waqonda ukuba kukude 
engqinibeni ngomlomo. (103) 
Le ncwadi ikhankanywe apha yenye yezininzi ezibhalwe zabhalelwa esi sizukulwana. 
Ulwimi elusebenzisayo umbhali luyingxam yoku, njengoko lusalatha kwisimo sentlalo 
sale mihla. Amaqhalo akule ncwadi nawo ngokunjalo alatha kulo, imiguqulelwa 
siXhoseni iyafumaneka apha, aze aphinde lo mbhali axube evenga ngalawo 
angundalashe kulwimi lwamaXhosa. 
Inkululeko isentabeni: 
Ingqina lenkundla lokugqibela, uAfrika yayingumhlobo kaBuyile omkhulu 
osenyongweni. Wamgqebha olungophiyo uduma, inkenkebula engenakutsitywa 
nayintwala xa anika ubungqina bokuba ewe ngenene uBuyile nguye umgrogrisi 
nomnqolobi onengozi. (2010:6) 
Loo leta leyo ingakhe ilinge iwele ezandleni ezinuka umzondo, watsho emjonge 
apha ebusweni. (17) 
UBoniswa wayesazi ukuba uBuyile akahlalwa ziintombi. Ngoku afutshaneleyo naye 
wayesiqonda isizathu saloo nto. UBuyile wayengengomntu wazinto. (21)  
Umntu onokundweba nonemikhwana engathandekiyo, ongenaluvalo lwanto kule 
mihla kuthiwa unezinto okanye uyazithanda izinto. Ukuthi umntu unezinto ke 
kubonisa ukungakholwa nokukruquka kwabanye yile mikhwa.   
Wayezixelele ngaphakathi kuye uBoniswa ukuba, ukuba akanakutshata uBuyile, 
uxolele ukuhlala engunongendi ubomi bakhe bonke. Amehlo akhe ayemjonga 
angagqobhozi. (24) 
Ingqonyela, intonga emnyama yasemaBheleni, umfo owayenobu burhawuzelisa 
amakhwapha ububele, wayesoyikwa ehlonitshwa ngokunjalo. (30) 
    
102 
 
Mna soze nditshate, ndingowakho nanini na. Waxakeka umfana kodwa wabe ezixelela 
ukuba lolona bambo lwakhe olu ahamba nalo. Angaba uphambene ukuba 
akanakumtshata uBoniswa. Loo mazwi ala ukuphuma emlonyeni wakhe, wawathetha 
nje engqondweni, wanela nje kukuthi, itsho into, kakhulu kunakuqala. (57)  
Le ntetho ithandwa kakhulu ngabantu abatsha kwezi mini, amaxesha amaninzi iye 
isetyenziswe njengombuzo, umve omnye esithi “ithini into?”, kude ngamanye 
amaxesha kufakelwe nesimnini u “yakho”.  Uyakuphendula ke omnye avalelise ke 
nangala mazwi afana nakaBuyile apha ngentla. Oku kuthetha kunje ke kunomxholo 
owaziwa ngabo bathethayo, akaveli omnye awasebenzise nje la mazwi ngathi uhla 
eliweni. Le ndlela yokuthetha ikwabonisa iindlela ezahlukileyo zonxibelelwano 
ezingaphezu kwentetho nencoko, nezingenakuchazeka lula nangamazwi omlomo 
kuba zixube indlela aba bantu abaziphatha ngayo nabenza ngayo izinto ekuhlaleni. 
Nalapha kule ncwadi, imeko ingothando lukaBoniswa kuBuyile kwaye le ntokazi  
imxelela phandle uBuyile ukuba ithini into yakhe yena Boniswa, malunga naye Buyile. 
Yiyo ke le nto uBuyile naye ephendula ngoluya hlobo. 
[H]ey mfazi, umnqwazi wam awuqini noko, lo mfana lo wazi yonke into 
nesingakhange siyixelelwe ngamapolisa (73)  
Kuyo yonke into eyenzekayo ke mntwanam, uze uzigcine iinkomo zikayihlo. 
Yayithethwa qho ke le nto kuye, yada yabetheleleka engqondweni into yokuba angaze 
nakanye adlalise ekuthini umzimba wakhe awenze isisulu samaxelegu abafana 
abangaxeli nokuba kuyasa. (77) 
Endleleni kwathuleka kwathi cwaka uBoniswa simyuca ukumdla oku isazela. Akayazi 
ukuba unina wayazi njani na into yokuba uAfrika wafika amathole sele evulelwe. (93) 
Hayi bo! Njengokuba ekhangeleka elungile, ethule nje? 
Hayi suka, ayikho loo nto leyo, akuyazi into yokuba isiziba esithe cwaka sesona 
sinzulu. (119) 
Umhlaba uphendukile, soze kuphinde kube nje ngakuqala, latsho elinye iqhula 
lomfo lizidlulela kunjalo nje lithetha lingabhekisi mntwini. (132) 
Nalapha kule incwadi uSaule uzityela itheko ngeentetho ezingamaqhalo amatsha, 
ebonisa nokuba abantu abadala nabo bayayilandela beyamkela le ndlela yokuthetha. 
Kaloku impucuko le kudala ikho kwaye ifuthe layo alifikanga nesi sizukulwana, ntonje 
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ngenxa yokuhamba kwamaxesha esi sithabathe unyawo kwizinto zempucuko kunezo 
zingaphambili, yiyo le nto kungathi uninzi lwezinye zezi zinto ziyaqala ukuba kho. 
Emakuqapheleke ngakumbi ngemisebenzi yalo mbhali kukuba; ulwimi lwesiXhosa 
ukuze lube nokukhula kufanele ukuba luzamkele izinto ezintsha ezinokuluphuhlisa. 
Ukuqanjwa kwamagama amatsha neentetho ezintsha kuyinxalenye yoku. Kwakhona 
lo mbhali ubonakalisa ukuphangalala kwengqondo ngendlela athi azisebenzise ngayo 
ezi ntetho ukuphuhlisa olwakhe ulwimi, esebenzisa kunye nezo zisuka kwezinye 
iilwimi. Oku kudiza ulwazi lwakhe ngolwakhe ulwimi. Kule misebenzi yakhe isiXhosa 
asisebenzisileyo asisiXhosa sintsonkothileyo siyalandeleka, kodwa ukuhlwayelwa 
kweentetho ezingamaqhalo kwenza ulwimi lungabi namdintsi ludike koko lube 
yincamisa-mxhelo nakwabo bangenabunzulu kulo. 
 
4.5 2 Kumaphephandaba: I’solezwe lesiXhosa liwela umlambo ugcwele 
Njengokuba sibona ukusetyenziswa kwamaqhalo neentetho ezintsha kwezi ncwadi 
zalo mbhali asikokuphela kwakhe owenza njalo. Eli phephandaba likhankanywe apha 
ngentla nelisandula ukubakho lelesiXhosa, lingumzekelo oqingqela ngakhona 
ukusebenzisa ezamandulo nezeli xesha iintetho ezingamaqhalo. Apha kulo akunyali 
ukufumana imihlathi enengongoma eziphambili ezifana nezi: 
Iinkunzi ezimbini kubuhlanti bePAC. (Julayi, 01, 2015:5) Le ngongoma ithi kuthi 
kukho ingxubakaxaka kulo mbutho ngokuphathelele kwiinkokheli zawo. Le ngongoma 
isuka kwiqhalo elithi akukho nkunzi zikhonya buhlantini bunye. Iinkunzi ezimbini 
ebuhlantini obunye ziya kuhlabana, zibhovulane kude kubekho eyoyiswayo. 
Lavutha iBhayi. (Julayi 28, 2015: 3) Ngeli xesha kubhalwa lo mhlathi ngale 
ngongoma, idolophu yaseBhayi yayisebugxwayibeni, abahlali beqhankqalazela 
imfundo engaginyisi mathe kwimimandla ekwicala lasemantla ale dolophu. Le ntetho 
ke idibana ncakasana nentetho eqhelekileyo ethi latsha ibhayi, kwakubakho ingxaki 
emandla. Ibhayi lambhathwa ngabafazi, xa linokutsha, lowo utshelweyo uza kuba 
sengxakini akazi kuba nanto yokwambatha. Kanti ukuba litsha ngoku elambethe 
liyakumtshisa. Ngaphandle kokombhathwa, ibhayi libuya lisetyenziswe njengento 
yokubeleka iintsana. Uyayibona ke ingxaki yokutsha kwebhayi, kaloku olu sana ngoku 
kuza kufuneka lube yinto esezandleni, unina angabi nakusebenza kuba akananto 
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yakulubeleka kuba ibhayi litshile. Le ntetho ke iveza ingxaki esi sixeko saseBhayi 
esikuyo. Ubuchule bentatheli kulo mhlathi kukusebezisa ubumbolombini begama 
ibhayi, buqaqambise ulwazi lwakhe ngolwimi lwakhe. 
Abahlali bavath’iqaqa. (Julayi 31, 2015:1-4) Nakweli ikhasi, eli phephandaba 
lalibonisa ukwanela kwabahlali bubundlobongela kuloo dolophu yakuKomani. Intatheli 
ibhala ithi: “IBINGUMBO noMxesibe abahlali baseLinge kuKomani kwindawana 
ebizwa ngokuba yiCookhouse bedikwe yeyokosa besithi abafuni kwandlu engahlali 
mntu emva kokubulawa kukaAbongile Mbhebe…”    
Wathint’abafazi wathint’imbokodo. (Agasti 04, 2015) Inyanga yeThupha eMzantsi 
Afrika yinyanga yamakhosikazi. Kulo mhlathi unale ngongoma ethe yacatshulwa 
ngumphathiswa wesebe lophuhliso loluntu evuselela ukuphuhliswa kwamabhinqa 
neenkondekazi kumaphandle aseMpuma-Koloni, uwakhuthazile ukuba angazityhafisi 
alwe de abe nokuyoyisa indlala ngamashishini ophuhliso kumsebenzi wezandla. 
Apha ngentla olu phando luzame kangako ukubonisa ukusetyenziswa kwamaqhalo 
ngeendlela ezahlukileyo kwiimeko ezahlukileyo zempilo yabantu. Ngoku luza kukhe 
lujonge indima yalo njengesixhobo solwimi. Lwandule ukujonga indlela elithi iqhalo 
liphuhle liphuhlise ngayo imigaqo-ntetho yolwimi lwesiXhosa.  
 
4.6 Indima yamaqhalo neentetho ezintsha kulwimi noncwadi lwemveli 
 
Amaqhalo yinxalenye yoncwadi lwemveli. Uncwadi lwemveli ke lwalusakuba luncwadi 
lomlomo, oko kukuthi luthi ludluliswe ngokubaliswa, ngokwenziwa phakathi kwabantu 
lube nababukeli, athi uSatyo (1993:2), “Luphawu oluphambili lokuba olu ncwadi 
lwenzelwa ababukeli ngumqambi okanye abaqambi.” Olu ncwadi lubala iintsomi, 
iimbali ezithile zesizwe, amaqhina njalo-njalo, kuvezwa intsukaphi yeqhalo elithile. 
Ngokutsho kukaMieder (1997:414) “The interelationship of proverbs with other verbal 
folklore genres…has also been of great interest to paremiologist for a long time.” 
Kodwa ke kolu phando akuzi kubhencwa olu zalano lwamaqhalo nolunye uncwadi 
lwemveli, koko indima yawo njengoncwadi lwemveli. Qaphela ukuba uncwadi 
lwemveli lulonke kudibene namaqhalo, ibe isesona sixhobo siphambili sokufundisa 
mandulo njengoko engqina noMieder ukuba: 
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        Proverbs contain much educational wisdom and 
        they have long been used as didactic tools in child 
        rearing, in linguistic and religious instruction in  
                              schools and in teaching about general human 
                              experiences. (1997:414)  
Izikolo ezi okunokwazo, zifike nabelungu, kodwa imfundo yona ibe ingumahlalekho 
kakade apha eAfrika.  Kwenzeka ntoni ke kolu ncwadi lwemveli olwaluqulathe imfundo 
nenkcubeko yethu ukufika kwempucuko yaseNtshona? UObiechina (1993:123) 
uzama ukuphendula lo mbuzo xa axoxa esithi:  
      The first discovery is that the oral culture does not  
       immediately disappear by the mere fact of its being 
       in contact with writing, nor does the literature of  
       the oral society disappear because of the introduction 
       of written literature…The situation in modern Africa amply 
       illustrates the point about the merging of the worlds of  
       orality and literacy.The superimposition of alphabetic  
       writing upon the oral ciltures of Africa in the ninenteenth  
       century did not extinguish the oral traditions upon  
       which African cultures and literatures had long been established. 
Njengokuba esitsho lo kaObiechina, ukufika kobhalo nesikolo, uncwadi lwemveli luye 
lwathabatha eli nyathelo, lwabhalwa. Kulapha ekubhaleni apho ulwimi luthe 
lwalandela imigaqo yokubhala eze nemfundo yabaseNtshona. Uqhuba enjenje: 
      The immediate result was that African indigenous 
       languages were written down and brought into the 
       mainstream of the world repertoire of literate 
       languages, and additionally, substantial body 
       of Africa’s oral literatures. 
UGaultney (2005:43) ethetha ngokubhalwa koncwadi lwemveli uveza umba iingcali 
ezininzi ezingawuchaphazeliyo, owokuhlelwa kolwimi. Uxoxa kulo mba ebonisa 
okunokuthi kwenzeke, nokwenzekayo xa kubhalwa (ngakumbi kuncwadi lwemveli):  
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                              Edit opens the door to major rewrites and 
         if rewrites occurred to make proverbs consistent 
         in form, then… passed down to us are not the  
         original ones from oral tradition although they may 
         have originated from it. On the other hand, if they 
         were dictated and collected as given, then the oral  
         tradition would have been preserved. 
Ukubhalwa koncwadi lwemveli, kukubhalwa kweelwimi zemveli zaseAfrika. Kwesi 
sahluko olu phando ke luza kukhe lujongane nolu lwimi lubhaliweyo, luphonononge 
indlela athe amaqhalo, njengesixhobo solwimi abhalwa ngayo nathe ayilandele ngayo 
le migaqo-ntetho (grammar) yobhalo lolwimi olo.  
 
Phambi kokuba lujonge lo mhlaba wemigaqo-ntetho yolwimi, uphando luza kuqala 
luphicothe luphendla ukuba amaqhalo njengokuba ezizigaba ntetho ezibizwa 
njengezafobe (uncwadi lwemveli) apha esiXhoseni, ayakwazi na ukuphinda asebenze 
njengezinye izafobe? Uphando ke luza kwenza amatshe, ludlule kumaqhalo asendulo 
lwandule ukuhla amahlongwane phezulu kulawo azintetho zale mihla kwesi simo-
ntlalo seli xesha lempucuko.  
 
4.6.1 Amaqhalo nezafobe 
 
4.6.1.1 Isifaniso 
 
Isifaniso yintetho exela ngqo indlela ezifana ngayo izinto ezahlukileyo. Phawula 
okokuba izinto ezifaniswayo ziyaxelwa ngokucacileyo. (Pahl 1967:273) Isifaniso ke 
siye sisebenzise izakhi-zihlomelo zolingano ezifana nonjenge, ngoku kwe, ngokwa, 
kunye/okanye isihlomelo esingu-nqwa ne. EsiXhoseni, azininzi iimeko apho iqhalo liba 
sisifaniso kodwa ke ziyabhaqeka, kanti ke ngamanye amaxesha iqhalo lisuka 
lisetyenziswe njengaloo nto kufaniswa nayo. Le mizekelo ingezantsi izibonakalisa 
zombini ezi meko. 
 
“Kunjalo ndiva ngathi nomachukwini, uNjongo, uthe gxwabhabha wonke kolu chuku 
lwenu okwempukane emasini.” (Mbulawa 1962: 15) 
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“Inene, eli xhegwana linento yokuzenza ngcono kunekati etshe icala.” (48) 
 
“…kwabonwa ngelori enkulu iphuma apha esikhululweni ihlehla umva okwebhokwe 
igudla udonga ukuza ebantwini.” (Saule 2015:55) 
 
 “Ingozi yantoni? Ndibuze sendindwebe okwentwala yesikhaka.” (66) 
 
“Emva kokundomeleza nokundikhuthaza, endikhumbuza ngezimbambathiso 
zobudoda, ndathi bendimdelela uMzolisi lo, ndaqonda ukuba uvuthelwe 
ngaphakathi okwendlazi.”(120) 
 
Kule mizekelo sibona ukufaniswa kwento naloo nto ithethwa liqhalo. Kukolu faniso, 
apho intsingiselo yentsusa yeqhalo ithi ivele iphuhle khona. Ethetha ngolu faniso 
uNyembezi (1990:22) uthi:  
A comparison or likeness is drawn between 
the essential part of the proverb and some  
other object or animal which in the  
literal sense has a similar characteristic.  
Mandulo, ukufanisa ibe iyenye yeendlela ezithi zisetyenziswe njengesixhobo 
sokufundisa. Ukusiqaphela kumaqhalo akothusi, koko kuqaqambisa nangakumbi 
indima yawo ekufundiseni. 
 
 4.6.1.2 Umzekeliso 
 
NgokukaPahl (1971:239) “Umzekeliso libali sifaniso okaye ibalana elinemfundiso 
ethile esingisele kwezonqulo okanye kwezasezulwini. Amabalana abaliswa nguKristu, 
efundisa ngawo ezekelisa ngawo.” Umzekeliso awusingisele kumabali 
aseBhayibhileni kuphela, kwaXhosa zininzi iimeko apho sithi sifumana amabali 
angamaqhalo ngeentsomi ezazisithi zenzelwe abantwana kuvezwa izinto ezithile, 
njengeqhalo elithi imbila yaswel’umsila ngokuyalezela, nelo lithi sibamba elentulo. 
UNyembezi uthetha banzi ngala maqhalo asekelezelwe ezimbalini nasenzintsomini, 
uxoxa ebonisa le mvelaphi yawo isuka kumabalana, iimbali neentsomi esenjenje, 
“There are proverbs, however, which seem to have given rise to the tales… Some of 
the proverbs have their origin in History.” (1971:4-5). Kanti noSatyo uyaluveza uluvo 
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lokuba amaqhalo la analo unxibelelwano neentsomi neembali. Eyona nto ibalulekileyo 
ke apha kula mabali nokuba ziintsomi yimfundiso, njengoko ingunobangela wokuba 
kusekeke iqhalo phezu kwayo. Umzekeliso ke ngoko ndingathi libalana, imbali okanye 
intsomi eziqulethe imfundiso eyakhayo nje poqo neziba ngunozala weqhalo.  
 
4.6.1.3 Uchasaniso (Isichasanisi) 
 
Uchasaniso sisafobe esithi sisebenzise iintetho ezichaseneyo ukuphuhlisa imeko 
ethile. Echaza banzi uchasaniso uGaultney (2005:40-1) wenjenje:  
Parallelism is a poetic device used 
in other genres of communication…Although 
there are several types of parallelism, the basic 
form is obtained by using two clauses in which 
the second is closely connected to the first; and 
is intended to further develop its meaning.  
These clauses make up a sentence. 
Aliqela amaqhalo esiXhosa asebenzisa uchasaniso njengesixhobo sokubeka elubala 
iintsingiselo, siphuhlisa ubuchule bolwimi njengenqwelo yokudibanisa, ibhekise 
phambili inkcubeko unxibelelwano kwisimo-ntlalo sexesha abantu abaphila kulo. 
Eqhuba kwangalo mba lo mbhali ubheka phambili axoxe esithi:  
The artistry for reducing and honing whole 
concepts down to such precise balanced 
couplets or grouping of couplets is marvellous 
in itself; but when one considers that each proverb 
is a complete literary work in its own right  
appreciation for its beauty grows.   (2005:41) 
Ehlomla kwakule mbono uMakamani (2013:7) uqokela ngokwenjenje: 
Proverbs are also persuasive because 
of their embeddedness, their reference 
to parallel experiences in life makes it 
impossible for one to challenge their 
propositions unless with other proverbs.  
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Uchasaniso sisimbo sokuthetha esiveza ubuciko besithethi njengoko sithetha 
siziphikisa ukuphuhlisa oko sikuthethayo. Ukufundisa ngolu hlobo lokuthetha 
bekuyinto elula kakhulu mandulo ngoba kaloku ezo zinto kuthethwa ngazo nazo 
bezisaziwa, izizinto ezinokubonwa ngamehlo, nto leyo ebisenza imfundiso ngeqhalo 
elichasanisayo ibe nokuzika ngakumbi. 
Esi sakhono sobuchule bolwimi kumaqhalo, obuxelwa ngaba babhali bubonakala kula 
maqhalo apha ngezantsi: 
 Ing’iyayikhotha kanti iyayixathula 
 
 Umthathi uyawuzala umlotha 
 
 Ubeba uyakwendela enkosini kanti uyakwendela kumfokazana     
 
 Akukho nkwali iphandela enye eyenjenjalo yenethole.    
 
 Echaza obu uchule bokudweliswa kwamagama, uFinnegan (1971:395) uthetha 
enjenje, “…proverbs often contain some allusion or a picturesque form of speech…”  
 
4.6.1.4 Isikweko 
 
Uninzi lwamaqhalo lusebenzisa isikweko, oku kungqinwa ngababhali neengcali 
zolwimi ezininzi. Bexhasa bexoxa le ngongoma uJoshua noogxa bakhe, uJummai 
noNonyerem bathetha besithi, “Proverbs alongside idiomatic expresssions, 
colloquialisms, slangs … are colourful and often very different from standard 
language.”(2013:48) USatyo uqokela ngokwenjenje, “Intsingiselo yamaqhalo 
ikwaveliswa nangokuthi iqhalo lisebenzise isikweko okanye libe sisikweko lilonke 
okanye liphuhlise ngokungqamanisa.” (1993:100) UNtshinga ecaphula kuToelken 
(1992) uwuveza banzi lo mcamango exhibe kwintsingiselo yeqhalo engathiwa pahaha 
koko efihlwa phakathi kwimeko elithi iqhalo lisetyenziswe kuyo. Uveza kananjalo 
ulwazi lwabantu ngolwimi lwabo nokuba kukwezi meko apho lithi iqhalo licace 
intsingiselo yalo apho kuye kungabikho kuphazanyiswa okanye kuthandabuza kwinto 
ekuxhitywe kuyo, uzithi thaca ngokuphandle izimvo zakhe esenjeje: 
 …There have been arguments that connotation, 
especially in the use of metaphor, is more basic to 
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human language and meaning than is denotation. 
This means that people generally use certain words 
                      for their figurative power rather than for their regular 
                      definitions. In Xhosa these are words such as ingwe 
                      (leopard), intaka (bird), imbila (rock rabbit), ingonyama 
                      (lion), inja (dog), inkomo (cow). People do not get  
                      confused when others use words figuratively because 
                      people often perceive the real meaning via the implication 
                      because they (people) talk of matters that are not sensitive 
                      to denotative discussion. (1999:130)  
Ukusebenzisa iqhalo ngendlela ekwekwayo bekukholisa ukuba nezo ziphumo 
zinqwenelekayo. Le meko ke ibisenza ukuba kube yinto elula ukunqanda imikhwa 
nemikhuba engathandekiyo nengamkelekanga esixekweni. 
Omnye oveza olu luvo ngesikweko namaqhalo nguNeethling exoxa ngolu hlobo: 
It is fairly obvious that metaphor is the key concept 
operating in proverbs … The listener (reader) must 
decode the proverb or make a metaphorical translation… 
the essence of metaphor is understanding and experiencing 
one kind of thing in terms of another. (1995:194) 
 Le meko ibonakaliswa kakhulu nguMesatywa xa anika iintsingiselo kumaqhalo 
amaninzi asebenzisa izilwanyana neentaka. La maqhalo sukuba ekwekwa izenzo 
ezithile zabantu, oku kukwekwa kuvele ke xa enika inkcazo ngeqhalo elo esenjenje 
Le yintetho ebhekiswa ukuchaza umntu/umntwana… okanye athi, kuye kutshiwo 
kumfana/ intombi… njalo-njalo. 
 
UCostandius ethetha kwangamaqhalo nesikweko uphuhlisa umsebenzi wesi sigaba-
ntetho njengesixhobo esikwaziyo ukudala imifanekiso-ngqondweni esithi:                         
 Proverbs communicate in a symbolic way,  
 which is not direct or literal. Proverbs conceal  
 and reveal information and often leave one with  
 a question that one has to answer oneself. 
 Proverbs function metaphorically…in a combination 
 with images that add meaning. (2007:4-5) 
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Bangqina olu luvo lungentla ooMalunga noBanda (2014:3) xa besithi, “As metaphors, 
proverbs create strong vivid mental pictures.This is a great way to motivate people.” 
                         
Njengoko sibona ukuba obona buchule bokusebenza nokusetyenziswa kweqhalo 
kuxa lisetyenziswa nje ngesikweko, izilwanyana neentaka zithatha inxaxheba enkulu 
ke apha, kubekwa zona njengezikweko ezalatha abantu njengoko noNtshinga ebesele 
etshilo. Wongeza ngokunika lo mzekelo: 
The proverbial statement (kwa)kudibene ingwe nengoyama… 
does not imply the existence of the jungle. Probably,  
there were no animals in the said context. Part of the  
meaning is that there was competition involved. There is 
also something else that is not part of denotation but that is 
central to the declaration which lurks in the meaning.  
This is the idea of equal strength. (1999:130) 
 
Apha ngezantsi yimizekelo yezikweko ezingamaqhalo: 
 Isisila senkuku sibonwa mhla ligquthayo. Eli qhalo lithetha ukuba kuthi mhla 
baxabana kwakho ingxoxo, abantu abavanayo badizane amahlebo. Bathi nabo 
banemisindo ebingaqondwa ibonakale ekuhleni. 
 
 Umthathi uyawuazala umlotha. Le ntetho ithetha ukuba uthi ngoku umzali 
elulamileyo kodwa atsho ngabantwana abazizitshu nabangenasimilo. 
 
 Akukho nkwali iphandela enye, eyenjenjalo yenethole.  Le ntetho ithetha ukuba 
umntu ngamnye makazizamele ukuze abe nokuphila angafuni kuzanyelwa 
ngabanye. 
 
 Indlovu ayisindwa ngumboko wayo. Eli qhalo lithetha ukuba umntu ngamnye 
unemithwalo neengxaki zakhe, aya kuzithwala nokuba sele zinzima 
kangakanani akakwazi kuziphungulela mntu. 
 
 Inja ikhotha eyikhothayo, zingaba mbini ziyakhothana. Le ntetho ibhekisa 
ekuthini umntu okhe wakunceda nawe akuxakeka uyakwazi ukumbuyisela obo 
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bulungisa umncede. Lilonke libonisa ukuba kungumthetho wabantu 
ukuncedana xa omnye esengxakini. 
Umfanekiso ngqondweni onikwa zezi ntetho uphuhlisa intsingiselo yazo ngakumbi 
zakusetyenziswa kwimeko yentlalo kubom bamihla le. Athi uMakamani: 
In all these examples, metaphors persuade 
by force of the graphic vividness associated  
with mental picures they create in the minds 
 of interlocutors. (2013:7)  
                          
4.6.1.5 Isibaxo 
 
Isibaxo, ugqithiso okanye ubabazo lolunye uhlobo lwesafobe oluthi luphawuleke 
kumaqhalo. “Ugqithiso lugabadelo lwentetho olunjongo ukukugxininisa kwinto 
ethethwa sisithethi.” Pahl (1971:242) Olu gxininiso okanye ubaxo lufika longeze apha 
kwiqhalo ukuphuhlisa loo nto sukuba kuthethelwa phezu kwayo ukuze ingabonakali 
mayana koko iqaqambe ngakumbi.  Le mizekelo ingezantsi ibonisa ukusetyenziswa 
kogqithiso kumaqhalo. 
 Akukho mpukane inqakulela enye. Eli qhalo ngaphandle nje kokuba sisikweko, 
linokubaxa okuthile. Impukane sisinambuzane asinazingalo nazandla apho 
besinokuthi loo nto siyityayo siyibambe ngazo. Eli qhalo ngokusebenzisa 
‘impukane’ linokubaxa okuthile okuzama ukuphuhlisa intsingiselo yalo ethi 
elowo umntu umele kukuba azizamele. 
 
 Isityeba-mva sinqol’intaba. Eli qhalo libonisa ubukhulu nokuphakama 
kwekratshi lalowo ufikayo ezintweni, ngakumbi imali ngokuzekelisa lisebenzise 
intaba. Akulula ukufikelela encochoyini yentaba, uthi sele ufikile kummandla 
weentaba kube nzima ukuyiqabela. Uthi ke lowo ude wabe uyiqabele azidle 
athwale amaphiko elibele ukuba kukho abasele bengaphambili apha kuye kweli 
nqanaba lobom. Intetho yale mihla ebonisa le meko isuka ngokuqupha ithi 
umhlay’ivayo! 
 
 Usana olungakhaliyo lufel’embelekweni. KwaXhosa usana luyabelekwa ukuze 
umntu abe nakho ukwenza emninye imisebenzi. Iintsana ke azikuthandi zonke 
ukubelekwa. Uninzi lwazo lusuka ludinwe lukhale. Zimbi zikhala ngenxa 
    
113 
 
yephango. Ukuba ke usana lomntu alufekethi alufane lukhale, luyakuhlala 
kuloo mqolo lulityalwe nokuba lulambile. Ukusebenzisa usana nokufa apha 
kweli qhalo kukutsala ingqondo ekubeni umntu umele kukuthetha xa 
engoneliseki kuba xa ethule abantu bamcingela ekubeni zonke izinto 
zimlungele bangananzi kumnceda. 
 
 Indoda engenankomo ayibazi ubuhlanti. Eli qhalo ngaphandle nje kokunyelisa 
linyemba lowo ungafuyanga, libonisa ukuxatyiswa kweenkomo nokungazelwa 
nto kwalowo ungenazo ngamaXhosa. Ubuhlanti baziwa nayimveku kwaXhosa, 
ukuthi indoda ayibazi ubuhlanti, kuqaqambisa ukungabi namsebenzi nokungabi 
nto kwayo.  
Zonke ezi zafobe ziyabonakala kula maqhalo asendulo, sesiwachongile apha ngentla. 
Ingaba kwezi zale mihla iintetho, ziyafumaneka ezi zafobe? Lo mbuzo undidlulisela 
kumgca ongezantsi apho uphando luza kukhangela ezi zafobe kwezi ntetho zintsha 
zale mihla.              
 
4.6.2 Izafobe kumaqhalo neentetho ezintsha 
 
Njengokuba amaqhalo asendulo asekeka kwintlalo nobomi babantu, ezi ntetho zale 
mihla nazo zisekeke kwintlalo nobomi esibuphila ngeli xesha. Loo nto uyiphawula 
kwisigama esisetyenzisiweyo ukukwakha ezi ntetho. Ulwazi lwetekhnoloji neelwimi 
zasemzini kuveza banzi isimo-ntlalo esiphila phantsi kwaso. Ukugutyungelwa kolwimi 
nenkucubeko yakwaNtu zizinto zempucuko kudale ukulahlwa kwezinto zesiXhosa 
ingekuba olu lahlo lwenziwe ngabom koko, ukufika kwezintsha kududule ezasendulo. 
Okwesibini imfundo yesikolo nenkolo yobuKristu eze nabantu abamhlophe sele 
izichithachithile izinto ezininzi zesiXhosa. Oku kufika kwezinto zempucuko 
akuyolahleko yodwa kwisizwe, njengoko kwelinye icala sikubona ukukhula kolwimi 
ngokunikwa kwezinto ezintsha amagama ngolwimi lwemveli olusisiXhosa 
nolwaziwayo luninzi lwabantu abangayanga sikolweni. Okwesibini kukunxulumanisa 
intsingiselo zamagama athile angasasetyenziswayo kwizinto ezithile, lithi igama 
endaweni yokulahlwa lisetyenziselwe enye into. Oku ke kundikhokelela kwizafobe 
ezinokuthi zibhaqeke kwezi ntetho zale mihla. 
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4.6.2.1 Isifaniso 
 
Njengokuba uphando lubonisile ukuba kwisifaniso kufaniswa into ethile kunye nenye, 
sikubeka elubala nokufana oko kwazo, zikhona izifaniso kwezi ntetho zale mihla noxa 
zinokunqongophala okuthile. “Although proverbs are in the main metaphors, [there is] 
… a few proverbs in which simile is used.” Ezinye zezi ntetho zintsha ezibonakalisa 
isifaniso nazi:   
 Ukunyamalala njengehobe likaNowa. Eli qhalo lichaziwe apha ngentla 
imvelaphi nentsingiselo yalo. 
 
 Ukuncuma ngathi umka nomsinga. Ngaphandle kwesifaniso nobuqhalo obu 
kule ntetho, sibona esinye isafobe, esi kuthiwa sisigqebelo. Isigqebelo sisafobe 
esithi sibonise ukungangqinelani kwesenzo esithile okanye intetho nemeko. 
Kodwa ke lowo sukuba esenza okanye ethetha engenalwazi ngalo meko. 
Njengakule ntetho, umntu omka nomsinga akanakuze ancume koko kuba 
ecinga ukuba uyadada, akaziqondi ukuba umka nomsinga yiyo loo nto ke 
encuma, akayiqondi le ngozi akuyo. 
 
 Umnyama okwelahle (letreyini). Mandulo kube kufudulwa kusithiwa umntu 
omnyama unobumnyama bekhozo lomya. Kuthe kwakufika oololiwe iinqwelo 
ezibaselwa ngamalahle yaguquka into athi omnyama afaniswe nelahle 
likaloliwe lowo. Isizathu sesi simnini kukuba kade ekhona amalahle ayintsalela 
yeenkuni emva kokubaswa, koko ebevama ngothuthu angabi mnyama kuphele 
ke. Kanti lona ilahle likaloliwe limnyama lingekabaswa nokubaswa. Okunye 
abantwana abakhulayo abawazi umya, kuba kaloku asinto ifumaneka lula 
nanjengokuba ubalelwa kwiziyobisi, awukho mthethweni kweli lizwe. Ilahle ke 
lona noxa linobungozi nje nalo, ukufika kwezitovu ziye zabaswa ngamalahle, 
kanti neembawula ezi zazibaswa kwangala malahle. Ulwazi lwelahle ke 
yasel’isiba lolona lukhokelela ekuthini umntu umnyama okwelahle letreyini. 
 
 Ukulangazelela okweJerusalem entsha: Le ntetho sele ichaziwe ukuba isuka 
phi apha ngentla. Xa umntu eyinqwenela kangako into ekungelula ukuba 
ayifumane asebenzise la mazwi. Ufaniso lulapha kulangazelelo. Olu faniso 
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luphuhlisa ukunqweneleka kwale nto ifunwayo, njengoko kunqweneleka ukuba 
yinxalenye yeJerusalem entsha. 
 
 Ukunqaba okwepolisa leKula: Apha eMzantsi Afrika amapolisa amaKula 
(amaIndiya) ayenqabe kanobom, nokuba akhona eyimbinana. Kwintlanga 
ezikhoyo ngawo kuphela angazange abonwa engamapolisa kweli 
lasemaXhoseni, noxa wona ekho emaninzi. Ade amaXhosa anoluvo lokuba 
hayi awekho amapolisa alolu hlanga apha. Nangoku lisenkululekweni eli lizwe 
lisanqabile ipolisa lomIndiya kweli lamaXhosa. 
 
4.6.2.2 Uchasaniso 
 
Nalo uchasaniso luyafumaneka kwezi ntetho zale mihla, noxa lungeluninzi. Akulula 
ukusebenzisa esi safobe kuluntu lwanamhalnje ngenxa yefuthe lezinye iilwimi. 
Okunye ulwazi oluphangaleleyo ngolwimi lwesiXhosa luya lunqongophela, 
abanobuchule ekusebenziseni ulwimi bambalwa kakhulu. Ufumanisa ukuba bathi 
bakuthetha ulwimi olunambithekayo lwesiXhosa, kufuneke kutolikwe kanti ke 
asitolikwa. Zezinye zeentetho ezintsha ezibonisa uchasaniso ezi. 
 Intaka ibhabha phezulu kodwa itya apha phantsi. 
 
 Ulibele kukugxelesha isitya sam, umhluzi uyaphalala kwesakho. 
 
 Undibilisel’amanzi; nawakho ayatsholoza. 
 
 Umlungu omnyama. 
 
 Iqaba elifundileyo. 
 
 
4.6.2.3 Isikweko 
 
Isikweko njengesona sixhobo esisetyenziswe kakhulu ukuphuhlisa amaqhalo 
asendulo, ingaba kunjalo kwezi zale mihla iintento? Ingaba zisisebenzisa kangakanani 
isikweko ekubunjweni kwazo. Ukudalwa kwezi ntetho okuveza isimontlalo 
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sempucuko, kuveza nendlela ulwimi olukhula likhuliswe ngayo okanye ludodobale 
lufe, ngokusetyenziswa okanye ungasetyenziswa kwezimeko esele zibonakalisiwe 
ngentla ukuba zinobuchule kuphuhliso lolwimi ngokubanzi. Kwezi ntetho ingcaciso 
yenziwe kuphela kwezo zingekhoyo ngentla nalapho kufaneleke khona.  
 
 Igqabi aliwi kude emthini walo. Le ntetho ithetha ukuba umtwana ufuza abazali 
bakhe, nokuba kungento entle okanye embi. Iyenye yeentetho 
eziyimiguqulelwa siXhoseni evela kulwimi lwesiNgesi. 
 
 Utya amaqhosha ebhatyi yakho. 
 
 Ukubamba esinqeni 
 
 Umtya awufiki eparafinini/e-oyileni. Le ntetho iye ibhekiswe kumntu ongathi 
unokugula ngengqondo owenza izinto ezingenakwenziwa ngumntu 
onengqondo epheleleyo. Kuthi ukuba unengqondo epheleleyo kufunwe 
unobangela wokuba enze izinto ngathi akabhadlanga. Sisikweko ke esi kuba 
sithi senze ingqondo isibane, Wakungafiki umtya eparafinini isibane asikhanyisi 
kakuhle, ngamanye amaxesha singakhanyisi kwaphela. 
 
 Ukukrwitsha iLawu. Le ntetho sisikweko-sihlonipho apho umntu xa eboleke 
imali athi ukrwitshe iLawu. Ithandwa ke le ndlela yokuthetha ngabantu 
abakhulu, ngakumbi xa bethetha nabantwana babo, umntu abe esazi ukuba 
umntwana akayiqondi kakuhle intsingiselo yokukrwitsha iLawu. 
 
 KwaFaro/eJiphutha 
 
 Uya kucula elandincamisayo 
 
 Uzixhoxh’igila ngenkuku yasenekhsdo 
 
 Uzithwalisa amacangci kukho umoya 
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 Imfundo sisitshixo sokuvula iingcango ezivaliweyo, nalapho kungekho 
minyango khona. 
 
 Uyimoshile igravy wayinika izinja 
 
4.6.2.4 Isibaxo 
 
 Ukhe phantsi isitya sigcwele 
 
 Undikha ngetispuni(ngecephe leti) amacephe ekhona 
 
 Umfaz’ongazelanga uyakubelek’imbokotho 
 
 Ukugqebha uduma olungatsitywa nayintwala 
 
 Iimini zakho zibaliwe 
 
 Ukubhinqisa ibhanti yamalahle. 
 
 Ukuboph’inyanda yamathumbu 
 
Intetho nganye kwezi, ibaxa ibabaze imeko ethile. Kukule ndlela yokusebenzisa ulwimi 
ngeqhalo apho kuthi kuvele khona ingcambu yentetho yakho kungabikho sidingo 
sakuyichaza uyicacise ngakumbi 
 
Ezi ntetho zibonisa ukuguquka kwesimo-ntlalo samaXhosa, zinefuthe laseNtshona 
kakhulu ngenxa yamagama asetyenziswayo, kodwa ingxam yokusetyenziswa kolwimi 
ngobuchule nangobuciko iyaqapheleka. Imisebenzi yamaqhalo asendulo 
ayilahlekanga kuzo kanti ubunyaniso bentetho nganye buyacaca xa isetyenziswa 
kwimeko yesimo-ntlalo sabantu. UTaylor (2013:13) uthi “Proverbs are simple truths of 
life that contain ethical, moral values of a society.” Ngokwale nkcazo, ezi ntetho 
azinxaxhanga kwaphela, ziyayifezekisa le ndlela yokuchazwa kweqhalo. Besongeza 
kule nkcazo, uAdemowo nehlakanilakhe uBalong benjenje:  
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Aside from the aesthetic and figurative value in  
proverbs,it represents a graphic statement that  
expressed a truth of experience…The truth presented 
in the proverbs is not logical, a priori or intuitive truth: 
it is often of an empirical fact based upon and derived  
from the people’s experiences of life and human  
relationship and interaction with the world.  (2014:151) 
Nangoku ezi ntetho aziqanjwanga esithubeni, zizalwe lunxibelelwano phakathi 
kwabantu, kwisimo-ntlalo esitsha esize nezinto ezintsha, amagama amatsha 
kwakunye nokudibana nokuhlalelana kwamaXhosa nezinye iintlanga. 
Wakuziqaphelisisa ezi ntetho, umahluko kuzo nezo zamandulo ucace kakhulu.   
Okokuqala ulwimi olusetyenzisiweyo asilolwimi luntsonkothileyo, ke ngoko kulula 
ukuba ubani ayiqonde intsingiselo yokuthethwayo. Okwesinini kwezi zale mihla 
iintetho, ukusetyenziswa kwezilwanyana kunqongophele kakhulu okanye akukho. 
Isizathu soku sichatshazelwe kanobom kwizahluko ezingaphambili zolu phando. 
Okwesithathu ubomi basendulo obabusekelezelwe ekubeni ibe bubomi obumfundo 
iyinxalenye yamava obomi bomntu okhulayo buye baguquka ukufika kwabelungu 
nesikolo. Ithi loo nto, indlela yokufunda yale mihla, ebonwa njengeminxisela ingqondo 
yomntu osakhulayo, yiyo ebulele iilwimi nenkcubeko yeentlanga ezininzi apha eAfrika, 
athi uOkra (2008:28) ethetha ngale ngxaki: 
Our education continues to perpetuate the  
negative (colonial) attitude toward African 
languages and it is implicitly and explicitly  
‘accepted’ that by the time an African has  
acquired some education, he has learned that  
English or French or some other European 
language is “THE” language and that African  
languages are primitive or even dirty or simply 
vernacular or dialects.  
IsiXhosa ke naso asisindanga kule meko, abantwana abakhulayo abasiboni isizathu 
sokufunda isiXhosa kuba beyingaboni into abanokuyenza ephucukileyo ngaso, ade 
omnye abuze ukuba uza kuyaphi nokufunda isiXhosa, abe engumXhosa. Ugqithela 
phambili uOkra(ibid) evelela le nkalo esithi:  
The many attempts to substitute indigenous  
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African languages with English or French  
have not helped in national development.  
The fact is that language is the major cultural 
component that gives an individual his/her identity.    
Ngoku sithetha ngoncwadi lwemveli olubhalwayo nolubhaliweyo, kungoko ke kuza 
kuthi kuboniswane kuphicothwa olu bhalo kumaqhalo esiXhosa. Ukubunjwa 
kwezivakalisi ezingamaqhalo ngendlela ethi iphuhlise intetho nentsingiselo.  
 
4.7 Amaqhalo Nemigaqo Yolwimi 
 
Ulwimi ludalwe nabantu njengesixhobo sonxibelelwano phakathi kwabo. Zonke 
iintlanga ziqale ngokunxibelelana ngentetho, ukuqulunqwa kwemigaqo yokuthetha 
nokubhala kuze mva sele lukho kade ulwimi. Le migaqo yentetho nayo isekelwe phezu 
kwendlela abantu abathetha ngayo, ayiguqulanga indlela yokunxibelelana 
nokuthetha. Yimpucuko ethe yakhulisa umdla wokufundwa nzulu kolwimi nemigaqo 
yalo. Ukufika kwempucuko nabamhlophe nalapha eAfrika, kuze nayo le migaqo 
nezifundo ngolwimi zifika kukho iilwimi zemveli.  Ukufundiswa kolwimi ezikolweni 
kulandelwa imigaqo yentetho akuguqulanga ndlela yakuthetha koko kulungelelanise 
le migaqo ngokwentetho yesiXhosa. Umsebenzi wechaluza lemigaqo yentetho 
kukuchaza intetho ngobunjalo bayo, ingekuko ukuwisela abayithethayo imithetho 
abangayithobeliyo kungenjalo abangazimisele kuyinanza nganto. (Pahl 1967) Lilonke, 
imigaqo yentetho yolwimi lwesiXhosa iphuhlisa icacise indlela amaXhosa athetha 
ngayo, noxa le ndlela ingazokude ifane ncakasana naleyo yamandulo, ngenxa yokuba 
kaloku intetho enobom iyinto esoloko iguqu-guquka, ikhula nokukhula. (ibid)  
 
Amaqhalo, ke ngenxa yefuthe lemfundo nobugcisa bobuchwepheshe bokubhala 
kuzezi mini nje, anganobumbolo-mbini kuba kaloku uncwadi lwemveli 
aluselolwamlomo kuphela, noxa ifuthe lobuncwadi bemveli lona lisekho.  
 
Njengokuba amaqhalo la esaziwa njengezivakalisi ezipheleleyo, zibunjwa njani ezi 
zivakalisi? Ingaba zilandela imigaqo yentetho nokwakhiwa kwesivakalisi, okanye zifika 
zinxaxhe zingahambi ngokwale migaqo yolwimi? Amaqhalo njengenxalenye yolwimi 
olubhaliweyo abunjwa ekhokelwa yimigaqo-ntetho yolo lwimi angalo. Ababhali 
neengcibi zolwimi ziyakuqinisekisa oku, uMensah (2010: 266) uthi:   
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         Proverbs are made up of words that exist in  
         a language,which are strung up together to  
         form larger grammatical units like phrases,  
         clauses and sentences. 
Ithi ke le nto, ukubumba iqhalo ngolwimi oluthile, kukulandela imigaqo yolo lwimi ukuze 
intetho leyo yamkeleke kulo njengeqhalo.  
 
UAkanbi (2015:26) yena uqhuba athi ngokubunjwa kwezivakalisi ezingamaqhalo:  
          Proverbs are not just strung together haphazardly; 
           they follow some particular syntactic rules of  
           the grammar of the language. These syntactic 
           rules give some aesthetic values to the proverbs 
           usage in the language. 
Apha uphando lusibonisa uluvo lwalo mbhali lokuba kubhalo lwamaqhalo, imigaqo-
ntetho yolwimi ayityeshelwa ukuze ulwimi lube nokuphuhlisa intetho kakuhle. 
UFinnegan (1971:399) naye ethetha ngokubunjwa kwamaqhalo wenjeje:  
              There are no general rules for the formation 
              of Bantu Proverbs and particular peoples have 
              their own favourite forms, but certain common 
              patterns are apparent.  
Lilonke amaqhalo alandela loo ndlela ulwimi oluthile luthethwa ngayo kunye 
nemigaqo-ntetho yalo. Amaqhalo esiXhosa ke nawo alandela imigaqo-ntetho 
yokuthethwa nokubhalwa kwesiXhosa. Le migaqo-ntetho iphuhliswe kulwakhiwo 
lwamaqhalo ngezi ndlela zilandelayo:  
 
4.7.1 Abonisa ukushiywa kwesibizo esiyintloko kwisivakalisi 
 
1. Ikhab’oyisengayo.     
2. Oxhela eyakhe akabuzwa. 
3. Enethunga ayisengelwa phantsi. 
 
Kwimeko nganye kwezi zivakalisi zingentla, kuyabonakala ukuba kukho igama 
elishiyiweyo. Olu luhlobo lokuthetha phakathi kwabantu abazanayo, abanamava 
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afanayo obom nabanolwazi ngolwimi abaluthethayo. Umntu ontetho isisiXhosa 
uyayazi intetho nganye kwezi zingentla elazi kananjalo negama elishiyiweyo. 
        Except somebody knows the background of  
        a particular matter, he may not be able to  
        understand what the speaker meant by the  
        proverb he uses. In addition every… proverb[s] 
        has its sociolinguistic implication. This is to say  
        that every proverb has a relevance to the  
        social togetherness of the people.    (Akanbi 2015:26)  
Kule mizekelo ingasentla kushiywe ezi zibizo zilandelayo ngokulandelelana kwayo: 
 Inkomo 
 Umntu kunye no 
 Imazi  
Qaphela ukuba njengokuba izibizo ezizintloko zishiyiwe nje, isivumelanisi sentloko 
kwisivakalisi ngasinye senza kube lula ukuba usazi isibizo esishiyiweyo njengoko 
sisakha uvumelwano. Esi sakhono sokushiya amagama athile kumaqhalo kubonisa 
ifuthe loncwadi lwemveli ngakumbi izibongo zomthonyama ezikholisa ukusebenzisa 
amagama ambalwa. UFinnegan uyakungqina oku esithi: 
        Proverbs are generally marked by terseness of 
        expression, by a form different from that of  
        ordinary speech… Pithiness and economy are 
        always noticeable in proverbs, but in the Bantu 
        languages this can be achieved particularly  
        effectively through the system of concord.  
        The subject noun can be omitted… (1971: 399)  
 
4.7.2 Abonisa ukushiywa kwesikhamiso 
 
Ukushiywa kwesikhamiso njengakumzekelo 1 ngentla, kudlala indima efanayo 
kumaqhalo esiXhosa neyokushiywa kwesibizo, ngakumbi esa sikhamiso sokugqibela 
kwisenzi xa silandelwa sisibizo. Qaphela le mizekelo apho kushiywe isikhamiso: 
4. Imbila yaswel’umsila ngokuyalezela 
5. Kungaf’intaka enkulu amaqanda ayabola. 
6. Yakun’imvula kuhlokoma neendlela. 
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Ukuba ujonga kakuhle kule mizekelo, uyakuqaphela ukuba sithi sakushiywa esi 
sikhamiso sokugqibela kwisenzi, sibonakaliswe ngesimeli-nobumba (apostrophe) size 
ke sidityaniswe kwisibizo esisilandelayo ngeceba lesibizo eso sibe ngathi ligama 
elinye. Olu hlobo lokuthetha nokubhala lwamkelekile kwintetho nemigaqo-ntetho 
yolwimi lwesiXhosa. Kolu shiyo ngamanye amaxesha ngakumbi kubantu abathetha 
ulwimi olunye, bayakwazi ukuwashunqulela amaqhalo xa bethetha bencokola, besazi 
ukuba lowo kuthethwa naye ulwazi kangako ulwimi, kwaye uza kuba nakho 
ukuzifakelela intetho/amagama ashiyelelweyo eqhalo elo. Le meko ke ibonakala 
kakhulu xa amaqhalo la esetyenziswa kwimeko zesimo-ntlalo ngeencoko zemihla 
ngemihla.    
 
4.7.3 Akwimo elandulayo 
 
EsiXhoseni aliqela amaqhalo akhiwe ngokusebenzisa isilandulo. Le meko yenza 
ukuba iqhalo elo libe kwimo elandulayo njenga la:  
7. Akukho qili linokuzikhotha umhlana. 
8. Akukho nzwana ingenasiphako. 
9. Akukho nkunzi zikhonya buhlantini bunye.  
Kula maqhalo angentla sifumanisa ukuba, isibizo esilandela isilanduli u-akukho 
asinaceba, njengoko esiXhoseni isibizo silishiya iceba emva kwesi silandulilanduli: 
10. Inja ayimlumi umnini-yo 
11. Inja ayimki apho ikhe yafumana khona ithambo. 
12. Intlwa ayibanjwa ngentloko isavela. 
Kolu luhlu lwesibini siphawula ukuba kwezi zenzi ezikrweliweyo u-yi obhalwe 
ngqindilili usisivumelanisi sentloko esibonisa ukugxininisa okuthile phakathi kwentloko 
nesenzi eso sikwimo elandulayo. Yiyo le nto kwezi zivakalisi isibizo esilandela isenzi 
esilandulayo sineceba kuba ugxininiso lukwisibizo esiyintloko.  
13. Inxeba lendoda alihlekwa. 
14. Inkomo enomlomo ayinamasi. 
15. Izimba lendlela alivuthwa. 
Apha ngentla isenzi esilandulayo sisekupheleni kwisivakalisi. Xa ukhangelisisa uya 
kuphawula ukuba isenzi ngasinye esikwimo elandulayo sandulelwa sisimnini 
esakhiwe kwisibizo, okanye isibanayo nje ngakumzekelo 14.  
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16. Alitshoni lingenandaba 
17. Elokufa alityeli 
18. Ayibaleki zibayeni zibini. 
Kolu luhlu lokugqibela apha ngentla, asiboni mo ilandulayo kuphela, koko nesibizo 
sithe sashiywa. Oku kubonisa ukuba esiXhoseni, zininzi iindlela zokulandula, 
njengokuba sibona apha kula maqhalo, isilandulo sikwindawo eyahlukileyo kuluhlu 
ngalunye lwezivakalisi.  
 
4.7.4 Asebenzisa isihlomelo sendawo/isalathandawo 
 
Isihlomelo sendawo okanye isalathandawo ligama elikuxelela ukuba isenzeko 
senzeka phi. Amaqhalo akhiwe ngokusetyenziswa kwesalathandawo alinani 
elibalekayo apha esiXhoseni. Nanga amanye ala maqhalo: 
19. Inkovu iphuma ethangeni. 
20. Usana olungakhaliyo lufela embelekweni. 
21. Amangomso asa esihogweni. 
22. Induku entle yegawulwa ezizweni.  
Ngaphandle kokuba esebenzisa izalathandawo, la maqhalo azizivakalisi ezicacisa 
ukuba okuthile kusuka phi okanye kwenzeka phi, oko kukuthi azizivakalisi ezixelayo. 
Uyakuqaphela nokuba isakhiwo okanye imo yesivakalisi ilula. Obu bulula kwisakhiwo 
okanye imo yesivakalisi bubonisa ukuba izinto ezibe zisetyenziswa ukwakha 
amaqhalo zezo zinto ziyinxalenye yobomi babantu bemihla ngemihla. Kudulisa 
nokuba amaqhalo abunjwa naphantsi kweemeko ezahlukileyo zentlalo yabantu. 
 
4.7.5 Asebenzisa isixando sokwenziwa 
 
23. Ikhuba lithengwa ngokubonwa. 
24. Impuku ayivalelwa neempuzi. 
25. Inyathi ibuzwa kwabaphambili. 
26. Inkomo enotshobo ayinqandwa. 
Isixando sokwenziwa yimo yesenzi ebonakalisa ukwenziwa kwento ethile. Njengazo 
zonke izenzi sisenokuba kwimo evumayo okanye elandulayo. Siyibone apha imo 
elandulayo kulo mzekelo-24, obonisa into engenakwenziwa nengamkelekanga.  
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4.7.6 Asebenzisa isimnini 
 
Isimnini sisigaba sentetho esiluhlobo lwesichazi, isichazi ke sithi sichaze isibizo 
okanye isimelabizo, kwaye esiXhoseni isimnini sakhiwa kwizigaba-ntetho 
ezahlukileyo. 
27. Inkukhu ingalilisela iqanda lelayo. 
28. Izithukuthuku zenja ziphelela eboyeni. 
29. Akukho sibonda siguga namaxolo aso 
30. Ingcibi yamanzi ifa ngamazi, eyezikhali zizikhali. 
 
Zonke ezi ndlela zokwakhiwa kwamaqhalo zilandela imigaqo yegrama yesiXhosa. 
Alawulwa yimigaqo-ntetho njengayo nayiphi na intetho yesiXhosa esisulungekileyo 
neyamkelekileyo. Abunjwe phantsi kwezi meko ukuphuhlisa ubugcisa bobuchule 
nesakhono samaXhosa ngolwimi lwawo. Ukuba amaqahalo esiXhosa akanakulandela 
imigaqo-ntetho yolwimi lwesiXhosa kunganzima kakhulu ukuwahluba intsingiselo 
yawo. Loo nto yodwa yenze ukuba uphando lukhangele ukuba ingaba ezi 
zanamhlanje iintetho zibunjwe luhlobo luni na? Ukhona umahluko kuzo nezi 
sezidweliswe ngentla, ukuba ukhona uyintoni? 
 
4.8 Amaqhalo neentetho ezintsha kulwimi nemigaqo-ntetho 
 
4.8.1 Abonisa ukushiywa kwesibizo esiyintloko 
 
31. EzikaKesare kuKesare.     
32. Ukuba siyakulingana sinxibe. 
33. Ikhonkotha ehambayo, emileyo iyayichamela. 
Njengakula mizekelo yamaqhalo asendulo, nalapha kwezi ntetho zanamhlanje 
luyabonakala ushiyo lwesibizo esiyintloko. Kule mizekelo 31 ukuya ku33 kushiywe ezi 
zibizo zilandelayo ngokulandelelana kwawo: 
 Izinto  
 Isihlangu 
 Inja, kunye ne- 
 Imoto 
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Kulo wokugqibela umzekelo ayisosibizo esiyintloko kuphela esishiyiweyo koko 
nenjongosenzi ishiyiwe. Kwesi sivakalisi izivumelanisi zidlala indima ebalulekileyo, 
ngakumbi phaya kula magatya obalulo u-ehambayo kunye no-emileyo. La magatya 
obalulo achaza isibizo esiyinjosenzi kweli qhalo. Ngokupheleyo le ntetho imele ukuba 
ithi; “inja ikhonkotha imoto ehambayo, imoto emileyo iyayichamela.” Ngenxa 
yokuba iqhalo iyintetho esoloko ibalasela ngamagama ambalwa, ezi zibizo kweli qhalo 
ziye zashiywa. Kanti nokuba le ntetho ibingenabuqhalo kwesi sesibini isivakalisi isibizo 
u-imoto ebezakulahlwa kakade, ukunqanda uphinda-phindo olungeyomfuneko.  
 
4.8.2 Abonisa imo elandulayo 
 
34. Akukho mlenze ungenadolo. 
35. Igqabi aliwi kude emthini walo. 
36. Ungabokudela umqulu iiyadi ungekazibali. 
37. Usathana akalali engatyanga. 
 
4.8.3 Asebenzisa isimnini 
 
38. Umlomo wakho lipolisa lakho. 
39. Umntu ngumva wekhabhathi. 
40. Utya amaqhosha ebhatyi yakho. 
41. Ulibele kukugxelesha esam isitya, umhluzi uyaphalala kwesakho. 
 
4.8.4 Asebenzisa izenzi ezibonisa imo yokuzenza 
 
42. Uzithwalisa amacangci kukho umoya. 
43. Uzixhoxh’igila ngekukhu yasenekhsdo (next door).  
44. Uzisikela enqatheni. 
 
4.8.5 Asebenzisa iintsiza-senzi 
 
45. Uya kulicula elandincamisayo. 
46. Uya kudibana nenyoka iphung’umhluzi. 
47. Uya kumpela ung’ong’o ngesiGrike. 
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4.8.6 Azizibanjalo  
 
48. Yimana.(isibayiyo) 
49. Umuncu. (isibanjani)   
 
4.8.7 Isiyaleli esikwimo ethintelayo (isithintelo) 
  
50.  Azikhwelwa  
 
4.8.8 Isihlomelo sendawo/isalathandawo 
 
51.  KwaFaro/eJiphutha. 
 
4.8.9 Asebenzisa isikhankanyi 
Kula maqhalo neentetho zale mihla, uyakuqaphela ukuba inkoliso isebenzisa 
isikhankanyi. “Isikhankanyi kuthiwa sisibizo-senzi kuba sakhiwe kwisiqu sesenzi 
ngokuhlomela isimaphambili sehlelo le-15 (uku-) phambi kwesiqu sesenzi saye 
sineempawu zesibizo kwanezesenzi.” (Pahl 1971:107) Qaphela ezi ntetho:  
52. Ukunqaba okwepolisa leKula. 
53. Ukubhinqisa ibhanti enamalahle. 
54. Ukugqebha uduma olungatsitywa nayintwala. 
55. Ukuyifunda ivaliwe. 
Zithande ukuba ninzana ke ezi ntetho zisebenzisa olu hlobo 
lokukhankanya/isikhankanyi kule mihla. Le meko isenokubangelwa kukuba (1) abayili 
bazo abanabunzulu bubheke phi ngolwimi lwabo. (2) Kuthi kube lula ukuba isithethi 
siliguquguqule ixesha le ntetho libe lelo silifunayo, nto leyo ekunzima ukuyenza 
kwiintetho ezingamaqhalo amandulo.  
La maqhalo nezi ntetho zisetyenziswe apha kolu phando ziyinxalenye yezinye ezininzi 
kuba zingenakubhalwa zonke, azityunjwanga ngenxa yokuthile koko zimele ezinye 
ezifana nazo kwimeko nganye.  
Kwezi ntetho zale mihla siyaphawula ukuba ukulandela imigaqo yenteto yolwimi 
lwesiXhosa asinto inzima, alandela ekhondweni lezo zasendulo, nanjengoko 
ababumbi nabayili bazo belwazi ulwimi lwabo nemigaqo-ntetho eyamkelekileyo kulo. 
UMieder (2007:42) uyixhasa le mbono esithi: 
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         While modern creations might not be as 
          well known as the traditional proverbs,  
          they are nevertheless based to a large  
          degree on proverbial structures and some 
          of them have gained currency in oral use.   
Okunye okuphawulekayo kukuba isigama esisetyenziswayo sixuba namagama 
emboleko okanye awezinye iilwimi. Oku kungabangelwa ziimeko ezininzi 
zasekuhlaleni, ehamba phambili kuzo iyileyo yokuba phakathi kwezinye iintlanga, 
ezintetho ingesiso isiXhosa. Ukuthabatha amagama athile eziwasebenzisayo anikwe 
zonke iimpawu zamagama esiXhosa aze lo magama asetyenziswe nje ngamagama 
esiXhosa.  
 
ULauhakangas (2007:81) uthi: 
               The ability to use proverbs leans on common 
                rules and recipes and it is a part of facilities  
                for outlining and organizing quickly and  
                effectively things which we experience in 
                everyday situations.   
Lo mahluko ubonisa ukuguquka kolwimi esiluthethayo nendlela esiluthetha ngayo 
engasafaniyo neyasendulo, ethetha ngokuguquka kwendlela yokuthetha uPahl 
(1971:244) wenjenje: 
        IsiXhosa… [e]sisithethayo namhla asifani ncam 
        nesasithethwa ngookhokho bethu, saye nesiza  
        kuthethwa ngabantwana nabazukulwana bethu 
        siza kuba neento esingaziqhelanga thina.  
        Noxa abantu abathanda isiXhosa esisulungekileyo, 
        nabathile kubafundisi-ntsapho, bathe benza inzame  
        yokusifundisa sona ezikolweni asibanga nakho  
        ukuzihlanganisela nokulilwa ifuthe lezinye iintetho  
        zesiNguni. Sithe ke ngenxa yeempembelelo zazo 
        ezi ntetho saya siguquka ngokuguquka. Kungoko 
        sifumanisa ukuba nakwabo bafundileyo, intetho yoninzi  
        lwabo ayisafani ngokupheleleyo neyokhokho babo.  
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Ezi nguqu zithathelwe ingqalelo nanguDanny Hieber (2012: 
https://mises.orglibrary/why-do-languages-die)), engqina iimeko zentlalo ezithi 
zifuthanisele ulwimi uthi, “Languages are lost when intergenerational transmission is 
altered or interrupted.”  Kanti eyona ndlela iye yakhawuleza ukulubulala ulwimi 
lwesiXhosa kukufika kwezikolo, azibulelanga siXhosa sodwa koko nezinye iilwimi 
zaseAfrika. UMieder (1997:414) uyiphawula kakukhle le meko, eveza nendima 
ebisakudlalwa ngamaqhalo kwimfundo yabantwana kwakunye nabo badala xa athi:  
    Western formal education in Africa did not  
    consider traditional cultural transmission as  
    a goal of the educative processs for Africans…  
    The educational and communicative power  
    of proverbs in African societies lies in their  
    use as validaters of traditional ethics,procedures   
    and beliefs in teaching children as well as adults. 
UHieber(https://mises.orglibrary/why-do-languages-die) exoxa ngale ngxaki 
yokucinezelwa kwezinye iilwimi ngemfundo wongeza ngokuthi:  
       More recently this happens through  
       indirect means whether intentional or  
       otherwise – the primary method 
       of which has been compulsory schooling”.   
Okunye okubalulekileyo koku, urhulumente welizwe unenxaxheba enkulu 
ekuluphuhliseni ulwimi. Ilizwe laseMzantsi Afrika libe nelishwa lokuba phantsi 
korhulumente wengcinezelo, owaye wazibeka emva ezinye iilwimi ingakumbi ezo 
zemveli kweli lizwe wakhulisa isiBhulu sodwa esibeka kwinqanaba elinye nesiNgesi, 
ekwakusoloko ilolona lwimi luphambili kweli. Ebonisa ukuchapazeleka kwenkcubeko 
yesizwe kusetyenziswa imfundo njengesixhobo, esingaqondakalanga msinya 
kwabanye, ukuba sicinezela sidodobalise ezinye iintlanga ngokubulala iilwimi zazo 
uqukumbela athi: 
                            There is no more pernicious assault on cultural 
       practices… than standardized, Anglified,  
       Englicised compulsory education. It is not just that 
       children are forcibly removed from the socialization  
       process of the home, require to speak an official  
       language and punished (often corporally) for not  
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       doing otherwise. It is not just schools redefine success, 
       away from those things valued by the community,  
       and towards those things that make someone a better 
       citizen of the state. No, the most significant impact of  
       compulsory state education is that, it ingrains in children 
                             the idea that their language and culture are worthless,  
                             of no use in the modern classroom or society, and that  
                             it is something that merely serves to set them apart negatively  
                             from their peers as an object of their vicious torment. 
                                                                                                                   (ibid) 
Lo mba uchatshazelwa zezi zimvo zale ntatheli, ucaca kakuhle kumagumbi emfundo 
kwizikolo zelizwe laseMzantsi Afrika, apho uya kufika abantwana abasakhulayo 
nabasebuthathaka ngengqondo befundiswa ngolwimi lwasemzini, kanye ngoku ilizwe 
selisenkululekweni, norhulumente ingowesininzi. Isizathu sesokuba iilwimi ezininzi 
zemveli zikwinqanaba eliphantsi kakhulu ukuba kungafundwa ngazo. Okunye, isininzi 
sabantu abaNtsundu sikucingela njengento ephantsi ukufunda ngolwimi lweenkobe, 
nkqu nabo bafunde bayityekeza.   
 
UKaya noSeleti (2013:36) bexoza kwakulo mphini mnye baqwela ngokuthi: 
      The western formal education perpetuates the 
       neo-colonial mentality by buiding aspirations of  
       modern urban life and encouraging the youth to 
       believe that they have no future in rural  
       communities as indigenous knowledge including 
       African indigenous languages are obsolete and  
       incapable of preparing them to meet the challenge 
       of the modern world of  science and technology.    
Okuphawulwe lolu phando kukuba ngale mihla yobuchwepheshe bobugcisa 
betekhnoloji, iilwimi zemveli ziyasilela ekuyileni amagama amatsha, libe eli qonga 
likhawuleza, linwenwa okomlilo wedobo. Amagama okubiza izinto ezintsha ezifana 
ne-intanethi, umatshini wokufeksa okanye wokukukopa, ikhompyutha, awakho. Ezi 
zixhobo ziyinxalenye yobomi beli xesha, zisetyenziswa imihla nezolo. Athi la magama 
naxa sele ade enziwa angabi namntu wakuwasebenzisa kuba uninzi ngakumbi 
olufundileyo lukhetha ukusebenzisa igama lesiNgesi kunelo lesiXhosa. Konke oku 
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akunakubangela ukuba singawasebenzisi amaqhalo amatsha ukumelana neemeko 
zobubom bunesimo sentlalo esitsha. Ngokuyilwa kwezi ntetho zintsha, uAdemowo 
nogxa wakhe uBalong bathi: 
         Other than their powerful verbal expression,  
          proverbs have proved to be of great relevance/ 
          benefit to modern man.This is due to the fact that 
          users with gifts of creativity who are familiar with the 
          techniques many new ones to avoid hackneyed  
          expressions. This point of view explains, perhaps, 
          the Chomskyan view that all normal native speakers 
          are capable of generating novel sentences that were 
          never generated before. (2014:152) 
Ngenxa yeli futhe libanzi kulwimi lwethu, amagama amaninzi asetyenziswa 
kumaqhalo asendulo awasenantsingiselo kubantwana beli xesha lempucuko. 
Ukwenza umzekelo omncinci ngale meko, iqhalo elithi akukho sibonda siguga 
namaxolo aso alinantsingiselo kumntwana okhulele edolophini ngoba:  
     Okokuqala, igama isibonda akalazi intsingiselo yalo ukuba ngumthi oxoziweyo, into 
ayaziyo yipali. Okwesibini, iipali ezenziwayo ngoku ayisezizo nezomthi, koko 
zezentsimbi nesamente. Okwesithathu, eli gama ukuba uyalinakana uyakulidibanisa 
nelali, njengoko sisazi igama isibonda sisifanokuthi esintsingiselo ithetha lowo 
wongameleyo elalini phantsi kwenkosi ethile. Ezidolophini akuthethwa ngasibonda 
koko kuthethwa ngekhawunsila kunye nemeya, kanti ke imeya le ngesiXhosa 
nguNolali okanye uSodolophu. Lo mzekelo udiza ukuba amaqhalo asendulo 
awasenakho ukusetyenziswa ngokohlobo awayesebenza ngalo ngenxa yokulahleka 
kwiintsingiselo zamagama asetyenziswe kuninzi lwawo, kanti neemeko 
zokuwasebenzisa zithi zinqongophale. Isizathu sokunqongophala kwala magama 
sesichazwe banzi kwizahluko ezingaphambili. Kuninzi lwamaqhalo nezaci ezi 
ntsingiselo ziphuhla kukusetyenziswa kwisimo-ntlalo sabantu sale mihla ayisengawo 
lawo amandulo ngenxa yokuba isimo sentlalo siguqukile, ngawale mihla kwesi simo-
ntlalo seli xesha. Kumntu wanamhlanje ozalwelwe wakhulela edolophini ongalaziyo 
ihlathi ngaphandle kokulibona kumabonakude, ongazaziyo izilwanyana ngaphandle 
kwaloo mingqandandana ibhaqekayo ezilokishini akukho nto aza kuyazi 
ngokuzingela.  
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Uphando luyavumelana noluvo lukaGxilishe oluthi kumaqhalo amadala, 
      Azikhankanywa izinto eziphathelele kwizinto 
      ezisetyenziswa ngamaXhosa ale mihla, izinto 
      ezinje ngeemoto, iibhayisekile, iiwotshi, njalo njalo. 
      Ngamanye amazwi izinto ezisetyenziswa kule mihla 
      azikhankanywa xa kusetyenziswa amaqhalo.  (Satyo 1993:125) 
Kodwa aluhambisani nengcamango yakhe xa athi “akukho maqhalo ongezelelekileyo 
kulawo siwaziyo.”(ibid) Nazi iintetho ezintsha ezinengxam yobuqhalo zithiwe dwe 
ngentla apha. Exhasa le ngcingane uMieder (2007:14) ucaphula uA. Dundes esithi: 
     The technology of the telephone, radio, television, 
     Xerox machine, etc, has increased the transmission 
     of folklore. What used to take days, weeks or months  
     to cross the country can now move around the world 
     in a matter of seconds. Moreover the technology itself 
     has become the subject of folklore. 
 Olu phando luqikelela ukuba, uMesatywa ngokungazikhankanyi izinto ezabe zize 
nempucuko kwincwadi yakhe Izaci namaqhalo esiXhosa, ngaphandle kokuzama 
ukulondoloza ezo ntetho zizezesiXhosa esisulungekileyo nezinefuthe lobom 
basendulo kwaXhosa, iincwadi athe wazisebenzisa ukuqulunqa le yakhe bezikholise 
ngokusebenzisa ezi ntetho zamandulo okwazo, kuba nezinto ezo zakwamlungu 
bezingenje nganamhla ukuxhaphaka. Luthelekelela kananjalo ukuba, ngale ncwadi 
yakhe ubonisa ubuXhosa nenkcubeko yabo bungekaphazanyiswa bunongwe kakhulu 
zizinto zempucuko. Ngengqokelela yakhe uveze ubuzwe nesizwe esingamaXhosa, 
imbali yawo, inkcubeko yawo, kwakunye nezinto ezazisakuba yinqonci kwintlalo yawo 
ngezaci namaqhalo. Kule ncwadi kaMesatywa kulapho ufunda khona ngeembali 
ezikhe zakho phakathi kwamaXhosa nezinye izizwe ebehlalisana kunye nazo. Intetho 
ethi yimbini yezolo kaGxuluwe (1954:150) kumntu onomdla ngobuzwe bakhe kulula 
ukufuna ukuliva eli bali likaGxuluwe nabaThwa, afunde imbali yezizwe ezibini ezibe 
zihlalelana. Kule ncwadi akukho zinto zifihlakeleyo ngobuXhosa njengoko ibhentsisa 
elubala isimo-ntlalo sawo nangaphezu kwezo ncwadi zeMbali zibhalelwa izikolo 
ezisuka zibe nefuthe lopolitiko nombuso womlungu kakhulu.   
 
UHieber (https;//mises.orglibrary/why-do-languages-die) ethetha ngolwimi 
njengondoqo wokuthwala isizwe nobuzwe uthi:  
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     The very existence of a modern nation–state, 
     and the ideology it encompasses, is antithetical 
     to linguistics diversity… Mises points out that, 
     prior to the rise of nationalism… the concept of a 
     nation did not refer to a political unit like state or  
     country as we think of it today,  A ‘nation’ is 
     instead referred to a collection of individuals 
     who share a common history, religion,  
     cultural customs and most importantly-language.    
Kwalapha kule ncwadi kaMesatywa, zikhona ezo zibonisa indlela abelungu abafike 
benza ngazo izinto kweli lasemaXhoseni njengentetho ethi umona waseMlungwini 
ubandeza ichitywa ungaliqabi (1954:151) Le ntetho ikukrobisa kwintlalo yamaXhosa 
nabelungu, kwimpilo yabo namaXhosa nendlela ababebona benza ngayo izinto 
akwaneli kukuyiva, koko uyayibona. Kukho nalapho athe umbhali wale ncwadi 
wasebenzisa intetho ezinefuthe labelungu nolwimi lwabo isiNgesi njengale, 
“AmaNgesi wona athi: Ungaqali ubale amantshontsho inkuku ingekaqanduseli. 
(1954:197). Kwakhona ngexesha uMesatywa esenza le ngqokelela yamaqhalo 
nezaci, wayengavali ukuba kubekho olunye uluhlu olufana nolu ngezinto zale mihla. 
Ukuba ezi ntetho zale mihla bezithe zadityaniswa kule ncwadi kaMesatywa olu phando 
lufuna ukuqiniseka ukuba inkcubeko yesizwe samaXhosa ngekukudala umkhondo 
wayo wanyamalalayo, watshabalala ngokufuthaniselwa zizinto zempucuko 
njengakumanye amaqonga.   
 
4.9 Isiqukumbelo 
 
Elokuphetha, kwesi sahluko olu phando luzame kangako ukucakaca ludakanca iimeko 
zesimo-ntlalo ezithi zibonakalise ukusetyenziswa kwamaqhalo. Kukwezi meko kuthi 
kubonakale khona ukuphuhla nokuphuhliswa kolwimi lwesiXhosa. Imeko-bume 
nesimo sentlalo eziboniswa ngamaqhalo azinakuba ziphelele kwezi zivezwe kolu 
phando, ngoba kukho izinto ezivela mihla le, ezizala zidale iintetho ezintsha kanjalo. 
Okubalulekileyo kukuba abantu abantetho isisiXhosa baphangalale ngengqondo, 
bakuvumele ukwamkela izinto ezifana nezi ntetho zintsha, ngakumbi okunefuthe elihle 
ekuphuhlisweni kolwimi. 
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Olu phando luyakungqina ukuba umgangatho wolwimi jikele olusetyenziswa kule 
mihla awusafani nolo lwakudala iintlanga zingekaxubani ngolu hlobo kungalo ngoku. 
Le meko iyabonakaliswa ziintetho ezingamaqhalo nezaci ezintsha ezibujwe ngeli 
xesha lokuphila kwethu phantsi kweempembelelo zempucuko. Kodwa ke, nakuba 
usezantsi kunalowo wamaqhalo amadala awuxhomisi mehlo. Ukusetyenziswa kwazo 
njengezinye izafobe, libe sisikweko, isifaniso okanye isibaxo kusekhona nakwezi zale 
mihla. Ubuciko nobuchule babayili buvezwa kukusetyenziswa kweelwimi ezimbini 
kunye ivakale into ethethwayo. Ukusetyenziswa kwamagama athathwa kwezinye 
iilwimi kwiintetho ezinefuthe loncwadi lwemveli kukhulisa olwethu ulwimi. 
Kwintshayelelo yencwadi yakhe IsiXhosa uNjingalwazi Pahl (1967) uthi: 
      Asikho isiXhosa esingaxubekanga. Njengentetho  
      ephilayo sikhe sisulelwe zezinye iilwimi athe  
      amaXhosa adibana nazo, saye sisekolo sulelo nangoku. 
      Ngaloo ndlela ke sithe rhoqo ukufakela iimpinzana  
      zasemzini. Inkqubo enjalo iphawuleka kuzo zonke 
      iilwimi. Ithi ke ukuba yenzeke ngengqiqo  
      lulwimi olo, lusinde ekungxengekeni ngelize; endaweni 
      yaloo nto lusuke lutyebe. 
 Ukulandeleka kwemigaqo yentetho ekwakhiweni kwezi ntetho kwenza zamkeleke 
njengeentetho zesiXhosa. Okuseleyo kukuba ezi ntetho mazinganeli kukusetyenziswa 
ngabathile koko mazibe yinxalenye yonxibelelwano kulwimi lwemihla ngemihla, 
njengokuba ziveza esi simo-ntlalo siphila kuso ukuze ulwimi lwethu lungalahleki koko 
lube nokukhula. Ezinye zezi ntetho njengokuba zisetyenziswa kwiziphaluka ezithile 
zingafiki kwezithile azikwazi kubalwa nje ngamaqhalo, umceli mngeni kukuba 
oyivileyo wabubona ubuciko bolwimi ebuquletheyo makayisebenzise sikhule sihlume 
isiXhosa, ukuze esi sizukulwana sishiyele abeza ngemva njengoko naso sashiyelwa 
ngabangaphambili, nabo babeshiyelwe ngookhokho. Okungaphezu koku kukuba, 
oyena ndoqo yinxaxheba yazo ebalulekileyo ekukhuliseni ulwimi ngangaphezu 
kwemigaqo yolwimi, kwaye zisekeke phezu kwamava nentlalo yemihla ngemihla 
yabantu. Ziyinxalenye yentlalo ziqinisa ikhonkco nonxibelelwano phakathi kwabantu 
abahlala kunye nokuba sele bezintlanga ezahlukeneyo. Xa ezi ntetho zintsha 
zisetyenziswa ngendlela eyiyo zingayitsiba imida yobuhlanga zidibanise abantu 
ngobuntu babo kungabi ngokohlanga abalulo. UMakamani atsho aqokele ngokuthi: 
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     Thematically, African proverbs encourage  
     cooperation and oneness. They teach  
     collectivism rather than individualism.  
     They celebrate collectivism as a way 
     of social organization and order. (2013:9) 
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ISAHLUKO 5 
 
5.1 ISIPHETHO 
 
Njengoko olu phando luthe lwaphonononga amaqhalo, ukuqala kulawo madala 
asendulo ukuza kwiintetho ezingamaqhalo amatsha esiXhoseni kule mihla, luzame 
kangangoko ukuveza indima edlalwa zezi ntetho kwisimo sentlalo sabantu 
abaNtsundu kwiimeko-bume zentlalo ezahlukileyo. Luqale ngokunqika imvelaphi 
yeqhalo nokuba liyintoni na iqhalo. Luyintoni lona unxulumano phakathi kweqhalo, 
inkcubeko yoluNtu nolwimi, kwaye lizalana njani iqhalo kunye nesimo-ntlalo. 
 
Luye lwazama kangangoko ukucakaca luveza unxibelelwano phakathi kolwimi 
nenkcubeko, lubonisa iqhina eliluqilima ngezimvo zababhali neengcali zolwimi 
nezendalo, kwanezo zinokuphonononga intlalo yabantu ngakumbi eyezizwana 
ezinonxibelelwano olunzulu nesimo-ntlalo nemeko-bume yemveli.  
 
Luphawule ukuba ayinqwelo ekhwele ulwimi oluthwele inkcubeko yesizwe. Luzamile 
ukubonisa ukuba ukuncipha okanye ukufa kolwimi, kukufa kwenkcubeko yeso sizwe. 
Luqaphele kananjalo ukuba unobangele walo bhubhane kukuba ezo zinto 
bezisenziwa, azisenziwa ngenxa yokuguquka kwesimo sentlalo. Kolu guquko 
kuchaphazeleke isigama ebesisetyenziswa ukwalatha kwizinto ezithile 
ebeziyinxalenye yobom babantu abangamaXhosa. Ukulahleka kweentsingiselo 
kwisigama, nokuthe kwakhokelela ekulahlweni kwegama elo kuba kungasekho nto 
lalatha kuyo. 
 
Kwakhona olu phando luqaphele ukuba phakathi kwendalo namaqhalo kukho ulwazi 
olunzulu olwalatha unxibelelwano kwisimo-ntlalo samandulo. Lukuvezile ukuba 
ngabazingeli kwabantu basendulo, okuboniswa lulwazi lwabo lwezimbo neempawu 
ezithile zezilo, iintaka, iinyamakazi, imithi kwakunye nezinye izityalo. Konke oku 
lukuphawula kwindlela abayili beentetho ezingamaqhalo abasebenzise ngayo izilo, 
iinyamakazana, imithi, iintaka; zonke zinekhaya elingamahlathi, amathafa namadobo. 
Lukubonisile ukuba ukudalwa kweedolophu nako konke okuyinxalenye yazo, 
akutshabalalisanga ndalo yodwa koko kubulele isigama esibe sisetyenziswa 
ukukhomba kwezi zinto, kwaba ngaloo ndlela kutshatyalaliswe ilwimi. Luye lwazama 
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kananjalo ukubonakalisa ukuba ngenxa yokuphelelwa kwala magama alolu hlobo 
kukungasetyenziswa, aye alahleka umphelo ukuba engenakunxulunyaniswa 
ngentsingiselo yentsusa okanye yemveli nanto yimbi. 
 
Uphando lubuye lwaqwalasela ukuba inguqu le ayiphelelanga kwisimo-ntlalo kuba 
amakhaya ethu awasafani nawasendulo. Izinto ezifana nokulima nokufuya, 
nezazinenxaxheba etyhulu kubom basendulo azisenjalo. Luye lwaphawula ukuba kule 
ndlela intsha yokuhlala, amakhaya anezinto ezingekhoyo nezingenakubakho ngenxa 
yemiqathango ethile emitsha kule ntlalo yale mihla, ezinje ngamasimi, iintlanti okanye 
izibaya. Yile nguqu yesimo-ntlalo eyenze ukuba la maqhalo angezi zinto abonakale 
echaphazeleke kakhulu. Uphando lukubonisile ukuba amaXhosa ayesa kuba 
ngabafuyi nabalimi, oku kungqinwa bubuninzi bamaqhalo ngokufuya nokulima. Loo 
maqhalo awasenantsingiselo kumntwana ozalelwe wakhulela elokishini, njengoko 
ulwazi lwakhe ngobuhlanti ilulwazi olukhohlisayo kwinto ubuhlanti obaziwa buyiyo 
kwaXhosa, ubuhlanti baselokishini buyafanekiswa abuseyiyo loo nto yamandulo 
yaziwa ibubuhlanti benene kwaXhosa. 
 
Ngezi ngxoxo zingentla olu phando lube lubonisa unxibelelwano phakathi komntu, 
indalo emngqongileyo, nemeko-bume esekelwe phezu kwale ndalo, nethi iveze 
inkcubeko nonxibelelwano phakathi kwazo zonke ngolwimi. UAdemowo noBalung 
(2014:150) bayayixhasa le ngcamango besithi: 
[L]anguage does not exist independent of culture, 
                     the relationship of language with culture is dual in 
                     nature in the sense that language is part of culture 
                     as well as a vehicle for the expression of culture.     
Amaqhalo amatsha neentetho ezintsha eziboniswa lolu phando, zalatha oku 
kutshintsha kwisimo sentlalo, nefuthe laso lempucuko yaseNtshona, ebonakaliswa 
ngenkolo, izikolo, nempangelo. Luphawule kuso amagama amatsha nathe 
asetyenziswa ekuyileni la maqhalo neentetho ezintsha, kwimeko-bume ngobom 
bedolophu, obelokishi namatyotyombe. Olu phando lukwabonise iindlela ezizezinye 
amaXhosa athe azisebenzisa ukuqhubela phambili ulwazi ngamaqahalo, njengobhalo 
lweencwadi ezingamaqhalo, ukusetyenziswa kwawo koonomathotholo 
oomabonakude, kumaphephandaba esiXhosa, nasekuqambeni iingoma namaculo. 
Luye lwabonisa ukuba kula maqonga eemeko zentlalo yemihla ngemihla kuye 
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kwavela nezinye iintetho, zidalwa zezi nqwelo zisetyenziselwa uqhagamishelwano 
kwesi simo sentlalo sitsha seli xesha. Luzamile ukubhentsisa elubala ukuba 
ukusetyenziswa zibandakanywe njengesangotshe sokuthetha kulwimi lwamihla le, ezi 
ntetho nala maqhalo ziba yindlela oluthi ulwimi lwesiXhosa lukhule luphucuke ngayo, 
ngakumbi xa loo ndlela ingenagxeke nasikhwasilima kwimigaqo-ntetho. 
 
Uphando olu lubuye lwakuveza ukuba esiXhoseni amaqhalo azizafobe, isangotshe 
solwimi oluyinxalenye yoncwadi lwemveli. Koku, lucakacile lubonisa ukuba amaqhalo 
ayakwazi ukuphinda adlale enye indima ngokuba zezinye izafobe, njengesikweko, 
isifaniso, isibaxo njalo-njalo. Oku kuphuhlisa ngokuthe tyatyasi indima yamaqhalo 
kulwimi lwesiXhosa engqinwa nguMakamani (2013:5) ngeqhalo esithi: 
Basically proverbs persuade through the use 
of various discursive strategies… They include 
anecdotes and or short stories…  
metaphors intertextuality, thematisation, 
symbolism and argumentation.  
Oku kuthethwa yile ngcali apha kungqina olunye uluvo olu phando oluthe lwazama 
ukuluveza lokuba, iqhalo alibekwa nje koko kukho ubuchule obuthile ekulibumbeni 
ulibeke ngendlela ethile. Obu buchule kudweliso lwamagama ngobuciko asikokuphela 
kwento ebonakaliswa yile mbono, kodwa ukulandelwa kwemigaqo-ntetho yolwimi 
negrama yesiXhosa ekubunjweni kwezi zivakalisi zingala maqhalo. Luthethile 
luhlomla ngesakhono sokusebenzisa iilwimi ezahlukileyo ngoyondelelwano kuvele 
intsingiselo ngobomi bentlalo ephilwa ngale nkulungwane sesi sizukulwana. 
Lupuhawule kananjalo ukuba olu xubo nokuvangwa kweelwimi, lusisixhobo 
esinamandla sokusebenzisa ulwimi ngobuchule nesiveza lo ntlalo-ntsha. Uthetha 
ngale meko uBiyela (2003:https://researchspace.ukzn.ac.za/handle/10413/3988) xa 
esthi, “Every culture has adapted to unique circumstances, and the language 
expresses these circumstances.”  Uvunyelwa exhaswa nguTove (2002:14) kulo 
mcamango yena esithi: 
Our success on this planet has been due to an 
ability to adapt to different kinds of environment 
over thousands of years… as well as cultural.  
Such ability is born out of diversity.Thus language 
and cultural diversity maximises the chances of  
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human success and adaptability. Just as in biology 
diversity is the norm. So it is with language:  
multilingualism is the norm                          
Olu phando lukubonisile ukuxutywa kweelwimi kumaqhalo neentetho zale mihla, oku 
kuxubana nokuxutywa kolwimi yindlela ulwimi olukhula ngayo. Ukuphila nokukhula 
kulwimi, okudalwa ngamagama amatsha ngeentetho ezintsha, kunike umdla oye 
wadudulela ukuba olu phando luveze iindlela ezithe zasetyenziswa ukubulala isiXhosa 
nezinye iilwimi zaseAfrika ngabantu abamhlophe, bezama ukukhoboza izizwe 
ezimnyama ngendlela ezingamkelekanga, bechitha ubuzwe bazo.   
 
Olu phando luwafumanisa amaqhalo la esesinye sezixhobo zolwimi angathi ubani 
azidle aziqhayise ngaso. Lukuqaphele ukuba ukubhanga nokubhangiswa kweelwimi 
zemveli ngenxa yeemeko zoxinzelelo phantsi kwezizwe zaseNtshona nezazifuna 
ukuqobongela ubuAfrika buphela, kube ngunozala wokuphanza kwesidima sobuAfrika 
neelwimi zaso, oku kuquka uncwadi lwemveli, olwalusakuba yingxam yokufundisa 
ngentlalo nobuntu kumAfrika, amaqhalo ayinxalenye yalo. 
 
5.2 Iingcebiso eziphathelele ekubuyiselweni kwesidima samaqhalo kulwimi  
       lwesiXhosa 
 
Njengokuba amaqhalo asendulo ebonisa kolu phando ukuba ayebubuncwane bolwimi 
lwesiXhosa, kulowo uwaziyo nolwaziyo olu ulwimi, le ndima asayidlala nanamhla oku, 
kwaye engumdibanisi wezizukulwana ezahlukileyo. Isizwe sikaXhosa nokuba 
sesinqwena asinakuze siwalahle kuphele kuthi tu la maqhalo asendulo ngoba 
axakathe ubuXhosa. Kule mihla maninzi kuwo ekungelula ukuba esi sizukulwana 
siwave ukuba athetha ukuthini khon’ukuze sibe nakho ukuchaza iintsingiselo zawo, 
ngenxa yesigama esithande ukuntsonkotha ngoba kaloku kubantu beli xesha isiXhosa 
sabo sixutywe kakhulu neelwimi zasemzini sinefuthe lentlalo yedolophu. La 
anesigama esingasenandawo singalathwa kuyo amele kukuba ngumchankcatho 
wokubumba nokuyila amanye amatsha. 
  
Kwakhona, ulwazi ngamaqhalo amadala lubonakala njengembali yobuXhosa. 
Ukuzityeshela ezi ntetho ngokungazisebenzisi, nokuzisebenzisa mayana, kufana 
nokuthatha imbali yesizwe igalelwe ezaleni. Akukho mbali yesizwe inokulahlwa 
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besekho abanolwazi nobuchule bokufundisa abo basakhulayo. UAlimi ecaphula 
uAchebe (1958), echaza ukubaluleka kwamaqhalo esizwe sakhe esithi “proverbs are 
the palmoil with which the words are eaten” (2012:122), wayegxininisa ukubeni 
ngaphandle kwamaqhalo kubomi bemihla ngemihla nentlalo yabantu esixekweni, 
ulwimi lujavu-javu, alunancasa. Luphelelwa bubuncwane obuthi bulwenze kuthiwe 
lutyebile. Luba likhoba lokudlulisa nje-e imiyalezo ngentetho engenamdla nengenanto 
iphucukileyo inokufunyanwa kuyo. Akukho nkcubeko, masiko nazithethe 
zinokudluliswa ngolwimi olunjalo. Alunabunzulu nabuciko bunambithekayo endlebeni 
yomphulaphuli. Ulwimi olufikelele kweli nqanaba luthi ngoku luthethwa imihla nezolo 
lube lufile. Ukuluvusa ulwimi luphile, lukhule kumele ukuba kusetyenziswe zonke 
izangotshe zolwimi ukuluqhola lube nencasa, ngakumbi amaqhalo.  
 
Njengokuba kubonakala ukuba ulwazi ngamaqhalo luya luncipha ngokuncipha, 
amanye awo akasenanxaxheba ibonakalayo nakwincoko nonxibelelwano kwimpilo 
esiyiphila kule mihla. Le meko idulisa ubugxwayiba olukuyo ulwimi lwesiXhosa 
nezinye ezininzi kwiilwimi zemveli zeli lizwe. Ude athi uUnasho, “Language vitality is 
not only viewed in terms of communication, but it embodies the unique cultural wisdom 
of the people.”(2013:17). Ukulondolozwa nokudluliswa kwamasiko nezithethe 
ngolwimi olwaziwa njengoncwadi lwemveli noluquka amaqhalo kungumceli mngeni 
ngoba kaloku isiXhosa esi esilulwimi lwenkobe kuninzi asisasiwa-so. Ukulunceda 
lukhule ulwimi lwesiXhosa kumele ukuba isizwe siphela esintetho isisiXhosa 
siyakukhuthaza ukuba ulwimi olu lusetyenziswe kangangoko ngakumbi amaqhalo la, 
amadala namatsha.  
 
Okunye koku, iintetho ezininzi zesiNgesi neziyimiguqulelwa siXhoseni mazingagatywa 
zigxijwe kakhulu, koko mazijongwe ngeliso elibanzi neeengqondo ezivulekileyo, 
ziphononongwe zihlelwe ngendlela enokusiphucula isiXhosa. Kaloku le miguqulelwa 
siXhoseni yeyona ithandwayo lulutsha kuba ulwimi lulula kwaye nentsingiselo icacile, 
ukuqalela kule nto ilula neyaziwa ngcono luluNtu yeyona ndlela ilula nenempumelelo 
yokufundisa. Oku kufundisa ingabi kokwasesikolweni kootitshala, koko ibe 
ngamakhaya kwisimo-ntlalo nakwimeko-bume ekuphilwa kuyo, kuba kakade 
abantwana bafika esikolweni sebenolwazi abalufumene kula maziko endalo, entlalo 
nempilo. Eli phulo lingayimpumelelo nangakumbi xa linokuphenjelelwa ngamandla 
ngabazali abangabantu abafundileyo. Bathi endaweni yokulusingela phantsi ulwimi 
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lwabo basuke baluxabise balusebenzise, balubuyisele isidima bevelisa ukuba 
luyinxalenye yenkcubeko yobuNtu.  
  
Omakuqatshelwe kukuba ukufa okanye ukuphela kwesigama esithile yenye yeemeko 
ekungekho bani unamandla okuzinqanda ngenxa yokuguquka kwesimo-ntlalo, kwaye 
sele ichatshazelwe nendlela oku kulahleka kwesigama okuthi kuze ngayo. 
Ukukhawulelana nale ngxaki kumele ukuba kwenziwe amalinge okugcina la magama 
ngendlela yokuwanika ngokunxulumanisa iintsingiselo ezintsha. Apha kwaXhosa 
isekho imingqandandana enokuba nolwazi ngeentsingiselo zamagama 
angasasetyenziswayo nekukholeleka ukuba angundalashe okanye alahleka. Ezi 
zisele zenyathi zimele ukudinjazwa kusetyenziswe amava anokuthi aphuhlise agcine 
ulwimi lungafi ngokusebenzisa ezi ntsingiselo ngokunxulumanisa, kuqanjwe 
iintsingiselo ezintsha zesi simo-ntlalo, nakumaqhalo amadala ngokunjalo olu 
nxulumaniso nemeko entsha yempilo yanamhlanje akungekhe kube nzima. Ukuze 
isiXhosa singalahleki.  
 
Ukufa nokuvuka kolwimi kuxhomekeke kubaninilo. Ulwimi lunokulondolozwa 
ngokubhalwa, ukuyilwa kweembutho nemibutho yolondolozo noqulunqo lwezo zinto 
zibubuncwane bolwimi neziqulathe inkcubeko yesizwe samaXhosa. Ukuba 
nenxaxheba ephambili kweengcali zolwimi, iinjingalwazi noogqirhalwazi abazi 
ngokuthe vetshe ngesiXhosa, babe yinxalenye yemizi engoovimba bokulondoloza 
nokugcina le nkcubeko (museum). Abantwana badinga ukufundiswa emakhaya 
ngolwahlobo kwakufundiswa ngalo endulo; ngeentsomi namaqhina, kungayekelwa 
kwisebe lemfundo neetitshala kuphela.  
 
Ilizwe liguqukile kwaye izinto azisoze ziphinde zibe njengakuqala. Impucuko nezinto 
ezize nabelungu yamkelwa yabandakanywa njengenxalenye yobom nentlalo esiphila 
yona kweli xesha. Kuko konke oku uluntu malukhuthazane ngokuqiqa ukuthi 
ekwamkeleni izinto zaseNtshona, makungalahlwa ezo zenza ukuba amaXhosa abe 
ngaba bantu uThixo wabadala bangabo. Izithwalandwe nezifundi zakwaXhosa 
mazidibane namcandelo ophuhliso lweelwimi zikhuthaze ukufundiswa kwezinye 
iintlanga ngakumbi abamhlophe beli lizwe ngobuzwe nenkcubeko yesizwe, kulo 
Mzantsi Afrika mtsha wenkululeko. Oku kungayindlela yokusondeza abakhenkethi 
ngakumbi nangakumbi kwiphondo laseMpuma-Koloni njengokuba ililo elichume 
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ngolwazi nenkcubeko yamaXhosa kuba iilali ezinolwazi ngenkcubeko yamaXhosa 
zithande ukuba ninzi kweli phondo. 
 
La maqhalo esiXhosa anganalo ikamva eliqaqambileyo kubom nentlalo yale mihla 
enokulinikwa ithuba lokukhuliswa ephuhliswa ngendlela efanelekileyo, kusetyenziswa 
ubuchule bobungcibi bale mihla betekhnoloji namaqonga kawonke-wonke.  
 
Kolu phando kuphawuleke ukuba kukho unxibelelwano phakathi kwesimo-ntlalo, 
indalo, inkcubeko nolwimi kwaye akusokuze kube lula ukuba luqhawuke. Okwesibini 
luyibonisile indima yamaqhalo kwinkcubeko nentlalo yamandulo ukuba 
yayiyebalulekileyo kakhulu njengesixhobo sentetho kwimeko zentlalo yemihla 
ngemihla. Ukutyeba kolwimi okuphuhla ngokusetyenziswa kwamaqhalo, kutsho 
kuvele nenkcubeko yeso sizwe. Ukuphuhliswa nokukhula kolwimi kuxhomekeke 
kwisimo-ntlalo kuba kulapha kuso apho kuthi kuvele iintetho nesigama esitsha.  
 
Amaqhalo angaluncedo njengesixhobo sokufundisa, amele namalinge ophuhliso 
lolwimi nokukhuthaza ulwazi lwemveli nenkcubeko yamaXhosa esele ilahleka 
ngakumbi ezidolophini. Asenakho nokusetyenziswa ezinkonzweni njengesixhobo 
sokufundisa ukushumayela ngokusebenzisa ubuncwane bolwimi lwemveli kuxube 
nalawo ayimizekeliso kaSolomon. Kanti angabuya abe luncedo lokuqeqesha 
nokukhokela kubefundisi. Xa izinto zisenziwa ngendlela okanye ngemeko oyiqhelileyo 
kuba lula ukuba zingene msinya ziqondwe. Namaqhalo esiXhosa ke njengoko ilulwimi 
lwemveli kungalula ukuba abefundisi belizwi bawasebenzise ekuphiliseni izimvu zabo.  
Ukusebenzisa amaqhalo ngoolwimi lwakho, ufikelela kuzo zonke iindidi zabantu, 
ngazo zonke iindlela ezinokucingwa zisetyenziselwe ukuphakamisa isizwe. Ngaphezu 
koku, ukusebenzisa ulwimi lwako phakathi kwabantu ohlala nabo kuthi uyazingca 
ngalo nangabo, uyinxalenye yabo. Le meko iqinisa ikhulise imvano ekuhlaleni, 
ikhuthaza nabanye ekwenzeni ngolu hlobo, inefuthe eliqinisa ubunye, luvo olo 
oluxhaswa nguLauhakangas (2007:83) ethetha ngolu hlobo, “Using proverbs of your 
own language or dialect has a central function to be a kind of speech that strengthens 
the identity of the community.” 
Kubalulekile ukubheka kukhangelwe imvelaphi yesizwe nokuxhomekeka kwayo 
kumaqhalo asendulo, kubhencwe ezo ndlela abesakusetyenziselwa zona 
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ukuphumeza okuthile. Kubaluleke nangakumbi ukungazivaleli iingcinga neembono 
ezingaqhubela phambili ulwimi kwisimo-ntlalo sanamhlanje ngamaqhalo amatsha 
neentetho ezintsha, ukucetywa kweendlela ezinokuphumeza ukuphuhla kwesiXhosa 
njengolwimi ngamaqhalo kweli xesha siphila kulo, ngolu lwimi silusebenzisayo kule 
nkulungwane siphila kuyo. Ukusebenzisa amaqonga onxibelelwano esininzi 
asetyenziswa kule mihla ukutsala umdla kumlisela nomthinjana akungeze kungabi 
nampumelelo, ngakumbi xa eli qonga linokuthi liphendlwe liphandwe kuqala, 
kukhangelwa ezo zinto zingumdla kwabasakhulayo nezinokuba negalelo elihle 
kubomi babo ngolwimi lwabo. Ekuzifumaneni, kumele ukuba kudinjazwe ulwazi oluza 
kuthi lubeke amaqhalo elubala, kufundiswe inkcubeko yesiXhosa ngesi sixhobo sitsha 
siyimpumelelo kule mihla 
Amaqhalo esiXhosa kwakudala ebesetyenziswa kwiimo ezahlukileyo ukufezekisa 
iimfuneko ezithile zobom nentlalo. Ebeguqu-guqulwa ngokwemeko evele ngelo xesha. 
Nangoku amaqhalo, amadala namatsha, asenaso esi sakhono nobugcisa, kwaye xa 
sinokuthi sisetyenziswe esixekweni kwakhona njengemihla yangaphambili, singaveza 
ubuchule nobuciko obebusele bukhangelwa njengobumke nesizukulwana 
esasandulelayo. Kwiinkcazo ezininzi ngeqhalo ezinye zazo eziyinxalenye yolu 
phando, ubani uya kufumanisa ukuba ukuqulatha intsingiselo engaphezu kwenye 
lolunye lweempawu zalo exhaswa ziingcali ezininzi. Esi sixhobo masivavanywe kwezi 
ntetho zale mihla. Kuzo sezikho iimpawu ezibonakalayo zamaqhalo asendulo olu 
phando oluthe lwaziveza, ukwenjenjalo kuya kuba kukuchola kwezi zinto zingathi 
ngundalashe apha kulwimi lwesiXhosa kulungiselelwe ezo zintsha. Ukukhula 
kwenkcubeko yesizwe asikokugcina ezindala nezingasenaluncedo, koko kukubona 
ukuba mawulahle eyiphi ugcine eyiphi, kukusebenzisa ezinye ngendlela ubomi 
obungayo, ngenxa yokuguquka nokutshintsha kwemeko-bume. Asilulo lonke ulwazi 
ngamaqhalo olunokusetyenziswa kule mihla ngenxa yeemeko ezithile, kodwa 
akunakulahlwa lonke ulwazi ngawo njengoko ebesakuba yintsika yokuxhathisa 
yenkcubeko ngolwimi, eyimbunguzulu yobuXhosa. Ukucubungula uphuthume ulwazi 
kwizinto zamandulo esele zibonwa njengezindala, uluzise ukuba lusetyenziswe kwimo 
nemeko entsha ukuphuhlisa isizwe yingqigqo, asibobudenge.  
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Ngaphandle kobumbaxa nobumbolo-mbini bentsingiselo kwiqhalo, lithi lisetyenziswe 
kubume nemeko yexesha, akukho nkalo yentlalo yomntu apho iqhalo lingenandawo 
khona, kungaba zezopolitiko, inkolo, imfundo, ubumelwane, njalo-njalo.  
Lilonke amaqhalo asisixhobo esixabiso lingenakulinganiswa, ukuqonda nokwazi 
ngcono ngentlalo njengoko esekelwe phezu kwentlalo, asisipili ekuhlaleni, 
sokuzibhenca kwabantu ngentlalo yabo kwisimontlalo sabo. Alikhonkco elidibazisa 
izizukulwana ezahlukileyo, ekwayinkundla yengqiqo yokulolonga izimilo 
ezingafanelekanga, ukukhwebula imikhwa engalunganga nokubumba ubunye 
besizwe ngezo zinto zinexabiso kuso. Ukuvuselelwa kwesiXhosa ngamaqhalo 
amatsha kungangunozala wokuthatha inxaxheba noxanduva komlisela nomthinjana 
kwizinto zokukhulisa isizwe, usebenzisa iqonga likawonke-wonke, lesininzi ukhulise 
uqaqambise ulwimi endweni yokulubulala. 
Amaqhalo awanelanga kukuba sisimbo sentetho nonxibelelwano ekuhlaleni. 
Amaqhalo abunjwe ngokudibanisa izinto ezibonakalayo, neemeko ezaziwayo 
ezinonxulumano nozalano nobomi bomntu nje bubonke, nangokuyilwa kwamagama 
aveza ezi meko.  Uthi uMaffi (2005:604) ngolu nxibelelwano ludalwa lulwimi, “Life in a 
particular human environment is dependent in people’s ability to talk about it.” 
Amaqhalo asetyenziswa ngemigaqo-ntetho eyamkelekileyo yolwimi, migaqo leyo 
esekwe phezu kolwazi lwabantu ngolwimi lwabo. Akuvezela iinkcukacha ekungelula 
ukuziqaphela ngesizwe nolwazi olungundoqo nangenkcubeko yaso. Ekugqibeleni 
atyhila ulwazi oluphangaleleyo ngolwimi. 
Indima yamaqahlo kulwimi yephangaleleyo kakhulu. Njengesangotshe sokuthetha, 
ngaphandle kwawo ulwimi nolwaluphi na uhlanga lungafa, athi uDagnew noWodajo 
(2014:94) “Without proverbs the language would be but a skeleton without flesh, a 
body without soul…” 
Amaqhalo amelana nazo zonke iimeko zesimo-ntlalo nendalo, ayazilungelelanisa 
athwale uxanduva ngokuhamba namaxesha. Anengxam yokuba uThileshe azazi 
ukuba ungubani, akha umanyano lwesizwe. Ayingcongolo phezu komlambo wakufika 
umsinga onamandla ayalala enika umtyhi kuloo msinga, wakudlula abuya eme 
akhulise inkcubeko nolwimi lwesizwe.  
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